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THE TWO LIVES OF DALMATUS OF CONSTANTINOPLE (BHG 481 & 482)
INTRODUCTION, EDITIONS AND TRANSLATIONS!

Dirk Krausmiiller
Universitidt Wien, Institut fiir Byzantinistik und Neograzistik

Abstract

The article for the first time publishes editions, with introductions and translations, of two lives
of the abbot Dalmatus of Constantinople. The /ives focus on Dalmatus’ role in the run-up to the
condemnation of the Constantinopolitan Patriarch Nestorius at the Council of Ephesus of 431
and are significant documents that throw light on the early reception of that Council.

Introduction

In the year 428 Nestorius, a priest and monk from Syria with a reputation for piety, was
chosen as patriarch of Constantinople by the emperor of the time, Theodosius II. As part
of his duties he delivered sermons in St Sophia in which he not only exhorted his flock to
lead a virtuous life but also set out his understanding of the incarnation. He put great
emphasis on the difference between the divine Word and the human being Jesus and
especially rejected the claim that Mary had given birth to God. This raised the ire of the
powerful patriarch of Alexandria, Cyril, who insisted that the term ‘God-bearer’ was
indispensable because it alone could safeguard the oneness of Christ. In order to resolve
the matter Theodosius II convoked a council, which was to take place in 431 in the city
of Ephesus. When Cyril arrived there with his bishops, he made sure that Nestorius was
deposed. Yet the validity of the decision was not beyond doubt. Cyril had not waited for
the arrival of the delegation from the patriarchate of Antioch whose members held views
that were akin to those of Nestorius. As a consequence, it was not immediately endorsed
by the emperor. In order to overcome this impasse Cyril sent a letter to Constantinople in
which he justified the steps that he had taken and complained that the imperial officials
present in Ephesus and Nestorius’ supporters in the capital would not permit him to
communicate with the emperor. This letter, supposedly carried by a beggar who hid it in
his staff, arrived in the capital where it was delivered to the abbot Dalmatus (Dalmatius).
In order to put pressure on the emperor Dalmatus ventured forth from his cell, which he
had not left for decades, and called on the abbots of the other monasteries to join him with
their flocks. Together they made a procession to the palace, which soon attracted a lay
following. When they had reached their destination, Theodosius invited the abbots inside
and was apprised of the content of Cyril’s letter. Then Dalmatus asked him point-blank
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66 DIRK KRAUSMULLER

whose side he was on, that of the unanimous bishops of the synod or that of a single
heretic. The emperor gave in and permitted Dalmatus to read out the letter publicly in the
church of St Mocius. Later Cyril wrote a letter to Dalmatus in which he thanked him
profusely for having championed his case.?

The Vita prior

All this information can be gleaned from documents included in the Acts of the Council
of Ephesus.? Yet these same documents are also found in a hagiographical work, the Vita
prior of Dalmatus, which has come down to us in its entirety in three witnesses that have
been dated to the tenth and eleventh centuries: Cod. Parisinus graecus 548 (Diktyon
#50124);# Cod. Parisinus, Supplement grec 241 (Diktyon #53005);> and Cod. Vaticanus
graecus 1671 (Diktyon #68302),° all of which are Augustmenologien.” Indeed, there is not
much more to the text. In its first part the author gives the following information: the saint
had once been a military man with a family but then left post and wife and joined the
abbot Isaacius; he became the monastery’s almoner; he fasted for eighty-three days and
had a visionary experience; he was elected as Isaacius’ successor; and he acted as an
arbiter in a law case. At this point the documents are inserted, which are then followed
by a brief account of the saint's death and burial. These episodes, which are written in
very simple Greek, do not amount to a full-scale hagiographical narrative, which is in
stark contrast to the contemporary Life of Hypatius of Rufinianae but may have had a
parallel in the Life of Dius.® Two explanations are possible: either the hagiographer had
no other material to draw on, or he was only interested in Dalmatus’ role in the
Christological controversies and merely paid lip service to hagiographical convention.
Unfortunately, we do not know where he found the respective documents: he may have

2 The story has often been told. See e.g. S. Wessel, Cyril of Alexandria and the Nestorian Controversy: The
Making of a Saint and of a Heretic (Oxford 2004), 163-165; H. Elton, Imperial Politics at the Court of
Theodosius II, Power and Religion in Late Antiquity, ed. A. Cain and N. Lenski (Farnham and Burlington
2009) 139-140; and R. Kosinski, Holiness and Power: Constantinopolitan Holy Men and Authority in the
Fifth Century (Berlin and Boston 2016), 18.

3 Acta Conciliorum Oecumenicorum, I: Concilium Ephesinum, I-V, ed. E. Schwartz (Berlin, 1922-1930).
For identification of specific passages see the apparatus.

4 See F. Halkin, Manuscrits grecs de Paris. Inventaire hagiographique (Subsidia Hagiographica 44).
Brussels 1968, 33-34. See also A. Ehrhard, Uberlieferung und Bestand der hagiographischen und
homiletischen Literatur der griechischen Kirche, I: Die Uberlieferung I (Leipzig 1937), 679-682.

5 See Halkin, Manuscrits grecs, 288-289. See also Ehrhard, Uberlieferung und Bestand, 1.1, 676-679

6 See C. Giannelli, Codices Vaticani Graeci: Codices 1485-1683 (Vatican City, 1950) 421-425, esp. 422.
This manuscript served as the basis for Banduri's edition. See A. Banduri, Imperium orientale sive
antiquitates Constantinopolitanae, IV (Paris, 1709), 697-710.

7 In addition two folios have been preserved in the Cod. Vaticanus Palatinus graecus 15 (Diktyon #65748).
See B. Roosen, The Three Flyleaves of Vaticanus Palatinus graecus 15. A contribution to the manuscript
tradition primarily of the Relatio Motionis (CPG 7736), but also of two vitac (BHG 955 and 482), in
Philomathestatos. Studies in Greek Patristics and Byzantine Texts Presented to Jacques Noret for his Sixty-
Fifth Birthday, ed. B. Janssens, B. Roosen and P. Van Deun (Leuven 2004), 523-534, esp. 527-528. The
Codex Movn Koowiting 7 (Diktyon #13380) was not accessible to me and appears to be lost.

8 See Kosinski, Holiness and Power, 31-41; and D. Krausmiiller, ‘The Constantinopolitan abbot Dius: his
life, cult and hagiographical dossier’, Byzantine and Modern Greek Studies, 31 (2007), 13-31
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THE TWO LIVES OF DALMATUS 67

consulted a copy of the Acts of the Council and excerpted from them all that was relevant
for his purposes; but it is also possible that the material relating to Dalmatus was
transmitted in a separate manuscript. If such a manuscript existed it may have been kept
in the archives of the monastery.

On the whole the copies of the documents are quite faithful. Yet in some instances the
hagiographer introduces changes in order to highlight even more Dalmatus’ already
considerable role. In the Acts Cyril’s letter is addressed first and foremost to two bishops,
and Dalmatus takes the third place, together with several priests.? In the Vita prior this
sequence is reversed so that the saint is mentioned first. In the preceding narrative we
encounter a similar modification: whereas in the Acts all abbots enter the palace the
hagiographer claims that only Dalmatus did so.!9

Of greater historical significance is a forged decree of the Council. In it, Cyril and
Pope Celestine appoint Dalmatus archon and exarchos of all monasteries of
Constantinople and accord the same privilege to his successors.!! Holders of these posts
were patriarchal officials charged with the supervision of monastic communities.'? As
Gilbert Dagron has pointed out this is in stark contrast with Dalmatus’ genuine title ‘father
of the monks’, which was based on personal charisma and thus could not be bequeathed
to his immediate successor, Faustus. Indeed, before the council of Chalcedon the
supervision of monasteries may have been close to non-existent. The abbots of Dalmatou
can have attained such a status in the late fifth century at the earliest.!3 Indeed, we know
that by the sixth century the post also existed in other cities of the empire.!* The manner
in which the decree is phrased suggests that in Constantinople the preeminent role of the
monastery of Dalmatou did not go unchallenged. The hagiographer emphasises that even
monasteries that had been founded after Dalmatus’ time were under the control of the
abbots of Dalmatou. This suggests that the superiors of new houses claimed they were
not bound by the decree.

Other evidence shows that the links between the abbots of Dalmatou and the
patriarchate were even closer. In the Vita prior Cyril’s second letter is addressed to
Dalmatus, protopresbyteros of St Sophia, a title that is missing from the Acts.!> This is
hardly surprising since as a recluse Dalmatus could not have fulfilled the duties of a priest
in the city’s cathedral. Yet a closer look at the text reveals that this fact did not daunt the
hagiographer. As I have already mentioned, Dalmatus is supposed to have had a vision
where he saw himself taking part in a service in St Sophia. This vision is corroborated by
three monks from the monastery who have also attended the service and whose respective
places in the church are foreknown by Dalmatus. Yet the crucial feature is no doubt the

9 See below 91.10-12 (434-436).

10 See below 83.18-20 (220-222).

1 See below 95.7-11 (553-557).

127, Darrouzes, Recherches sur les 0¢oikia de 'église byzantine (Paris 1970 (36-165), 312-313.

13 See G. Dagron, Les moines et la ville: Le monachisme a Constantinople. Travaux et Mémoires 4 (1970)
229-276, esp. 257-261.

14 See Life of Eutychius, ed. C. Laga, Eustratii presbyteri vita Eutychii patriarchae Constantinopolitani (CC.
Series Graeca, 25; Turnhout 1992), 18.495-513.

15 See below 91.11-12 (435-436).
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68 DIRK KRAUSMULLER

place in which Dalmatus sees himself sitting: on the synthronon as the second in rank
after the patriarch. This was the seat reserved for the protopresbyteros. Thus the monks
of Dalmatou could claim that the saint held this position, despite the fact that he never
left his cell. It seems likely that at the time when the Life was written the abbot of
Dalmatou was indeed protopresbyteros of St Sophia.

An affinity of the monastery with the patriarchate is also suggested by the manner in
which Dalmatus’ election is described. We are told that Patriarch Atticus came and asked
the monks whom they wished to have as Isaacius’ successor, and when they chose the
saint he installed him.!® Such involvement of the lay church is unparalleled in the early
history of Constantinopolitan monasticism. Yet it accords well with the legislation of
Emperor Justinian, which gave the bishops a central role in the choice and installation of
abbots.!” Another detail points into the same direction: Atticus asked first the priest-
monks and then ordinary monks to voice their opinions. No source from the fifth century
gives priests such a prominent position within monastic communities.

The Vita posterior

One of the manuscripts of the Vita prior, the Cod. Paris. gr. 548, which has been dated to
the tenth century, was certainly copied at the Dalmatou monastery since it includes an
Encomium of Isaacius and Dalmatus, which dates to the late ninth or early tenth century
and was composed by the abbot of the time, Michael.'® The encomium is written in high-
flown language and short on detail. Indeed, the author points his audience to the Vita
prior where they can find more detailed information. Some time later, most likely still in
the tenth century, the Vita prior itself was reworked. The new text is preserved in the Cod.
Paris. gr. 1453 (Diktyon #51070), which has been dated to the eleventh century.!® It was
composed by a member of the community and was destined for the commemoration of
the saint on 3 August in the church of the Dalmatou monastery, which was attended not
only by the community but also by laypeople.?? The author adds two pieces of concrete
information: Dalmatus was buried in a crypt underneath the altar;2! and the stool on which
he sat during his lengthy fast was kept in the monastery and performed miracles.??
Unsurprisingly, the Vita posterior retains all episodes that are found in the Vita prior.
In two cases, however, the author shortens the text of his model: the dialogue between
Isaacius and the monks who corroborate Dalmatus’ vision is summarised;?3 and the
correspondence between Dalmatus and Cyril of Alexandria is reduced to the first part of

16 See below 79.1-3 (99-101).

17 See A. Hasse-Ungeheuer, Das Monchtum in der Religionspolitik Kaiser Justinians 1.: Die Engel des
Himmels und der Stellvertreter Gottes auf Erden (Berlin, 2016), 110-152.

18 D, Krausmiiller, ‘Reconstructing the hagiographical oeuvre of Michael, monk of Stoudios, archimandrite
of Dalmatos and patriarchal synkellos (9"/10" Centuries)’, Parekbolai, 10 (2020), 1-42.

19 See F. Halkin, Manuscrits grecs de Paris. Inventaire hagiographique (Subsidia Hagiographica 44).
Brussels 1968, 162—-163.

20 See below 140.15-16 (915-916).

21 See below 137.18-20 (829-831).

22 See below 121.9-10 (362-363).

23 See below 121.20-21 (402-403).
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THE TWO LIVES OF DALMATUS 69

the first letter because the author fears that reading them out in full would bore the
congregation.?

By contrast, other passages are elaborated. The most striking example is the account
of Dalmatus’ separation from his family. In the Vita prior we find a terse statement of a
fact: Dalmatus sends his wife away so that he can become a monk.?> By contrast, the
author of the Vita posterior invents a conversation between Dalmatus and his wife. When
she hears about her husband’s plans she is greatly upset and seeks to change his mind.
Yet the author hastens to add that she is not motivated by carnal desire. She is only
worried about what will happen to her and to her children and how she will face her
parents when she returns without her husband. In the end, she lets herself be persuaded,
because she, too, has always been impressed by the monastic life.2¢

Another addition is the account of Dalmatus’ life as a monk. The Vita prior only speaks
about his generous almsgiving. By contrast, the Vita posterior claims that guided by
Isaacius, the saint acquires every monastic virtue and that together with Isaacius, he acts
as the spiritual adviser of laypeople. Here one gets the impression that the author of the
Vita posterior found his model insufficient. The same is true for Dalmatus’ election as
abbot and for his death. In the first case the author adds that Dalmatus was too humble to
take on this charge and had to be persuaded. In the second case he lets Dalmatus give a
lengthy farewell speech. Both features were de rigueur in post-Iconoclastic hagiography.
From the analysis it is evident that Dalmatus is the central figure not only in the Vita prior
but also in the Vita posterior. Indeed, the latter text, too, presents itself as a Life of
Dalmatus. Yet its author does not content himself with rephrasing and elaborating the
information found in the Vita prior. He also tells the stories of Dalmatus’ spiritual father,
Isaacius, and of Dalmatus’ son and successor, Faustus. That he should do so is not
surprising. The text purports to have been delivered on 3 August. On this day Dalmatus,
Isaacius and Faustus were jointly commemorated in the church of the monastery.2” This
explains why in the peroration all three men are addressed together.

In the case of Isaacius the author of the Vita posterior can rely on the information
contained in the Life of this saint. He does not, however, reproduce its entire content.
Only Isaacius’ confrontation with Emperor Valens and his encounter with Emperor
Theodosius I and his entourage are recounted, the former because it established the saint’s
fame, and the latter because it effects the transition to the biography of Dalmatus.??

By contrast, very little was known about Faustus. He had no /ife of his own, and the Vita
prior only mentions that Dalmatus took him with him when he joined Isaacius in his
monastery, without even giving his name. Consequently, the author of the Vita posterior
was forced to create entirely new episodes, which can be summed up as follows: Isaacius
and Dalmatus instruct Faustus in the monastic life and despite his youth he becomes an

24 See below 133.1-2 (700-701).

25 See below 75.4-5 (24-25).

26 See below 116.2-20 (220-238).

27 Synaxarium Sirmondianum, August 3 (ed. H. Delehaye, Synaxarium Ecclesiae Constantinopolitanae
[Propylaeum ad Acta Sanctorum Novembris]. Brussels 1902, 865.17—18).

28 See below 112.4-17 (115-127).

Dirk Krausmiiller, “The Two Lives of Dalmatus of Constantinople (BHG 481&482): Introduction,
Editions and Translations,” Journal for Late Antique Religion and Culture 15 (2021) 65-157; DOI:
https://doi.org/10.18573/jlarc.126



70 DIRK KRAUSMULLER

exemplary monk.? Before Dalmatus’ death Faustus is chosen by the monks to be their
next abbot because through imitation of his father’s virtues he, too, has become a saint.30
After Dalmatus’ funeral Patriarch Proclus ordains Faustus abbot and archimandrite.
Faustus is an excellent abbot and tends his flock for many years before dying in the reign
of Emperor Marcian.3!

In order to create a fuller narrative the author of the Vita posterior not only relies on
his own imagination. He also reproduces passages from other writings. Most common are
quotations from the Bible, which is not surprising in a hagiographical text. More striking,
however, are borrowings from the orations of Gregory of Nazianzus. At the beginning of
the Vita posterior we find a description of the persecutions of the orthodox by the Arians,
which is taken from Gregory’s Supremum Vale?> By contrast, the statement that
Dalmatus excelled not only in deed but also in speech, and the comparison of Faustus
with foals and calves who remain close to their parents are taken from the funerary speech
In Laudem Basilii.>3

Despite these borrowings the Vita posterior is not an encomiastic text. Quite the
contrary, the author saw himself as a chronicler. This is evident from his penchant for
dates. Starting from the information that he finds in the Vita prior he works out how many
years Isaacius spent in Constantinople, how old Dalmatus was when he became monk,
how many years he lived as a recluse and at what age he died. In this endeavour, however,
he is faced with a problem. In his own Life Isaacius dies during the patriarchate of
Nectarius (381-397) whereas in the Vita prior he dies during the patriarchate of Atticus
(406-425).34 Thanks to Gilbert Dagron we know the reason for this discrepancy. Isaacius
was an opponent of John Chrysostom, which would have been a black mark against him
after John had been rehabilitated.?> In order to sidestep this issue his hagiographer lets
him die before John becomes patriarch. This was, of course, not known to our Middle
Byzantine authors who sought to achieve consistency by changing the texts. In some
witnesses of the Life of Isaacius, Nectarius is replaced by Atticus.3¢ The author of the Vita
posterior takes the opposite approach, substituting Nectarius for Atticus. This gives him
the opportunity to list all patriarchs from Nectarius to Sisinnius.

Vita prior: Vita posterior (Parisinus): ~ Catalogus patriarcharum:
TuvéPn oUv petd ypoévov TuvéPn odv petd ypovov
OLiyov Terew®Ofjvar TOV OAiyov TEAELMOTjvOL TOV &V

29 See below 117.3-27 (250-273).

30 See below 137.24-30 (835-841).

31 See below 138.15-23 (857-865).

32 See below 109.22-110.13 (52-70).

33 See below 117.17-24 (263-270); 120.12-21 (340-349).

34 Life of Isaacius (Hagiographi Bollandiani, Acta Sanctorum Maii VII. Antwerp 1688, 258).

35 See Dagron, Les moines et la ville, 261-263.

36 See Cod. Monac. gr. 366, fol. 108v—109r. Cf. A. Ehrhard, Uberlieferung und Bestand der
hagiographischen und homiletischen Literatur der griechischen Kirche von den Anfiangen bis zum Ende

des 16. Jahrhunderts, I: Die Uberlieferung, 1 (Texte und Untersuchungen zur Geschichte der altchristlichen
Literatur 50). Leipzig 1937, 620-623.
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37 See below 80.4-9 (129-134).

38 See below 125.15-126.3 (485-499).
39 F. Fischer, De patriarcharum Constantinopolitarum catalogis. Leipzig 1884, 285-286.
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72 DIRK KRAUSMULLER

The author of the Vita posterior specifies in each case how long the patriarchs had held
their office. Comparison shows that he took this information from a catalogue of

patriarchs.
sokok

The discussion so far has been based on the version of the text that is found in the Cod.
Paris. gr. 1453. There exists, however, another witness, the Cod. Chalc. Mon. 96 (Diktyon
#33549), which has been dated to the twelfth or thirteenth century.40 Juxtaposition of the
hagiographical texts included in them shows that the two manuscripts have very similar
content.*! Albert Ehrhard categorised the Parisinus as a Dritteljahresmenologium for
May, June, July and August,*? and the Chalcensis as a Vierteljahresmenologium for June,
July and August,® although one wonders if the Chalcensis is not a truncated
Dritteljahresmenologium. Ehrhard further suggested that the Parisinus was written at the
Dalmatou monastery and that its archetype did not predate the year 900.#4 Comparison
reveals that the version in the Parisinus is closer to the Vita prior than that of the
Chalcensis.

Vita prior: Vita posterior (Parisinus):  Vita posterior

TOG TECOUPAKOVTA NUEPOS TAcOS TG UEPaG ThHe ayiag (Chalcensis):

Mg aylog TECCOPAKOOTHS TECCUPUKOOTHS ndoag TOg MNUEPOS  THC

Epethig évotevoey Emg T éviotevoev  €pelilss  €wg  aylog TEGGOPUKOOTHG

aylog méumtng: kol tote TG ayloag kol peyddng évnotevoev £pelilg €wg

AgrtovpynoavTeg TEUTTNG: Kol tote TG aylog Kol  peydAng

petédapov Tpoefic.® Aertovpyncavrtov TEUMTNG: KOl TOTE METH
peteAdpfove Tpoeic.46 v Ogiav igpovpyiav

petédafe Tpo@ts.

40 See A. Binggeli, M. Cassin, M. Cronier, M. Kouroupou, Catalogue des manuscrits conservés dans la
bibliothéque du patriarcat oecuménique: Les manuscrits du monastére de La Sainte-Trinité de Chalki, I:
Notices descriptives (Turnhout 2019) 258-262.

41 Paris./Chalc.: Glykeria/x - Pachomios/x — Constantine and Helena/x - Onouphrios/Onouphrios -
Methodius of Constantinople/Methodius of Constantinople - Julian/Julian - Birth of Baptist/Birth of Baptist
- Peter and Paul/Peter and Paul — Twelve Apostles/Twelve Apostles — Translation of Mary’s robe to the
Blachernae/x - Anatolios of Constantinople/x - Kerykos and Julitta/x - x/Makrina - Elias/Elias - Elias/x -
Symeon Salos/Symeon Salos - Eupraxia/Eupraxia - Olympias/Olympias - Translatio Olympiae/x -
Maccabees/Maccabees - Translation of Stephen/Translation of Stephen - Isakios-Dalmatos/Isakios-
Dalmatos — Transfiguration/Transfiguration — Dormition/Dormition - Adrianos and Natalia/Adrianos and
Natalia - Poimen/Poimen - Moses Aithiops/Moses Aithiops — Decapitation of the Forerunner/Decapitation
of the Forerunner — Translation of the Girdle of the Virgin/x.

42 See EHRHARD, Uberlieferung und Bestand 1.1, 368-369.

43 See EHRHARD, Uberlieferung und Bestand 1.3, 507-509.

44 See EHRHARD, Uberlieferung und Bestand 1.1, 370.

45 See below 7.1-3 (53-55).

46 See below 121-3 (354-356).
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In this case the Vita prior and the two versions of the Vita posterior have an almost
identical text. Yet whereas in the Parisinus the verb Aeitovpyeiv is retained the Chalcensis
replaces it with a prepositional phrase. Moreover, the Parisinus contains several sentences
from the Vita prior that have disappeared in the Chalcensis,*’ or adheres closely to the
text of the Vita prior where the Chalcensis elaborates.*® It is more difficult to determine
whether the Parisinus is the direct model for the Chalcensis. In a few instances the
Parisinus leaves out words that seem to be required in order to make sense of the text.*?
These words are found in the Chalcensis, which might mean that it is dependent on a lost
archetype. Yet this is no more than a hypothesis.

The two versions are very similar in content. The only diverging feature is the
suppression of all dates in the Chalcensis. There we find neither the chronoloy of
Dalmatus’ life nor the chronotaxis of Constantinopolitan patriarchs. This shows clearly
that the redactor did not consider such information appropriate for a hagiographical text.
By contrast, they differ greatly in style. This can be seen from a passage in the account of
Dalmatus’ time as a member of Isaacius’ community.

Parisinus:
OV unv aAAa kol 610 ' HA10D 10D Tpogntov

KoAéoavTL Kol ypicavtt avbnuepov
‘EMooaie  €ig mpoontnyv, «Koi 0Odttov
VMOKOVGOVTL KoL U] GvTEumovTL,

AL avtiko Katao@agavtt ta (edyn TdV
Bodv Kol TO GPOTPA KEKOVKOTL Kod
e00¢wg dxorovdcavtt adTd.>°

Chalcensis:

OV v dALa koi ot 'HAod tod mpopritov
KoAéoag kal ypicag avdnuepov EMccais
€lg mpoNtnVv: BdTTOV VTAKOVGAVTO KOl
un AAN
Kotac@atoavta ta {evyn TV fodv Kol Ta

avraumovta- oTiKo

dpotpa  KEKOVKOTO: kol €VOEmg

axorovOcavta aOTO.

In the Parisinus all participles are in the dative, despite the fact that the first two refer
to God as the subject, and the others to Elisha as the accusative object. By contrast, the
version of the Chalcensis has in all cases the correct forms. There can be no doubt that
the author of the Parisinus considered use of the dative to be the hallmark of a higher
style. This is evident from passages that have counterparts in the Vita prior. One such
passage is found in the account of Dalmatos’ installation as abbot. Here the correct
accusative object is replaced with a dative object, only to be restored in the Chalcensis.

47 Cf. e.g. Vita prior and Parisinus: kai gi¢ 500 viodc TV &va guépilev viov. Missing in the Chalcensis.
48Cf. e.g. below Vita prior: 1dv éEaxioyihiov apBud Emokénmv; Parisinus: odv 1oig EEakioyiolg Tév
ocuvelMovodv ayiov €mokdnwov €v dpopolg cuvodolg, Chalcensis: toig vmo TV Ayiov TOTEP®V
BeParmbeion katd d10pAPOLE KaPOVG OTTIVEG GOV Kol DRTEP aplOdV giotv.

49 Cf. e.g. Parisinus: T®v &¢’ HAiov dvatoh@dv yévoc; Chalcensis: Tdv ¢’ HAiov AvaToAdv Elkmv TO Yévoc.
Parisinus: 6te Tpdnv 11 adtod Pacireiq; Chalcensis: dte npony 1 ovtod Pacireiq diehéydny. Parisinus:
ToV Tipov Kol 6616v cov Gadotov; Chalcensis: TOV Tipov Kai 6616v cov viov Padotov.

30 See below 114.13-17 (177-181).
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Vita prior:

"EAO6VTOG odbv  1od
EMoKOTOL €v TN Hovi] Kol
EPOTAOVTOG TOUG

apeoPutépovg kKol TOVG

DIRK KRAUSMULLER
Vita posterior (Parisinus):
Kai
émokoémov Nektapiov €v

EMOOVTOG TOD

T poviy kol €poTdVTOg
10l mpeoPutépors kol

Vita posterior
(Chalcensis):
Kai
émokémov Nektapiov &v

gnelbovtog 10D

T Moviy Kol EpoTdvTog

AOWTOVS  povayovs, Tiva TOIS AOUTOIS povayoig 10 Tovg 7mpesfutépovg Kol
BovAovtat yvevéchal tiva v adtdv PovAovio  TOVG AOUTOVS HOVAY0VS, TO
nyobduevov, mhvteg slvol Myovpevov, mhvieg Tiva dv avtdv Povrovto
opodopadov  eimov:  Tov  Opobvuodov  simov  TOV  givol  1yoOpEVOV, TAVTEC
KOplov Aodpdtiov.s! HoKApLoV AoApdrov  6pofopaddov  eimov  TOV
0éley.>2 HoKApLoV AoApdrov

0éhev.

In the Parisinus the dative can also take the place of a genitive. Yet it is not the case
that the author always makes this choice. In some instances the accusative appears instead
of a dative. Each time the solecisms are corrected by the redactor.>> One might think that
the redactor was also a member of the Dalmatou monastery. Yet this seems unlikely when
we consider that the other hagiographical texts in the manuscript, which are not related
to the Dalmatou monastery, are also given a stylistic overhaul.>* Even so a comparison is
worthwhile because it sheds light on metaphrastic techniques.

Vita prior - Text and Translation

S: Parisinus, suppl. grec 241, 2v-12v
V: Vaticanus gr. 1671, 56v-69v

H: Vat. Pal. gr. 15, 345v-346v

P: Parisinus gr. 548, 37v-49r

The edition reproduces the text of the Parisinus graecus. Variant readings in the other
manuscripts are noted in the apparatus.

31 Vita prior see below 78.23-79.3 (97-101).

32 See below 123.7-11 (419-423).

33 Cf. e.g. Parisinus: 1oic néctv dmiipyev dvodtepoc; Chalcensis: TV méviov dfpyev vdtepog. Parisinus:
Bontncwv ol Kivdvvevovsayv; Chalcensis: fondnowv morel Kivdvvevovon.

34 See Life of Olympias, ed. A.-M. Malingrey, Vie anonyme d’Olympias (SC 13bis) Paris 1968, 406-448.
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Bioc xai moltteia Tob €v ayiolg matpog UGV Agipdrov.

1. Odtog 6 6c10g Aaludtiog v (v evoePdc, kai év
OTPUTEIQ KUTULEYONEVOS OYOLAPIOS &V TH| OEVLTEPE GYOAT).
Koi fjkovcev 611 mopeyéveto dvip Gmd GvaTOATS &g T
Bolavriov évépant Todxiog. Kai §hev haPsiv evyv map’
avtod. EAB6viog odv adTOD TPOGEMEGEV GDTQH CiT@AV
LoPeiv tag evyog avtov. Emoincev 08 £yydg avTod
nTpocedpevoas avT® TNuépac Emntd. Koai  peta 10
Tnpedivarl tag Emtd Muépog mpooijAbey avTd AEyev:
nétep Gyt e0fo dmép uod Tod duoptelod. o arélbe
év 1@ oik® pov. Kai Aéyer av1® 6 dyrog motip Todxiog:
Evloyntog koplog: @de Exelg cuvdidysw Lot TGS TS
Nnuépog e Cofc pov. Kai dmexpibn 6 xdpig Aaipdriog
TPOS adTOV TOV Tatépa Kai einev: Aécmota, Piov o kol
tékva. Kol Aéyer avt® o mamjp nuédv Todxwoc- Texvov, o
KOPIOG 1ot GMEKGAVYEY TEPL GOV, TVa GUVOLAYG 1Ot TAGC TAS
Nuépag Tij¢ Loiic pov- yéypamtor yap &v 1@ ayie Evayyeiion 6m
0 Gyam@dv TATEpa 1] UNTEPA- ] yovaika- 1) TEKVO DTEP EUE- OVK
éomiv pov ac0c. “Tva yap Eon) €id6C 6T 6 TOMOC 0vTOC TO GOV
ovopa émeépechur Eyer. Kai moujcas evynv 6 xopic Todxiog
amnélvcev avTov aneifelv xai cvvtdalecBot Ti) cupPie avTob.
Koi 1i) kehevoer avtod mopevbeic, cuvtaldpevoc T yovaiki

avTod GmEAVGEV OOTIV &l GVOTOANV, META OA®V TGV

20 6...18 afwoc] Matthew 10:37.

2 matpoc] add. xai apypavépitov H 4 6... Aakpdnioc] om HP | ocioc]
add. mamp qpév V | Adkpdnoc] dakpatoc V| {Gv evoePac] sboePac
vV 5 otpateig] év otpatsia e V | oyohdproc] om. V | év...oyxohii]
i Sevtépag oxoric V. 6 évip] add. g V' 7 évopart] @ Gvopa V om.
H | Toaxwoc] icadxioc Vom H | sdyjv...5 adtod!] mop” adtod soyrjv P
12 100 apapt@iod] om. V13 Toaxioc-] icadaxioc VH 15 Koai dmexpifin]
om. V amoxpiBeic 66 P |  «opic] xvproc H &€ 6c1o¢ matip Nudv V
Adipdrnioc] dedpdtoc P 16 tov matépa] om. V| xail] om. PV
17 Toaxoc] icadxiog VH 19 ayio] om H 22 wopic] xoprog H
Todxioc] icadxioc VH 25 abtijv] om. VPH
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30
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TpOyNaT®V 100 Piov avdTig Koi Tob Tékvov Tob Ofjiv. To 68
appev haPav 6 KOPIS ACANATIOS VIEGTPEYEY TPOS TOV dyloV

‘Todxiov TOV OOAOYN TV KOi GUVOLYEY aOTA.

2. Koi mavieg ol €pyOlevol €1 MPOCKOLVIICY COTAV
QEPOVTES TTPOCPOPUS €15 TAS YEipug TOV &v Gyiows AoApdtov
£6i6ovv. TIpocépepov 8 &v 1@ POV VTAV ikavd. Avtol O
netedidovy avTd i aiynaA®ToVS Koi €15 TOVS £PYOUEVOVS E1G
T0 dyov povactipov. poéyov mowoduevol TO  Kabnuépov
anopalsintiog ©¢ kai £og TOd mopévioc. OBTeg  ovv
GUVOLGYOVTES Ol (ylot GvOpes: EMANPOLY TOG ELYOS OVTAV
VNGTEVOVTES Kai evyOLevol TAGOS TaS NUEPAS ThG LoTig avTdV.
"Enc1d1] obv 10 Svopd Tod kupod ACALOTIOV Emdyetol sig TO
LOVOSTIPIOV €MC TS NUEPOUS TAVTNG, &V TA £pyecBaol Tovg
adsh@oVG &v T TLAE®VI Kol aitodviag Aopfdavew v mop’
oOT@V gvAoYiay. avTol Kol TO Ovoa £mEbnkav AEYOVIES TPOS
aAANovs Aymuev €ig TOV KOpv AcANdTiov. Kai avTog £xetl £k
OV mopoy®v Tov Oe0od Bpéyor Mudc. Koi obtwg £yéveto
didkovctov 1O Svopa avtod &v maon T Y. OVteg ovv
EMANPOVTO TACH 1) Soy®YN] TOV NUEPBY COTAV. TANPOLVI®V
TOV KOvOve TODTOV KaTd THV Ydptv 100 B0l TV dobsicav
ovToic, motelv TV svmotiav. IloAdd yap O 0g0C kOTO TOS
TPOUIPECELS CVTAOV £XOPNYEL TOIg GYioS, Koi ovTol AmAGTNTL
TOAAT] HETEGIOOVY GVTE, £VYOPIOTODVIES XPIOTA TA GANOVAD
06e®d Muedv. Koi dujyocov ydailovieg Koi vnotedovieg Koi

0ivodVTEG TOV KUplov UAV Tncodv Xp1otov S1amavtod.

26 61jiv] 6freoc VPH 27 wopic] kopioc H | Acipdrtioc] daipdroc P
post Sok desinit H 28 Todaxiov] icadxiov V. 35 @¢...mapovroc] om. V
38 Adkpatiov] daipdtov P 40 mukedvi] mokdwvi VP 42 Acipdtiov]
Suipdtov P 44 didkovctov] éZdxovctov V | avtod] avtdv V | Obteg
odv] xai 0btc VP 45 minpodviev] minpodviec VP 47 edmoriav]
evioyiav P 48 1oic dyioic] avtoic V. 49 dinbwd] om. P 50 Kai...48
Swemavtoc] om. V| Sujyecav] oiijyov P
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3. 0O 8¢ ayoc AoApndTiog TOS TEGCUPAKOVTO NUEPUS THS
ayiog Ttec00poKocTiS €l €voTsvcey, £mC TG aviog
TMEUMTNG, Koi TOTE Aswrovpyncovies petéhafov tpooric. Kai 55
OWYidG YEVOUEVIG OVEMOVLGEV £0VTOV € TO OKOpviov, Koi
KaTnvEXON Muépas GAAOS Teccopakoviatpels. Koi Epewvev
Keillevog év 1@ OKAUvVe adTOD GvoTec®V, Koi €v Ti davoig
adTOD TPOCEVLYOUEVOS EmC TiG Gyiag GvoAnyems WV yap
KateveyBeic, koi pévov OTL Gvémveev: £KETO YOp £V EKGTAGEL, 60
Koi 00 TopevoyAncev adt® 6 kipis Todkiog. EAOovoNS 68 THiS
10 ayiog avalyemg annibev €yyvg avtod O kOpig Todkiog, koi
Aéyel aOT® - Adshoé Adiudrtie moca koiudcal, avdotoa. Kai
avaxkoficog 6 kOpig Aoipdriog Epryev Ty Oyiv adtod Koi
Aéyer avt®" "Eyalav kOpie mdtep ol adsipoi v tpitnv: Kai 65
Aéyer avtd 6 wopig Todxiog: ITod yap Noba fva pi €idijg i
Eyallov. Kai Aéyst ad1d 6 kopig Aoipdriog: Qs fjumv £yyog
TO0 WOTIPOS pHov, £mi O TOD TWOPOVIOS €1 TOLS Gyiovg
Moxxkofaiovg funyv &ig v ovvalv. Koi Aéyer avt@d- I160sv
dijhov 6T ékel nc. Koi amokpibeic 6 kvpic Aarudriog imev: 70
"Exel funv Hetd to0 matpidpyov ATTKOD €i¢ TV Asttovpyiayv.
20 Ka0eGOsis &V T@ Opove dedtepog Tob TaTprdpyov. Koi Aéyet 611

Kol a8sh@ovs Tpeic Tov povactnpiov Nudv sidov gkel. Kai

53 dywoc] écto¢ maTp MuéV V | Agipdrtioc] dokpdtoc P | npépac] om.
V 54 teccapoxootiic] add. fuépac Vo | tijc...52 mépmmc] T ayia
népnm Vo 55 petéhoPov] petéraPfe Vo | Koai... 53 dyiac] oyiuc 68 V
56 yevopévnc] yevopévne VP | oxapviov] oxduvery P okapvov €outod
V | xai] om. V57 xamvéyen] add. oov V| wuépac dihac] dhac
Nuépoc V. 58 xeipevoc...dvanecdv] év 1@ oKapuve avtod Keipevog V
60 «xoi...avémveev-] avamvémv kai povov V 61 ovt®] avtov P
62 Todxwc] icadkoc PV 63 Acipdtie] éoipdte P add. tpitov PV
64 Aaipdrioc] duhpdtoc P 65 "Eyaiav] Eyaklov VP | xdpie matep]
KOp1 6 matip P | oi Gdelgoi] en margine P 66 1jc6a] ic VP | eidijc]
©Bnc V. 67 Adipdtioc-] dokpdtoc P 69 MaxkaBaiovc] paxkopeic VP
70 Acgipdrioc] duipdtoc P 71 Attikod ... 69 matpidpyov] dttikod i TV
Lettovpyiav, SevTepog KuBeGHels &v 1@ Bpove Tod mutprdpyov P dtrikod
SevTEPOC KuBeGHelC év 1A Bpove eic Tv Aewtovpyiav V. 72 Kai...70
eldov] @hAé xoi Gdehpodc Tpelc Edpaka TOD povacmpiov NuAV V
73 éxei] éxeice P | Kai]lom. V
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NPOIMGCeV avToV 6 kOp1s Tadkiog: ITov iotavro. Kai Aéyel 6T 6
£lg £YY0S TOV KayKEAM®V, Koi 6 €1g TANGiov 0¥ dupavog. kol 6
TPITOg £YYOS TAV MTVAEGVOV TGV peydiov. Kai 6 mamip nuev
Todxiog mopayyéArel 1@ OCTIOPI® OTL TOLS GOEAQOVS TOUG
EPYOUEVOVS GO TiG ovvalems TG ayiog avorlnyems vo Eva
oépe pot Ods. Koi £A06viav adtdv fyaysv adtovg 6 0cTidplog
TpOg TOV Tatépa OV KOpv Todkiov. Koi Enepdtnosy adtong
Aéyov- TIod Nte ddshooi: Koi Aéyovowy advtd: Aéomota. v Tij
cuvalel 1@V ayiov MoxkaPaiov. Eitev 8¢ 1@ évi avtédv: ITod
iotoco: Kai Aéyst Eyydg 1@v koykélhov, déonota. Hpdmoey
3¢ xai tov devrepov: ITod ictaco: Kai sinev: Aéomota, £yydg
00 duPfovog ictdunv, dxodev TS Osiag Asttovpyios. Tov
dpotov TpémoV koi 6 Tpitog eimev: Kayd eig tovg peydiovg
TUAEGVAS 10TAUNY. dkoV®V TiG Osiag Asttovpyias: 610 TOVTO
vop kai annibopev ékeice. Kai €mi mAsgiov 1) dydnn tod 00D
nolavev petald tOod v ayiowg ‘Icokiov koi Adipdrov,
soyapioTobvies dei Xpotd® 1@ Oed Mudv. Eni todtorg ovv
Bovpalovtog ToD 1YOLpEVOD Kai TAVIGV TOV GSEAQAV, NABEV 1)
of\un €mi wacav TV oMV, Koi £l TOV OCIOTUTOV EMIGKOTOV
Attikov koi ovtov 8¢ 10V Bacthéa Ocoooctov. Kai €A06vTeg kai
0VTOl KOi GKOVGUVTES TO TOODTOV HLGTHPOV £00VHOCGOV Kol

£806&alov OV BbV.

4. Meta 6¢ ypovov tva gkoyuniin O év ayiowg Todxioc.

EAO6vTOoc ovv ToD E€mokdémov ATTKOD &V T HOVi] Koi

74 ipomoev] add. odv V | Todxioc-] icadxioc PV | Aéyer] add. avtdd 6
KOp1c Adhpatioc Vo | 6t om. V | 62] add. ugv V. 75 eic?] tepoc V
62...73 1pitoc] 6 ¢ drhhoc V. 76 tdv!] add. peydhov V | moledvev]
miovev P | 1tédv peydiov] om. V 77 Todxiwoc] icadxiog VP
nopoayyérher...0Tt] TmPOoKAAEGANEVOS TOV OGTIdPOV Aéyer av1® V
80 tov!] add. dyov V | «dpwv] add. quédv V | Todxiov] icadkiov PV
énepoOmoev] émpodmoey PV 81 Kai]om. P 82 avtdv-] om. P 84 xai]
om. P 87 mvkedvec] mordvac VP 88 kai] om. P | Kai] om. V
mheiov] add. obv V add. yap P 89 Toaxiov] icookiov PV
90 evyapioTodviec] evyapicTovvieay V| Xpiotd...6ed] ypotov oV
8eov V93 Koi £h86vtec] £A86viec obv V. 94 dxovoavtec] id6viec PV
95 &50Zalov] €66Zacav P 97 Todxioc] icadxioc PV
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£POTOVTOS TOVG TPEGPUTEPOVS KOl TOVS AOUTOVS [LOVaAY0VS, Tive
Bovrovtat yevécBat 1yovuevoy, maviss opodupnadov simov: Tov 100
KOpw Acipdrov, Ov kai 0 0g0g EeheCaTo £0VTH £1g 1)YOVEVOV.
OV1e¢ KATEGTN 1YodpeEVOS €K B=0D Kai TOD £mokOmov ATTIKOD,
100 Kkai yewpotovijoaviog advtév. Kai v dwunpénev 6 dylog v
T1] GOKNGEL Kol TAoT Tij S10yc®YT] TOV €V AYiolg TaTpoOg avToD

‘Toaxiov, £C0pETms O6€ Kai £V Tij EAENLOCHVY). 105

5. "Hv 8¢ 6 Gytog koi mepi tég kpicelg 1@V dikalopévmv
10 mavv dikaog: €k Beob yop £6ikalev: £pavépov yap avTd® O
KOprog macav Ty aanbsiav. TG 62 ypoéve gkeived 6v0 TvAV
dwalopévav Emi tod Paciiémg, 6 Evayev MV odk OpBdS mepi 110
tag A&leig ovtov. vopilmv 1O mMpdypo adTob Aoksiv koi
TEPLTPEN®V TOV AVTIOIKOV 0OTOD, Kol OEhmV aprdcal T¢ adToD.
‘Hunooto odv 6 Gdikodusvog Aéymv 1@ Pocidel- Afomota,
EAéncov Koi amoctetlov NUAS TPOS TOV KOPY AdApdTov TOV
uéyov povayoév, € T £otiv dikatokpitne. Kai 61° avtod 6 650¢ 115
£yel TV aBswov @ovepdcat. Tovto dxovcoog O Paciievg,
£0moVd0cEY  GMOGTEIAOL OVTOVS TPOS TOV  TATEPO  MUBV
20 Aoipdrov. EAOOviev 88 avt®v TPOS TOV  TPOSIPNUEVOV
ayidtatov avopa. MpdOTNCEV ovTovg Afymv: Ti Eyste mpoOg
arnrovs: Koi anekpibn 6 évayov koi minpdcat Ty A&y ovk 120
NovvHON. drAra mopaypipe EfwPddn. Kai i dovvdpevog
00syEacBat pnet’ dhiyov £€éyulev: mopd Yap Tov B0 1) KPIoI
gyéveto, kai 10 dikoiov £pavep@ON. ATEGTEIAEY 0DV TPOS TOV
Pocthiéa 6 Gyog Adchpdtiog Aéyemv: O 0g0c Ekpvev 1@

adwovpéve 10 dikatov. Tobto Gxovcavieg WAVIEG O1 TiS 125

100 Boviovrar] Bovrowvto P 104 avtod] judv V. 105 Tooxiov]
icaokiov PV 108 épavépov] épavépor VP 110 odk 0pBGC] ovk 6p6oc V
om. P 111 ovtod!] add. mebavoc P 112 mepripénev] mepiipéyov VP
avtidicov] avtic VP 114 Adipdrov] duhpdtiov V- 116 Tobto] add. obv
V 117 tov] add. 6c1ov V' 118 Adipdtov] doipdtiov V | mpoeipnuévov]
om. V 120 xai...118 #ovviién] om. P 121 d&ika mopoypiue] xai
nopovtd P | Koi] om. P 122 ¢8éylucBat] add. xai P | yap] om. V
6e0d] add. yap V. 124 dyoc] 6otoc mamip quédv V. | Acgipdrtioc]
Sahpdroc P 125 Todto] om. V
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moLemg evoePeilg Gvopeg £t mpocetiBouv aivelv kai do&alewv

TOV B0V €Ml TG OVOpOTL DTOD.

6. TuvéeBn oLV HETE YPOVOV OAIyOV TEAE1®ONVOL TOV €V
130 ayiowg émiokomov ATTikOV, Koi YevEGHoL €1¢ TOV TOTOV QLTOV
Zoivviov,  Gvdpa  evAiafiy  koi  @uoBeov. Koi  tovTov
Slmpéyoviog  E€mi T  E€MOKOW| OAiyov  ypévov, kai
AmOSNUNOOVTOS TPOS TOV KVUPLOV, TOAAT QIAOVEIKia EYEVETO, Tig
opsikel yevécBou €mickomog £v Ti] Paciievovorn. AU £psvvng

135 obvV £yEvovio oi Tijg TOAEmS, mod evpsiv duvnddcy Gvdpa 10
0co0efi) xoi ouvvetov Ogeilovio igpatedsv £v TaOT TN
PBocthevovon moOAel WPOS TOLG WPO  avTOD TpoAdfoviag
apyiemokomovs. IToAAijc OOV  KIVCE®S YVEVOUEVIG. Kai
01ehbovcdV TuepAV 0oVK  OAIYy®V. ONun  OEdpopsv  mepi
140 Nectopiov Twog €g TO YevécBat  ovTOV  EmiGKOTMOV
Kovotavtivoundrems. Ta pev £voobev adtod 0VOEiS NTGTUTO
el ) poévog 6 Bg6c. @ 8¢ dyie AoAnatio) anekdivyev 0 B0
nept avtod, 6Tt diectpappévos Eotiv. Kai v map’ £0vtd TV
amoxdioyty euidiac. TvvaPn obv pet’ dhiyov yeipotovnOijvar

145 aVTOV €mickomov, kai yeipotovnBeic 0 avaliog TS Ep®oHVNG 20
Nectopiog NhOev €V 1@ povactnpin, kubodg £00g £6Tiv Epyecbat
TOVG EmoKOmovg mpookvvijcat Tov O6ctov Adipdrtov. Koai
Bshcovtog avTod £iceABElV €ig TO KeAriov TOD dyiov Gvopoc,
EkdAvcey aOTOV Aéyev: Amehfe S10pB®GOL TG KPLMTH THG
150 Kopdicg GOV, TOVTEGTY, TV WGTV GOV TNV JECTPUPIEVV, KOl
T01e €iogpyn €ig 10 kehdiov pov. Kai £EAOev koi annAbev kai

i Poviodpevos. ‘Ocot € NPYoOVTo €1G TPOCKVHYNGY TOV OGIov

131 Koi] mncipit H 132 émi] év VPH 137 mpoirafoéviac] om. V
138 yevapévnc] yevouévnc PVH 141 pév] add. odov V. 142 16 620c]
amekol0edn 6 kol @ ayie® Acipetio V.o | Acipoatieo] doipdte P
143 Sectpappévoc éotiv] dtectpappévn €otiv 1j miot avtod V | Kai...
141 o@uidfoc] mv o6& amokdivyy map  €ovt®d Epvialev V
145 yepotovnBeic... avaiioc] yepotovnBévioc tod avaliiov PVH
146 Nectoproc] vectopiov PVH 147 Acipdrtov] avopa V. 148 100...
avopoc] tod ociov duipation Vo | dyiov] om. P 151 Koai €ZijA6ev]
éiheev obv V | xai2l om. V 152 éciov] dyiov VH
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avopog mupryyethey avtoig Aéyev: BAénete €0vtobg Tékva Kai
aderooi, 0TL péya Onpiov Enedniuncev €v Tij moOAel TadTY. Koi
Sectpappévog £0Tiv v Ti) ToTEL, Kol ToALoDS Exet ATOAEGUL T 155

adwig g 6100oKuAl0G aOTOD.

7. Tpietotg 8¢ ypoévov maperB6vTos TiG doefeiog avToD, 1)
ayio koi Ooovsc10G TPLUS OV GUVEXMPNGEV. GAL" EQUVEPMGEY TO
KPUTLTOV adTOD Tpadua, & siyev &v Tij kapdig avTod: Hpéato yap 160
AOOV EHQaVAS PAACONETV €1 TOV VIOV TOD B0V, Koi €ig 60
10 viovg TOV Eva Euépilev vidv: Ghiov yap Eheyev TOV XpioTov:
Kol gAhov TOv Bg0v Adyov, koi mote pev Ereyev: Xopilo tog
Q¥oELS, GAL" v TV Tpookvvnoty. Alhote 8¢ Eleyev: Tig oty
0 vidg, 610 TOV cuvnupévoy vVidv. ‘OBev kai TopnTEito Be0TOKOV 165
Vv mopbivov Ouoroyelv Aéyev: Eye® tOv Symveiov koi
pymvaiov Bsov 00 Aéyo. A TavTag odv Tag Phacenuiog
ovTod GBVOdog cuvekpoTHOn oikovpeviki) &v T Eoesciov
INTPOTOAEL, KOTd KEAELOY Oc0dociov Tob Paciiéms. Koi gxel
oA 6 GOAog T Praconpig TPooTOEis ovK EMadGaTO" EAEyEV 170
vYap OTL 0 VIOg ToL Beod oVK EvnvOpdTNCEV, € 0 O VIO

20 EVVOPOTNCEY, KOl TOTIP Kol TO TvEDNA EVIVOPATNGaV.

8. Kai obtog pév todta éfraceiust Aéyov, siysv 8¢ kai
toug vmepacniloviag TG PAacenuiog ovTov. oitiveg oV 175
cuvey®povy TV kabaipectv adTov 1@ Pactiel aveveydijvat, TV
vevapévny  OmO  THS Gyieg Kol OIKOVUEVIKTG  GLVOdov.
Zuvaydsica yop | ayia 6vvodog év E@écm kata 10 Oéomopa

TAOV £00efeoTATOV KOl QuLoypicTOV NuOV Baciiov, Kai

178 Zvuvaybeica...202 téhoc] Coll. Vat. 66, Concilium Ephesinum, vol.
II, p. 65.13-23.

154 «xoi... 152 Sectpappévoc] diectpappévoc yap Vo 155 év.. mictel]
om. VP 159 o6poovcroc] desinit H | @il ... 157 avtod] kpuPijvar 10
Kexpoppévov Vo 161 xai] om. V. 162 tovl. . viév-] pepilev avtov V
163 &ieyev-] add. o0 P 168 cuvexpomion] ékpotiién V. 169 tod] om. P
177 yevapévny] yevopévny P yeyovviav V. 178 Tuvaybeica... cvvodoc]
cuvayBeiong yap Ti¢ dyiag cuvodov PV | t0]om. V. 179 kail _ fuév]
om. V
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180 £OpovGa TOV £10pov Tod XproTod £V Toig uvTOiS EmpusivovTa,
Koi 10 dveospij Knpvocovta, Kubsiiey avToV 1) dyio GHVodoc,
iva Loutov Tijg olkovpuévie 0Mc kKol Ta okavduia. Kai
®g £0pvrin0n Ttovto &v Kovetuvrivovmoisl, mavrss oi
£Keivov vOpmOTOl 6ToVdGLoVTES, Ol TU £KKANGLUGTIKY TAVTA

185 lafovresg mop' aOTOD ovveckevdlovro. Afyopsv o)
@POVPOVVTES TU AOTW KOi TUS 080VS KUl i) GUYOPOVVTES
jte £h0siv év Kovetavrivovmérer Tiva amd Tijg ayiog
ouvodov, I Te amelOsiv £kel, Gila pévov T TOL £xOpoD TOD
Xpotod kKoi amijyovro kKai neépovro. Kai £mei ovdsig 10

190 dvvatan mpog TOV Oeév: Ti yap gotriv avOpomog, £E
oikovopiog Bgod Epyetan iémotoirl) ano ‘Eg@écov ypugsica
Topd THS Gyiog ouwvodov TPOS TOV  apypovopityV  TAV
povoctnpiov TtV O0clov  Acipdrtov, koi mpog Koudpiov
Ilotduove £mickomov, mep@Bsica ' Emaitov. Ailjcavrteg

195 gOTI|V TNV EMOCTOMV €ic KGlupov £60, KUl 0VTMS EMAITOV
Kol £mQspopevog TOV KGlapov, TUOTIV TVEYKEV TPOS TOV
avToV KOplov Aaipdrov. Kai de&dpevog kai avayvons Kai yvovg
Ty SOvopw  avTic. £tapaxdn ceédpar MV Yap  Exov
TEGGUPIKOVTA KUl OKT® £t pn) £E€A0mv 100 £avTod TOD 20

200 KeAAiov, aid’ Eo6m @OV koi novydlov. IIpoonviato mpog TOV
0eov Aéyov: Kopie Tncod Xpiote GmokdAvyov Lot, &l KEAEVELS

ue £€erBelv €k tob keAhiov pov. EvEapévov 8% avtod mepi

198 Zyov...197 &v] Coll. Vat. 66, Concilium Ephesinum, vol. II, p.
65.25-26. 202 EvZupévov...202 téhoc] Coll. Vat. 66, Concilium
Ephesinum, vol. IT, p. 65.29-31.

180 evpodca] evpovong V. 182 iva... 180 Keovotavtivovndiet] om. V
183 mavtec] add. obv V. 184 cmovddlovtec... 186 Xpiotob] Tdc Te TijC
nreipov 660V¢ Kai TAS TS BUAAGONS KATUGYOVIES, OVK €MV TG mUpd THC
ayiac cuvédov mpattopeva év Kovetaviivoundiet Katapnviechat, Tod 68
almpiov V 185 ovveokevdlovto] cvveckialov TV diibewv P
187 pnte] umde P 189 amnyovto] amijyov V. | W@épovto] épépovio VP
Koi énei] énedn 66 V. 194 mepgbeica] néuedn 66 V. 195 avmv] yap
V | xaijom. V | énotdv...193 émpepduevoc] mattodvioc Kol
ém@epopévov P 197 avtovl om. V| woprov] xopv V| Aaipdrov]
dakpdtiov V | Koi deldpevoc] delapevoc 6¢ Vo 199 todl.. 197 kehhiov]
éx Tod Kehhiov adTod V. 200 Gk ... év] @ik Ece v P Ece yap Gv V
novyalmv] novyalev V | Ilpoondiato] add. ¢ V add. xai P
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TOUTOV, QOWVI| £ 0VpUVAOV NABEV dOTO, OGTE £E€1OETV CVTOV
€K TOD keAAiov avTOD: O 00g Yap oVK 1)0glhev amorécOar TV
ayginv adTob &ig Téhog. 205

9. Koi mhnpoeopnbeic o1 TiG GIOKAADYE®DS Ti

o

YEVOLEVIG ODT® VO TOL O£0D, GVOCTUS TPOCEKUAEGATO TOLS
LOVOYoUS avTod Koi Tovg 1yovpévoug @V povacthpiov. Kai
£€EeAB06VTOC 0VTOD GO TOD keAiiov ovTOD GmABsv &mi TO 210
TeLGTIOV YalhovTeS GvTipova: v Yap 6 dyloc AgipdaTiog

10 pATOC TV apppovépitédv. Hv 82 odv avToic koi Ladg
moldg TOV 0pB0dGEmV. Qg odv WABov sic TO maldTiov,
axovcas 6 Pacireds THS YOAU®SiS adT@V. NPAOTNCEY AEYOV"
Ti éotwv tovto; Koi Aéyovctv avtd 61t 6 KOpis AaANdTiog 6TV 215
LETO TAVI®OV TAV povoy®dv ovtod. Koi é8avpacev 6 Paciiedg
AEyoV 0T1 MOAAAKIS amijiBov TPog aOTOV £V T® KeEAA® adTOD
GEIGNAOV YEVUUEVOVY, KUl TUPEKdAecd aOTOV £58A0sgiv, Kai

Mtavevoorr koi ovk £meich). Koi Oavpdoog £EqA0sv &ig

GmavINoly ovToL, Koi €ioABev &ig TO mUAdTIOV NETE TOV 220
Pocthéms. To 88 @hijfoc TAV GPYLUOVOPITAV KOL TOV

20 POVaLOVTOV Koi TOV Aa®v Eusivey Yariovrss T0 avriQova.
Kai 181d00g petd 100 Paciiémng vnédeilev avT@® TV EMGTOANV
TV Tepedsicav avTd £k TG dyiog cvvédov. Kai dvayvovg 6
Booirlevs £tapdydn ceodpa. kol EMETpeyeV aVT@ Emi TAVIOV 225

212 "Hv...213 waldtiov] Coll. Vat. 66, Concilium Ephesinum, vol. IL, p.
65.31-66.1. 217 mohhéxis...219 émeicém] Coll. Vat. 66, Concilium
Ephesinum, vol. IL, p. 65.27-29. 220 sicijABev...222 avtigpova] Coll.
Vat. 66, Concilium Ephesinum, vol. IT, p. 66. 1-2. Cf. Coll. Vat. 66, vol.
II, p. 66. 1-2: &icijABov ol apyyovdpitar Kei Epeve 10 TAGBOC TGV
povaloviev Kol TV Audv.

203 Gote.. 202 téhoc] Nh6ev adTd Aéyovca EZelbe Ex Tod Kehhiov Gov
Omme Py &g tého¢ anedintal o moipvidv pov V 204 damolécOa]
amoiécar P 207 Kai mhnpogopn8eic] minpogopnbeic ovv V
208 yevopévnc] yeyovoiog V yevouévng P 210 amo] éx V| amijibev]
amijhov VP 211 Acipdrioc] doipdtoc P 215 Adipdrtioc] daipdroc P
216 Koi é8avpacev] é6adpacey 68 V. 218 yevauévev] yevopéveov PV
222 Epewvev] Epewvay PV 223 Koai i61dcac] ididcas 68 6 6c1oc V. 224 £x]
om. P mapa V
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avayvecdivol THv Emotoljv. Q¢ odv ETvyev Tig SiKaiug
amoxpicemg mupd 10D PaCILE®S, SMEV TPOS TOV Aadv: Av3peg
adehpol kol matépes, amErOmpuEv €ig TO HOVUGTIPIOV TOD
ayiov Mokiov, koi povldvere Td povdate 10 Buciriéng.
230 AvoywvOokopey 8¢ DUV Koi TV EMGTOAM|V TV TepeOsicay £k
™S dyiog ouvvédov. Tote amovia Too 7WAON TOV  TE
APYULOVEPITAV KOl TAV povay®dv Koi 1@V Adik®@v £EqABav £k
TOD TOAUTIOV WAALOVTES KO AEYOVTES: £DA0YNTOC KDpIOC O B¢
tod Ioponi- 6Tl Emeokéwato kal EmoOinGev ADTP@OIV TG A0®d

235 avTob. 10

10. 'EABS6VI®V 32 odT@V €Ml TOV GENTOV OiKOV TOD (yiov
kol €violov pdptupoc Mokiov, avijh@sv vynidg o0 ayog
Adipatoc xoi simev: Ei Oéhete dxoboan, 1|ovydcaTe Koi

240 pavlavets. M Oshijonts gumodicul toig Asyopévols, arihd
poxkpobvmicate, ive Ta pipote akpipéde dxovonte. O
gvospéotutog Paciieds  avéyve TV EMGTOANV TV
TepEOsicav mopd TS ayiog cvvodov kai EmeicO. Emsidi
Qv &ye sipnkode @ Pacidei, 6t NABev mpog pe, 6T

245 Oeglhec Ypayol Tij ayig cvved® @ £rEy0N cot, kai TMipiS 20
LEV 0VK £Ypa @), Emepyey 8¢ Tpog pue Kai aveyvaoroon pot. Kai
iva ) Avmjoce® aivTév, TO GK6lovOu Tpofmepya, d ol
amoQEépovTes 00K £8€1Eav, GAAd VT aOTAOV dila vVALdsilav
ypappata. Ta mpémovra obv koi Ta dxérov@a £rdlnca

250 avT®, @ 0VK £EsoTIV VOV simeiv £mi Tij vueTépug svlufeiog.

My vyap vopicstes: OTU Omepaipopsvog Tic  sip, i)

226 Etvyev...227 damoxpicemc] Coll. Vat. 66, Concilium Ephesinum, vol.
I, p. 66.3. 228 anérbopev...230 émotoinv] Coll. Vat. 66, Concilium
Ephesinum, vol. II, p. 66.4-5. 233 ebvhoyntoc...235 avtod] Luke 1:68.
238 avijABev...279 1juédv] Collectio Vaticana 67, Concilium Ephesinum,
vol. II, p. 68.12-69.6.

228 povactiplov] paptopiov PV 229 1a.. Baciiémc] ta hainbévia
nopd 100 Pacthéng V. 231 dmnavte] mavia P 232 é&nibav] éZii6ov VP
238 Kol évoolov] om. V | vymidc] émi tod apfovoc Vo 244 Gte] dut P
246 Koi] om. P 247 mpoénepya] npoénepyev P 248 avt’ avtdv] avtl
a0tV P 251 vopicete-] vopionte VP
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KOVYOUEVOS' GuvVTpiysl yap 0 Bgog 00oTd vmokpitdv. O

deomoTG MAVTA GK0ALOVOMS NKovsE TU Yeyeviuévd, Kai

yapn peta  svyupwetioc TS @POS TOV  Ogdv, Kai

GUVEQOVI|GEV TOIC PHHUCWY TiS GkoiovOiog Tic ayiog 255

ouvodov, GO¢ mpimer T 0vTOD Pacikeig, o Toig £poig

pinacwy £€axoiovOicas, GAild TH WGTEL TOV AATTOV

€gvtod kol moatépov. Iy kubohg Empemev £8£Zuto Kai

avéyve Kai £ncicOr), kai TovTO simev, 6T av oVTMOGS £6TiV,

agec EL0maw oi mapayevapsvol émiokomol. Kai simov avtd, 260
10 6T1 0vdsic avTOig cuYympsl Tob £20siv. Kai simev: Ovdeig

korvel. 'Eye 82 simov, 611 ékpamifcay koi EkeAOONGAV

100 £)0giv. Kai gimov maiiv, 6T £k ToD pépovg ékeivov Kai

£pYOVTUL TOXAOL KUl UTEPYOVTUL AKOIVTMS, TU 8¢ mupd TS

o
(=)
o

ayiog 6vved0v TPUTTONEVE 0VAEIS GLYYMPET aveveydijvan £mi
VvV vpetépav svoiPeiav, €ig 8¢ TO pépoc TO ETEpov,
TovTéoTIV, £ic TO Tov Kupiov. Eimov avt® T® Pociisl
gnmpocBsv mavTov, Tivog B£keig drovoul, TOV £SuKIGIAI®OV
apln®d smokoémov, 1| £vog avlpdmov dvcecsPfoig; Tovg
sZaxioyriovg 82 simev, oitveg giciv VO THY £Zovoiay TAOV 270
20 I TPOTOMTAV TAV dyimv émokénmv. Tovto odv &yéveto iva
nep@di], kai £.0mowv ol £pyopevol, ol Kai T4 mEMPUYpEva
MOLODVTES QUVEPU KATUOTIVOL, AfY® 81 ol ayidtatol
£MIGKOTOL 0l VOV £pyénsvol mupd Tijg ayiog ovvodov. Kai
gimov, 6Tl kuhde £0qous. Kai makv mpocinkey pijpa &v 275
kai sinev: Edysc0s vmép £pov. Koi oida 611 6 Puciiedg
£EnkoiovOcey pailov T® 0s® xKai T Gyig ovwved® Kai
oVKETL Toig dioTpuppévoirc avlpomoic. Evyec0s ovv vmep

7oV Buciiimg, KUl VIEP NUOV.

252 xovyodpevoc-] kovydpat P | covipiyet] cuvipiyar V. 253 mavta]
naviov P 256 oc] donep P | advtod] avtdv P 258 €avtod] avtod V
260 mapayevapevol] mapayevopevolt VP 274 mopd...cvvodov] om. V
276 Koi 01da] oida 82 V
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11. Avéyve 8¢ adToig Koi TV €MGTOANV TV Tepedeicoy
mopd THS ayiog ouvvédov mepigyovcav ovtes Kipiilog
UPYIETICKOTOS TG UPYIPNUVIPITY TOV HOVASTIPIOV TO Kupie

Adipotio. xoi Kopapieo Iotdpovi £mokéme Toig

o
0
N

moBswvotdrtolg £v Kupie yuipsiv: Ipocsdokdpusy £L06vTa TOV
Tyndtatov Neotépiov | petayvavar £@° oig 3£3v6Qi Ky,
@@’ ol KEEPOTOVNTAL KAl GUYYVAOMY CiTijcul Tapd Ti|g
ayiag 6vvedov. i Kai 6Tt pdleTae Kai 00TOg émKivéuvovy 10
F0picacOul cuyyvOuY aOT@: 00 Yap £vedéyeto avdpi Ta
290 TOWDTU KPOEUVTL AGUV YUP SECTPEYE TIV OIKOLPEVIV 10
Koi TV Op1okevopévy TOV EKKAGIOV TUPEAVGE TIGTLV,
yopicacOur cuyyvouny. £l Kol 10 piov agiéval dvceiuov
QOVI|V  TOMMGUVTL Kutd TOV svosfsoTdtoOv Kol

Loy picTOV Buciimv dikarov DTONEVELY TAS £K TAV VOROV

[
\Oo
]

ayovuKTHOES, 00 pdrhov dcsPiic 10 ovumav, 0 TO vOyES
GVaTPETOV UGV HVGTHPIOY. KUl Gvaip®V TIjV oiKovopiay,
I|v 0 @y10¢ Kui QULGVOp®TOg TOD B0V TUTPOS LVIOG HOVOYEVIS
8 Npag emjpoosy, kKatoSlOcas avOpomoc yevichm, iva
TavTOS NUIS 6O0N KUl amalldsn ™V 0T’ oVpUvoV duapTiog
300 Koi Oovarov. Iy £0avpdoapsy Ty GKAMpoKUpdiay TOD 20
avdpég: o yap petevénocev, ovdE EKhaveev £ olg simsiv
TOMN|GEY KUTO THS 808NS TOD TAVTOV NUAV GOTIPOS
Xprotov- aria yap kai &v 'EQécm mupaysyovag toig avToic
EKEYPNTO LOYyOlS. Kol mdlv £8e1&ev £0VTOV @POVODVTU TU
305 dieotpuppéva. Qg Koi TOV EMOGNUOV HTPOTOMTOV, Koi

0£065PEOTATOV EMOKOTOV SIKUIOS TPOS UVTOV KIVOOVTOV.

282 Kvpirhos...285 yaipewv-] Cf. Collectio Vaticana, 67, vol. II, 66.10-
12: Kopuihog dpyeniokonoc Kopopieo ITotdpeov Emokomory kai 1@
apyavdpit @V povacTpiov Kupied Acipdto xai TipobBée xoi
Evloyie® mpecPutépolc dyamntoic mobewotdrorg Kol &v Xpiotd
NYWGPEVOLS TAEICTA yuipetv. 285 TlIpocedokdpev...386 Nectopin]
Collectio Vaticana 67, Concilium Ephesinum, vol. IT, p. 66.12- 68.12.

283 xvpie] xupd V284 ITotdpovi] motapiowvt V motapdv P 299 mv]
Tic V. 301 ¢ oic] ev8dc P 303 mapayeyovac] mapayevopevoc P
305 xoi?] om. P 306 xivodvimv] kivoviev P
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gita GUYKASIOVTOV GOTOV d10 Tijg BgomvedoToV YpUQijc. Kai

dailavtov 0Tt 0s6g goTv 6 €K Tijg Gyiog mupBivov KaTd

capka yevwnlsic, afspite Qovip ypnodpsvos £on° Eyo

dymvaiov kai Tpiunvaiov 0gov ob Léy®, Kui dila 8¢ mpog 310

TOVTOIS £TEPU GvUIP®V TIV £vavOpAOTNGIY TOD IOVOYEVODS.

Aédotar piv obv Tij Gyig ovvédm mpobeopia | ayia

MEVTI|KOG T Tapd TAV 0£0Q1heoTATOV NuGOV Buciiéov: TO

Yap mpdTov ypappa S’ ov kekhijpusda TovToV Exel TOV

tomov. Katyvnicapev 8¢ &v 11 Eg@soiov morsl mpo Tig 315
10 oproBsing pépac: od Yap NV KUTUQPOVIjGUL SECTOTIKMV

Osomopdrov. Emsidn 88 axknkéapsv  Epyscba  TOV

gviuBéctatov Kol OsoQuiécTaTtov Tijc AvTiozémv Emickomov

Toavwv, nepiepeivapey Npépog dekuil, kaitor maong Tijg

6LVOd0V KaTufo®e1g Kuil Aeyovong, 6T1 £keivog oV PovleTat 320

ouvvedpedoul S&doke yap pi dpa kubaipscv vropsivy 6

TyneaTotog Neotéprog, M@0sig £k Tijg 0T’ aVTOV EKKANGIUG,

Kol lomg 10 mpaypa gicydvetol. "0 ki £8a18ev Kai 1) ngipa

TO AowTov i 0wvAe" VTep£BsTo YUp TOD £A0siv: TporufovTeg

Yap Tiveg TOV GOV VTG £VLUPEOTATOV EMOKOTOV £K TS 325
20 avatorile, Epnoav: ‘Evetsihato ypiv 0 émickomog 6 Kvpig

Todvwg simsiv T OgocsPeie vpudv, 0T £av Bpudive,

npaTTETE 0 MPATTETE. TovayBsica Toivuv 1) ayia cvvodoc Ti|

0yd01 Kai €ikddt tod Habvi pvog &v Ti) peydin ékkinoig,

T kolovopévyy Maopio., £kdlecsy  gOTOV  TEPWYOGU 330

£VAUBEGTATOVS EMOKOTOVS, DGTE £L.OETV AVTOV KUl GLGTI|VUL

£aVT® Kai amoloyijicucOu mepi GOV £8idaZev kai Eypayey. ‘O

8¢ TV pEv mPOTNV ATOKPIGY EMOMGUTO AEYMV, OTL

okéTopol Koi 0p®. KEKintor 8svTépm mUpuvayvVOGTIK®

mupd TS Gyiog ovvédov. maIv TEPQPOEVTOV TTPOS CHTOV 335
30 0soocPeotatov émokémmv. ‘O 88 mpaypo woOrGV GTOTOV,

CTPUTIOTUS AUPOV TUPE TOD PNEYULOTPEMEGTATOV KOUNTOS

307 ocvyKAeWOVI®OV aOTOV] CUYKIVOVI®OV ovTdV P 308 «xotd...309
yevvnBeic] cuprmbeic xatd capka V. 316 dSecmotikdv] Puctiikdv V
317 épyecbur] om. V318 Avroyémv] add. éxxincioc P 319 Tadvvnv]
add. €pyecbor V323 xai¥] om. V
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Kovéi1d1uvod, £6TNoev PO TI|S OIKIUS GOTOD NETA PomTaimV,
KOMoV gicelgiv Tiva mpog avtov. Qg 8 éméupsvov ol
340 nEpQOEVTES  ANOTATOL £micKomol Afyovres, OTL 00V
yoiemov NiBopev simeiv 1) daxovoar, GA)’ 1| ayia cvvodog
KoAel aOTOV, aQoppaic £kExpnTo dru@iépoic G ) 0fhov
£)h0siv: SMEMINTTEY Yap avT®d TO ovveldoc. Eita keypineda
Kol TPIT® MUPUVEYVOOTIK®. Kol 7alv Tep@divTov
345 EMOKOTOV TPOS AVTOV £K S10.90pOV EMUP LAV, TAAWY TI| TOV

a

CTPUTIOTOV £ypiicato Pio. kol ovk 10Ekncevy  £A0¢giv.
Ka0sc60sica toivov 1] ayia 6dvodos. Kai dkorovdicuca Toig 10
TS $KKANGiag Bsopoic. Kui dvayvoiod TUS EMGTOLIS AVTOD
KOl TUg £ENYNOELS, KUl SVPOVGE SVGONUIOV GVTAS NECTAS,

350 ROPTUPNGAVTOV 82 KUl TOV EMOKOTOV Koi EMOoNuOV Kai
g0LuBESTATOV pTpOoTTOITAY. 0TL £v 0VTH| Ti| E@eciov mpog
Npag drwlreydpevog cu@®dg sipnkev, 0Tt 0 B20g OUK £6TV
Inocovg, kKubsihev aOTOV. KUl diKaiay Kai Evvopov Kat avTOD
v yijeov £Znveykev. Enaidi 82 v avayxkaiov TavTa adTd

355 poBovcav Tijv vpetépav Osocifsiav 818GZ0r, odg ypi)
REMGTU TEUTE aOTE padsiv, iva ) covapmaln 1) avTég 1j ol
omovdalovres aOT® TUVTU GvaykKoing pepviivoka. "Eyopev 20
8% Kui Tov svruPeotdTrov Kai OsocePeoTdTOV £MIGKOTOL
Toavvov EMGToM|Y Ypugsicay mpog avTév, d1' 1S 6Qodpa

360 oOT® EMTNE. O KOWUE Kol doefi] d0YHUTU EIGEVEYKOVTL €ig
TUS EKKMGIUC, KUl TUPUrdovTL TO KIjPUYHa TO €K TOV ayi®V
eVUYYEMOTAV KOl Gm06TOL®V Tupudodiv Tuig SkKAncime.
‘Ents1d1] 8¢ ovdsv dvvuton mpodc TOS £0vtod Phaconpiog
ginelv. mpoQuoileTul, 0TI mupsKdieca Nuépuc TEGGUPUS

365 omeptedijvar, £mg av mopayivintar 0 Tijlg AvTiogiov
£MIGKOMOS KUi 0VK £vEdOKUGIY, KUITOL TOD pvijpiovev0évrog
aneTatov émokémov Todvvov mapartcapsvon TV dQisv 30

gi yap £0ghe mopeivar, S Ti EMyvoev 1 TAOV V7O Ysipa

341 eineiv... dxodout] Grodoat fj eineiv V. 350 xoi?] om. P 357 todta]
16 avtd P 360 doefij] ovcoepiy P | eiceveykovn] eiceveykdvit V
elceveykOvia P 366 £vieddractv] évedokact V
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gOTOD £MGKOTOV, 0TL €0V Bpuddve, TPATTSTE 0 TPATTETS:
Qg yap £@nv, oVK 10£M68v TUPEIvaL, EI8GOS OTL TAVTOS 1) 370
ayio obvodog katayn@ieital Neotopiov Tiv Kabaipsov 6g
aosPi] kol dVoQNUE AUuMjGUVTOS KUTU TOD TAVTOV NHGOV
cotipoc Xpiotod. 'Ensi odv d¢ Epolov avnvérdnoav
avoQopul TUPU  TOD  PEYUAOTPESAEGTATOL  KOpNTOS
Kavdidiavov- Nijyare, 818dokovreg 0T1 ovme TU 375
vTopvpOTe TO mempaypéva £mi Tif koeBmpicst Neotopiov
£tede1®0n v yaptarg. A0 ovk 1NduviOnusvy ovTte TV

10 avaQopay mEpYOL TV 0Qsilovcav TEPQOvl TPOS TOLG
gvoePeic kKoi vikntos Wudv Pacirisic. ovv Be® 8¢ simelv
KUTUANWYETOL 1] GvOQopd HETU TOV DTOPUVINATOV. v TIg 380
NEiv cuyyopnol TEpyal TOV dlukopicul duvvapevov. Av
Toivov Bpaddvy 1| TOV VAOPVNNATOV Kol Tig GvaQopdg

aQ1SIS, YIVOGKETE 0TL 00 cuyympovnedo tépyar: Eppmacbs.

12. 'O haoc opod &v Kovetovrivovmélrer ma foi 385
anavrov: Avafepa Neotopio. Koi petd 10 avoyveoodijvat Ty
£MGTOMV €0AOYNCEV TOV A0OV dmovia Koi amijABev £KoGTOog

20 £mi Tov id10v oikov, oivodvieg kai dolalovies TOV Beov £mi Toig
vevevnuévols €mi TN koBuaipécst 100 acsPovs Nectopiov.
Anéotethev 8¢ O Gyiog Aoipdriog év tif Eeciov moiet mpog 390
TV dyiov cHvodov EMGTOAV €K TPOCOTOL TAVTOS TOD KAPOL
¢ kot Kovetavtivodmoiy aytotdtng peydAng ekkinoiag
nepiéyovcav ovt®S. Toig OsocsPeotdrorg Kai 0G1OTATONS

naTpaowy NueOvV Toic dBporwsOsicy Katd APOGTUYHA TOV

393 Toic...399 xinpov] Collectio Vaticana 86, Concilium Ephesinum,
vol. IIT, p.14.12-17. Cf. collectio Vaticana 86, vol. III, p. 14.15-17: mapa
Agipotiov  Tiypiov Zopyoviov Moaeiyuavod Iedvvov  Evdvépov
ModecTiovod Adergiov PhoBiov EvLoyiov Bactiickov Propevtiov Kat
novTog Tod Ketd Kovetavivovmoity KApov.

370 névtoc] om. P 372 hohcovroc] eincavia V. 375 Kavodavod-]
Kovolavod P | Sddokoviec] S1ddokoviog Vo 385 O...386 andviev-] o
0€ 100C TudTU GKOVGUS TOAAHis EDQUiaIS TV TE ayiav GUVOSoV Kal TODS
Bactheic ebenuicac mavies d gavij eimov P 390 Aokpdtioc] Sahpdroc
VP
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395 gvosfeotatov Pacéov TS Ve Nrie v T E¢sciov
pntpomorel, Kopidio, TovBevaricy, Mépvowi, kui maon T
ot ayig ovved®, mupd Agipatiov mpsoPuviépov  kai
apyovépitov Koi moTPOS HOVaY®V VAEP TAVTOS TOD KUTH
Kovotovrivovmoiy kKMjpov. Asi koi €k véag nhkiog T®

400 0p00806E® d6ypUTL GEPVLVOHEVOL, TV TOV AYIOV TUTEPOV
napddocy Quidttey omovdnyv TIBinuebo. TavTng 8¢ malrwv
TOPd THS VUETEPUS AYIOGUHVIIS TPONV €I pvijuny ayBsivrsg,
3 GOV 6 0z00sPioTUTOS KUL GYOTUTOS GPYIETICKOTOS
Kopiihog :Emoteihol 7mpoc Npas komiioosv, yapwv 10

405 OUOLOYNGUNEY TG GOTI|PL 0£®. YToyvov Toivov Td vagp TS
oiTI|C ToTE®MS KuTopO®Opuate molld Koi pueydlro, dijia
KotéoT) Npiv. A0 koi Ty koBagipsowy TOD malm
nposgdpevcavtog ud@v Nectopiov, d1d 10 mapuyupalal Ta
GTOGTOMKY Kui silMKpwi] svosPi) 1€ d1ddypata, yeyevijeOm

410 mapd TS  OpETépas  yvovTsg OcocsPeiog, TOVG
PV oveLBEVTUS NNV YEPTUS TUPpd TOV £VGEPECTATOV Kai
QuoypicTOV Buciinv Ogodociov kui OvaisvTiviavod, O
amocTUlévTug map VU@V, 061AOTATOL, £3sSdneha, Kai £ Tijg
ayiosg TOD Ogob EkKMoioc aBpowcBsiong mavdijpov 20

415 avayvooijval €000 memounjkapsv. Totem odv 1) vpetépa
ayIOeHVI), OS 0 L00S CLHPAOVMS NNV YeEYEVITUL, Kol Tollaic
sopnuiog €ig Te TV Gyiov Koi oiKOLpHEVIKI)V £1p1jcaTo
6hvodov, gig Te TOVS TpomaIovyoVS Pucilels, TOVS PpovTida
moucapévovg Tijg BzoQrrodg Njndv cvverevoeme. Hpsig 8¢

420 160£vTeg TA £V %EPGIV GveypaYapey, Kai 1) TUpUuKUAODEY,
gOyecOur pgv vmEP NGV TV doidyuov Vudv Bgocipeiav,
QPOVTIGHL 8 TOD AEWTONEVOL €IS KUTAGTUGIY THS Tap 1NV
ayiog Tod Bgov ékkAnocios. Tovto Yap Koi pévov vréiourov

gival cuvopd 1) VpeTépa peyaln Tod 6pBodoZov doypatog 30

399 Asi...431 aywwcvvnv] Coll. Vat. 86, Concilium Ephesinum, vol. I,
p-14.17-15.7.

397 Acipatiov] dokpdrov P 407 koatéomn] kabécmkev P 415 £060]
ev0OC P 416 cuppdvec] cdpemvoc PV 424 6pboddcov] 6phod PV
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npoévord, OGTE TAVTUS £l TEPUS ayONVUL, KUTH T® deomoTy 425
apéokovtt Xp1ot®, Kai pundevi £tépe vmoypaijval, aila Tij
opuetépy  aniémT, Té Ko®' Npac dmovre, kKoi  Toig
goosPeotdrorc  Kui @uhoypicTtolc  Paciisdoy  NuGV.
Aaipdmioc  mpeoPiTtepog  Kai  appovepitng,  waTi)p
povacTpiov, vVrepedyecBui pov TUPUKUA® TV DNETEPAV 430

aOcHYNV.

13. EmeTtol) Ypa@seica mopd Th¢ dyiog Guvodov Tpog TovV

10 Kopwv Acipdriov B° Kvpihhog koi Mépnvev dapyemickonot,
Aoindte mpotonpscoPutépe TS Kotd Kovotavivovmoiw 435

ayiog Tob 0£0d KOOOMKING KOl AMOGTOMKIG HEYAANG EKKANGIOG,

kol €€apye TV edaydv povactmpiov. Etapaydn riav W ayia

60v0dog, GKOVGUGU OTL o0 wavta OpOGOS davijveykev o0

REYUIOTPENEGTATOS KUl EvdoEdTUTOS KOS Toadvvig, dote
PovisvecBaur Tovg £keios Kai mepi £Copiug Ku® WAV OS TijS 440

ayiog 6vved0v KUTUSSEaNEVIS THY GKUVOVIGTOV KUl dfsopov

vevopuévny kaBaipeowy mopd te Todvvov kai TGV 6OV dOTO

gipeTik®v. Td00 Toivov Kai £Tépu avaQopd mwupd THS

20 6Vv6d0v, 818G6K0VGU, OTL Kui Avmeitul £ TG SEGTOTIK®
Ypappoty, Kol 0Tt oV kKotedslansbo TAOV TPLOV TOS 445

KoBaipiosic. Kol £€apitog dkvpodcBul Ta map’ EKsivov

dvoosfids Kul d0<onmg yevopeva, KpatovesBar 8 pailov ta

nap’ Npuev. ‘Edidaluv yop kol S mpodTg dvagopds, 0Tl

gkvpo pév 1@ mop  EKEIVOV  AKOVOVIGTMS YEVONEVA
MEMONKUGLY, KOIVOVOLS 88 NI KUl GUVETIGKOTOVS £)X0VG1, 450

Koui O0TU Tijg TowvTg yvouns ovk sictovral. Mupia 82

433 Emctoi...437 povacmpiov] Cf Coll. Vat. 100, vol. ITI, p. 45.1-2:
icov émaotohijc Kupikhov dpypiemoxémov Adefavdpeiac ypageione mpoc
16V KApov Keovetavivovndrens. 437 Etapdybn...497 éppwcbe] Coll.
Vat. 100, Concilium Ephesinum, vol. IIT, p. 45.3-46.3.

425 mavrac] mavta P | kotd] add. 10 V- 426 vroypagijvar] éntypagijvat
P 429 Aoipdnioc] doipdroc P 434 Acolpdtiov] daipdtov P
435 mpotonpecPutépe] mpoTonpesPutépov P 438 ov] vmep P
449 éxetvov] add. kai P
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MEMOMKOTOS TOD  PVI|HOVELOEVTOS  NEYULOTMPETEGTATOV
avdpos, dote €0y gig kowvoviay Todvvnv Kai Tovg Gov
aOT®, NEYPL GHUEPOV, 0VIE GKOVGUL NVEGLOVTO TOLUVTIS

455 QOVI|S, G’ EvieTavTol pPEv TAvTeS AEYOVTES, 0TI GdVVUTOV
0TV NNag &ig TovTo £A0giv, £av pN Kai 1O mwup AVTAV
aKovovioTmg yevopevov AvBi|, kKol mpoomécmol Tij ayig
oUVOd® OF TAuusAoovTeg, aGvobspaticool 8¢ Kai
Neotoprov, Kai T d6ypata avtod £yypioms. Kai év tovtolg

460 1| Tdcu EVETUGIS TG GLVOdOL, AmOTVYGV 8% TOVTOL O
pvijovevlsic peyulompenicTUTOS  Gvijp  £mevonosv  Kai 10
TOUTO, KUl GmiTsl TV 6Ovodov, EkBsov micTemg £yYpaomg
g¢mdovval avTA, Vo KIKeivovg moujcmey cuvBicha Kai
omoypdya, Kai avijiOsy Aéymv, 0TI ouvijya aiTovS E€ig

465 Quigy, avlpomiveg AOTeg £oyNKOTUS HNETUSL GAAjrovV.
TOUTO VONGUGU 1) Gyio 6bvodog, mdlv EvécTy dypr TavTog
}€yovca, 0T ovy VPpilopsy £uvTovg, oV YUP OF UipsTiKoi
Kekiqueba, a2k’ f|ABopev micTiv aBstovpévyvy oTijcal, v
Koi gomioaunsy, Koi ov ypilsl 0 Pootiedg nhvio TA

470 TOPUKOAOVONGOVTO KOl YEYEVILEVE TOD HUBOETV VOV THV TIGTLV,
€idag vV, Koi &v avTi] Bourticlsic. OV mpoiPy Toivov 20
0V3£ TOUTO TOIS G0 TI|C GVUTOAIS, KAKEIVO 8& YIVOOKETE,
0Tt ocuvBévtee EkBsolv  micTeme, £Quhoveiknouv TPOg
arMjhovg, Kol €iciv &v T QUAOVEIKELV £TU° ol Pdv Yap avTéV

475 KoTudéyovtol OgoTéKOV simeiv TV ayiov TupBivov, peTd TOO
KUl GvOpmmoToKov, ol 88 TUVTEA®DS APVODVTUL, KUl QUGiv
toipmg £yswv  amotunOijvor TAV ySpdV 1) vmoypayar
TOWVTY] QOVI], AGGMUOVODGL &8¢ TUVTUYXOD, CipETIKOi
dawkvopevor. Tuvte mavres mapd Tijc OgocsPeiag vuGV

480 dduokécbmouv, kol pdlcta oi  OsocsPéctutor  Kai
anuAaTaTol  apyiuavépital,  pTOTE  VTWOGTPEYHS O 30

npoppnOsic, Etepa avO’ ETépov, §| simy 1) 51848, TpémmV TaS

457 yevopevov] om. P 464 avijhBev] avérbn P 466 évict] éméon V
aypt...467 Léyovca] Aéyovca dypt mavioc P 470 vl om. V. 472 1oic]
To0c P 475 100] T00T0 P
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EEN

TIVOV Gkode. Todto 68 cuedg émotdueBa, 6Tt ovdeis GAAOS
ovvOTOl TOUTO TOuGUl, GAAL™ 1) VUETEPA HOVI) AYIOGLVI, OF
TPOTEVOV TAVIOV TAV eVoy®V povoctpiov. Mi) amokvion 485
ovV 1] DpeTépa Bs0cEPera, SE ATOKAPVET®, TPOS TODG DITEP
NUOV 1d8pdTAS, £idvia 6TL SavTv TupuTifstor Koi Oe® Kai
avipomoic. Koi évravba yap 810 Tiv 100 coTijpog ydpwv ol
demdTOTE NNIS £i806TEC TAOV 0£006EPEGTATOV EMOKOTOV,
£TOlNOS £xovety THV Yuylv Osival vasp Nuév, Koi petd 490
duxkpdmv mpocipyovTal, Aéyovres, OC Kui ovveiopiehijvar

10 Kol cuvamoBaveiv 81 goyijc €rovowv. 'Ev molli] 8¢ Ohiys
mavteg Eopév, Kui S TO QpovpsicOul TUpd CTPUTIOTAHV,
KUl TPO TAV KOITOVIAOV v avTovg Kubevdovrac. Mdaiota
82 usic, 1) 82 Gl maca 6Hvodog GmEKUpEY, KUl amoKauvel, 495
Kui oi wigiovg améBavov, LouTov 8¢ Kai ol morlhol Ti EaVTAV

T PAGKOVGLY, 0VK £X0VTES AVULONUTU, EPPOGOE.

14. 'Emctoln) nepebeica &v 1) ‘Egeciov moket Tpog v

aviav cbvodov. mupd ACALOTOL TOD AVI®TATOL Gpdiuavdpitov, 500
nePIEYoLca oVT®S. Thv €motoly TV Tepedeicdy pot mapd
20 TG Gyiag cuvodov £6eLaumy, kol Yvodg Td £v oVt EHQEPOLEVT,
£V TPOTOIS MEV EAMONV ceodpa dia Tag cvpPefnrviog vuiv
TMEPIOTAGELS TE Kol OAYeS: £YEYPUTTO YOP £V Ti| EMGTOATL. OTL

TWVEG TAV GYiOV TATEP®V 0TOBL S1ayoVTes €K TIG OTEVOY®MPiag 505
grerednooy. Aowmov 8¢ ywvdokete, 0Tl £r0ipnmg £x® mAcOV
KELELGWY VUGV TANP®OCOL, Kol €v ovdevi mopeidov 1
nopafrénm, 1| NuéAeco, kol pHOMGCTE OTL KOl VWEP THS
0p00066iov micTedS £0Tv TO mpdypa. koi dappolov mpog ToOV

0g6v. Ovdeic yop dbvator amoctijvor amd Osod {Gvrog, kai 510
GAho Tve. PovredecBat: oi yap OpBoTopovVTES TOV AdYoV TS
30 aAnBsiog 100 B0b Loy Exovcty, Kol £V T@ 0idVL TOVTE KOi &V
@ péALOVTL ol O dQiotdpevor amod TG To Bgob ydpitoc,

KaTpopévol €iciv, Koi EppLpévorl €ig 10 ok6Tog 10 EEMTEPOV.

485 amoxvion] xatoxvijon V 491 mpocépyovtal] mpocevyovial P
cuvelopioBijval] cuvelopbijvar V
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515 ®¢G kol Neotéplog, Koi ol Opéepoves avtod pet’ avtov. ‘O yap
0g0¢ Koi mathp 100 Kupiov UGV Incod Xpiotod £@aidpuvev
Koi @Kodouncey TV dyiav Gvvodov TECHV, KOi TOLS KOTOLS
VUGV, Kai idpdTag Tpocediiato 6 B, Evyupiotodusy ovv 1d
6e® T® 0VTOG EVOOMGUVTL, KOi TV VIKNV VUV TopacyOvVTL VIEP
520 TG TioTe®s, €UyecOul VMEP €100 TOPOKOA®D TV VUETEPAV

AY1OGUVIV.

15. Avtiypooov mep@bsv mopd TG ayiog cuvodov mpog

OV KOpv Acipdriov. ‘H dyic koi oikovpevikyy cbdvodos, 1 10
525 cvvayfeica &v T ‘Eesciov untpomdier, Kotd KEAELOWV
Ocodociov koi Ovoieviviavod., TV evoefeotdtov kol
ouoypictov  Pocikémv, Oelouévn TV EMGTOAV TV
TeEPEOEicay mopd AALAGTOL TOD AYVIOTATOL GPYIUavOpiTov Kol
TATPOS TOV LOVAY@AV Kol EDPOVOA COTOV GTOLOUIMS KIVIOEVTO,
530 Koi 810 TEcoUpAKOVTO Koi OKT® £1®dVv ££eA06vVTa avTOV €K TOD
KeAAIOL 0OTOD, KOl GmerBOVTO aOTOV TPOS TOV evcePEcTaToV
koi Quldypwotov Pociréa. koi 616dlovia avTOV TWAvVTO TA
TOpaKOAOVONGOVTO Kol Yeyevnuéva Topd TS Gyiog cuvodov

mepl TS KuBa1pEcemg ToV avociov Neatopiov, edyapioTGaEY 20
535 Xpot® @ Gndwved 0ed MUAV. TG 0VTOS KooVl VUGG,
avtihafécBor Tod 0pBoDd SOYNATOS TS TOTEMS NUAV, KOi TOLG
NUAV KOTOLS Kol 10pAOTOS EUQUAVEIS KUTAGTHOAVTAS, 0O [OvVoV
T0ig evoefeotdrorg Pociredoly, GALG KOl TOG GY1OTATOW
apYLovOpiTuIS, Kol TOVTL T@ QIAOYPIcT® KANP®. Koi T Aod.
540 Tig yop GALOg GvBpOTOV cuvePfdieto Muiv. & ) poévov 1)
DUETEPU AYIOTNG; Al Yap GALov oK £@avep®Bn 1) GAfOsia., &l
) mop’ VU@V, TOLTEGTY ToV Kupiov Aaipdrtov. Tovtov ydpwv
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Translation

Life and Conduct of our holy father Dalmatos.
1. This devout Dalmatios led a pious life and was registered in the army as a scholarios
in the second schole. And he heard that a man had come to Byzantium from the East, by
the name of Isakios, and he went in order to receive a prayer from him. When he had
come, he fell at his feet and asked to receive his prayers. And he stayed with him for
seven days, and after the seven days were over, he went to him and said: ‘Holy father,
pray for me sinner, that I may go to my house.” And the holy father Isakios says to him:
‘Praised be the Lord, you will live with me here all the days of my life.” And the lord
Dalmatios replied to the father and said: ‘Lord, I have property and children.” And our
father Isakios says to him: ‘Child, the Lord has revealed to me that you will live with me
all the days of my life. For in the holy Gospel, it is written: He who loves his father or
mother or wife or children more than me, is not worthy of me. For in order that you may
know, this place will bear your name.” And after the lord Isakios had said a prayer he let
him go and bid farewell to his wife. And he carried out the command and went and bade
farewell to his wife and let her depart for the East with all the effects of her property and
the female child. But the lord Dalmatios took the male one and returned to the holy
Isakios, the confessor, and lived with him.
2. And all who came to pay their respects brought offerings and put them in the hands of
the holy Dalmatos. But in their time they brought many things, and they themselves
distributed them to captives and to those who came to the holy monastery, each day
without fail giving roga as it is done until now. Thus, then, living together, the holy men
completed their prayers, fasting and praying all the days of their lives. Since, then, the
name of the lord Dalmatios is given to the monastery until this day, the brothers who
came to the gate and asked to receive an eulogia from them gave it this name when they
said: ‘Let us go to the lord Dalmatios, and he will nourish us from the bounty of God.’
And thus his name became known in the whole world. Thus, then, the whole conduct of
their days was completed, as they followed this rule according to the grace of God that
was given to them, namely to do good. For God gave much to the holy ones in keeping
with their intentions, and they themselves distributed it in great simplicity, always singing
psalms and fasting and praising our Lord Jesus Christ.
3. But the holy Dalmatios fasted throughout the forty days of the holy Lent until Holy
Thursday, and then they celebrated the Eucharist and partook of food. And when it was
getting late, he rested himself on a stool and was weighed down for another forty-three
days. And he remained lying, reclining on his stool, and he was praying in his mind until
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the holy Ascension. For he was weighed down so much that he was barely breathing since
he lay in ecstasy, and the lord Isakios did not importune him. But when the holy
Ascension had come the lord Isakios went near him, and says to him: ‘Brother Dalmatios,
how much you sleep! Get up!” And the lord Dalmatios sat up and rubbed his eyes and
says to him: ‘Lord father, have the brothers sung Tierce?’ And the lord Isakios says to
him: ‘“Where were you that you do not know whether they have sung it?” And the lord
Dalmatios says to him: ‘I was here near my father, but this moment I have been in the
service of the holy Maccabees.” And he says to him: ‘From what is it obvious that you
were there.” And the lord Dalmatios answered: ‘I was there with the patriarch Attikos at
the Eucharist, sitting on the thronos in the second place after the patriarch.” And he says
to him: ‘And I have also seen there three brothers from our monastery.” And the lord
Isakios asked him: ‘Where did they stand?’ And he says: ‘One near the chancel, one close
to the ambo and the third near the great gates.” And our father Isakios told the ostiary:
‘Bring to me one by one the brothers who come from the service of the holy Ascension!’
And when they had come, the ostiary brought them to the father, the lord Isakios, and he
asked them and said: “Where were you, brothers?” And they say to him: ‘Lord, we were
at the service of the holy Maccabees.” And he said to one of them: “Where were you
standing?’” And he says: ‘Near the chancel, lord.” And he also asked the second: ‘Where
were you standing?’ And he said: ‘Lord, I was standing beside the ambo, listening to the
holy Eucharist.” In the same manner the third one, too, said: ‘I was standing at the great
gates, listening to the holy Eucharist, for we went there for this purpose.” And the love of
God grew even more between the holy Isakios and Dalmatos who always thanked Christ,
our God. When the abbot and all the brothers, then, were amazed at this, his fame spread
in the entire city, and reached the most pious bishop Attikos, and the emperor Theodosios
himself. And they, too, came and heard this mystery and were amazed and glorified God.
4. But after some time the holy Isakios died. When, then, the bishop Attikos came to the
monastery and asked the priests and the other monks whom they wished to have as their
abbot, they were all of one mind and said: ‘The lord Dalmatios whom God, too, has
chosen for himself as abbot.” Thus he was made abbot by God and the bishop Attikos
who also ordained him. And the holy one excelled in ascetic activities and the entire
conduct of his father Isakios, and in particular in almsgiving.

5. But the holy one was also exceedingly just as regards the judgements of those who had
lawsuits. For he judged from God since the Lord made manifest to him the entire truth.
At that time when two men had a lawsuit before the emperor, the accuser was not correct
in his expressions, thinking that he would present his case, and routing his adversary and

wishing to snatch what was his. The one who had been wronged, then, begged the
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emperor and said: ‘Lord, have mercy, and send us to the lord Dalmatos, the great monk,
if there is one who judges justly, and through him God will make manifest the truth.’
When the emperor heard this he speedily sent them to our father Dalmatos. When they
came to the aforementioned most holy man, he asked them and said: “What do you have
against one another?” And the accuser answered and could not complete his speech but
was immediately shut up, and could not enounce anything and expired a short time later.
For the judgement came from God, and justice was made manifest. The holy Dalmatios,
then, sent to the emperor and said: ‘God has judged rightly in favour of the one who had
been wronged.” And when they heard this, all the pious men of the city praised and
glorified God even more because of his name.

6. It happened, then, after a short while that the holy bishop Attikos died, and that his
place was taken by Sisinnios, a pious and God-loving man. And after he had excelled in
the episcopal office for a little time, and had departed for the Lord, there was great
contention about who should become bishop in the imperial city. Those of the city, then,
made a search where they could find a pious and wise man who should officiate in this
imperial city, in addition to the previous archbishops. Then there was a great commotion
and not a few days had passed when a rumour spread about a certain Nestorios, that he
should become bishop of Constantinople. And what was inside him no-one knew but God
alone, but God revealed to the holy Dalmatios about him, that he was crooked. And he
kept the revelation to himself. It happened, then, after a while that he was ordained bishop.
And having been ordained, Nestorios who was unworthy of the priesthood came to the
monastery, as it was the custom that the bishops came and paid their respects to the pious
Dalmatos. And when he wished to enter the cell of the holy man, he hindered him and
said: ‘Go away and correct what is hidden in your heart, that is, your crooked faith, and
then you may enter my cell.” And he went out and went away even though he did not
wish to. But as for all those who came to pay their respects to the pious man, he told them
and said: ‘Look after yourselves, children and brothers, because a great beast has leapt
into this city, and he is crooked as regards the faith, and he will destroy many through the
unrighteousness of his teaching.

7. When a period of three years had passed over his impiety, the holy and consubstantial
Trinity did not permit it but made manifest his hidden wound, which he had in his soul.
For henceforth he began openly to blaspheme the Son of God, and he divided the one son
into two sons. For he said that Christ was one and the divine Word was another. And
sometimes he said: ‘I separate the natures but I unite the worship.” And at another time
he said: ‘He is the son because of the Son who is joined with him.” For this reason he also

refused to confess that the Virgin is God-bearer but said: ‘I do not speak of a two-months-
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or three-months-old god.” Because of these blasphemies, an ecumenical synod was
convoked in the metropolis of the Ephesians, at the command of the emperor Theodosios.
And there the wretch again added blasphemy to blasphemy for he said: ‘The Son of God
has not become man, and if the Son has become man, the Father and the Spirit have also
become man.’

8. And thus he kept saying these blasphemous things, but he also had defenders of his
blasphemy, who did not permit that the deposition, which had happened by the holy and
ecumenical synod, was reported to the emperor. For the holy synod, which had been
convened in Ephesus at the command of our most pious and Christ-loving emperors, and
which had found that the enemy of Christ insisted on same things and proclaimed what
was impious, the holy synod, deposed him in order that the scandals were removed from
the entire world. And as this became known in Constantinople, his men who abetted him,
who had received from him all the ecclesiastical offices, all hid the truth, we mean, by
blocking the ships and the roads and not permitting that someone from the holy synod
came to Constantinople, or that someone went there, but only what benefitted the enemy
of Christ was carried away and brought. And since no-one can prevail over God (for what
is man?), there came through a dispensation of God a letter from Ephesus, which had
been written by the holy synod to the archimandrite of the monasteries, to the pious
Dalmatos, and to the bishop Komarios Potamon, which had been sent through a beggar.
Fastening the letter itself on the inside of a cane, and thus begging and carrying the cane
with him, he brought it to the lord Dalmatos himself. And when he had received and read
it and understood its import, he was greatly troubled. For in forty-eight years he had not
gone out from his cell but had remained inside in quietude. He prayed to God, saying:
‘Lord Jesus Christ, reveal to me if you order me to go out from my cell.” And after he had
prayed about this, a voice came to him from heaven that he should go out from his cell.
For God did not want that his flock be destroyed completely.

9. And after he had been reassured through the revelation that he had received from God,
he rose and called his monks and the abbots of the monasteries. And after he had gone
out from his cell they went away to the palace singing antiphones. For Dalmatios was the
first of the archimandrites, and there was a great crowd of orthodox people with him.
When they then came to the palace the emperor heard their psalmody, and asked: ‘What
is this?” And they say to him: ‘It is the lord Dalmatios with all his monks.” And the
emperor was amazed and said: ‘I have often visited him in his cell when there were
earthquakes, and beseeched him to go out and to make a procession and I could not
persuade him.” And full of wonder he went out in order to meet him. But the multitude of

the archimandrites and monks and laypeople remained, singing antiphones. And having
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closeted himself with the emperor he showed him the letter that had been sent by the holy
synod. And when the emperor had read it he was greatly troubled and told him to read
out the letter in the presence of all. And when he had received the proper answer from the
emperor, he said to the people: ‘Brothers and fathers, let us go to the martyreion of the
holy Mokios, and you will learn the mandata of the emperor. And we will read out to you
also the letter that has been sent by the holy synod.” And the entire crowd of the
archimandrites and monks and laypeople went out from the palace, singing psalms and
saying: ‘Praise be to the Lord the God of Israel that he has visited and redeemed his
people.’

10. And after they had come to the venerable house of the holy and glorious martyr
Mokios, the holy Dalmatos went up to a high station and said: ‘If you wish to hear, be
calm and you will learn, do not wish to obstruct what I have to say, but be patient so that
you can hear my exact words. The most pious emperor has read the letter that had been
sent by the holy synod and has been convinced. I was the one who said to the emperor
when he came to me: “You should write to the holy synod what has been said to you,”
and it was not written out in full, but he sent for me and it was read by me. And lest I
grieve him, I sent what follows beforehand, what those who brought it did not show, but
instead of them they showed other letters. I, then, said to him what is fitting and meet,
which I need not say now to your piety. For do not think that I am an overweening and
boastful person. For God will crush the bones of the hypocrites. The lord heard in
sequence all that had happened and he rejoiced with thanksgiving to God, and he agreed
with the words that were in keeping with the holy synod, as it is proper for his imperial
office. And he did not follow my words but the faith of his grandfathers and fathers. Yet
he received it as it was meet and read it and was convinced and said this: “If it is thus, the
bishops who have arrived shall come.” And I said to him: “No-one permits them to come.”
And he said: “No-one hinders them.” And I said: “They have been held back and
prevented from coming.” And I said again: “From his party many come and go freely,
whereas no-one is allowed to report to your piety what has been done by the holy synod.”
As regards the other party, that is, that of the Lord, I have said to the emperor before all:
“To whom do you want to listen, to the bishops who are six thousand in number, or to
one impious man?” And he said: “To the six thousand holy bishops, who are under the
authority of the metropolitans.” This, then, has happened so that it might be sent, and
those who come may come, who will make manifest what has been done, I mean, the
most holy bishops who have now come from the holy synod. And I said: “This is a good

choice.” And he again added one statement and said: “Pray for me!” And I know that the
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emperor rather followed God and the holy synod and no longer the crooked men. Pray,
then, for the emperor and for us!’

11. And he read out to them also the letter that had been sent by the holy synod, which
has the following content. ‘The archbishop Kyrillos to the archimandrite of the
monasteries, the lord Dalmatios, and to Komarios Potamon the bishop, his beloved,
greetings in the Lord. We had hoped that the most venerable Nestorios would come and
repent of his foul words that he had uttered since he was ordained and would ask
forgiveness from the holy synod, even if it would have been highly dangerous to offer
him forgiveness. For it was not permissible to offer forgiveness to a man who had
proclaimed such things. For he has perverted the world and dissolved the faith that is kept
by the churches. For if it is right that he who dares to utter one single foul word against
the most pious and Christ-loving emperors suffers the punishment of the laws, is it then
not even more impious that he would overthrow the holy mystery and nullify the
dispensation, which the holy and kind only-begotten Son of God the Father has fulfilled
for our sakes, having deigned to become man in order that he save us all and free the lands
under the sky from sin and death? Yet we have been astonished at the hardness of heart
of the man, for he did not repent nor perform prosklausis about what he had dared to say
against the glory of Christ, the saviour of us all. But having arrived in Ephesus, he used
the same words, and again showed himself to be one who had a perverted mind, so that
both the famous metropolitans and the most God-loving bishops justly spoke out against
him and put pressure on him through the divinely inspired Scripture, and showed that he
who was born from the holy Virgin as regards his flesh is God. And using illicit
expressions he said: “I do not speak of a two-months or three-months-old God,” and many
other things besides, nullifying the inhumanation of the only-begotten. The holy
Pentecost, then, was appointed as the time for the holy synod by our most God-loving
emperors. For the first letter through which we had been called, is formulated thus. And
we arrived in the city of the Ephesians before the stipulated day, for we could not neglect
the lordly decrees. Since we had heard that the most pious and God-loving bishop of the
city of the Antiocheans, loannes, was coming, we waited sixteen days, even though the
entire synod shouted him down and said: “He will not sit with us.” For he feared that the
most venerable Nestorios would suffer deposition, when he was taken from the church
under his control, and perhaps because he was ashamed about the matter, as experience
then truly showed. For he postponed his coming. For previously some of the most pious
bishops from the East who had come with him had said: “The bishop, lord Ioannes,
ordered us to say to your piety, if I tarry, do what you do!” When the holy synod had then
been convened on the twenty-eighth of Paini in the great church, which is called Maria,
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it summoned him, sending most pious bishops, that he might come and justify himself,
and account for what he had taught and written. But he gave the first answer and said: “I
will consider and see.” He was called with a second summons by the holy synod and
when the most pious bishops again came to him, he did a thing that was unheard of. He
took soldiers from the most magnificent komes Kandidianos and stationed them in front
of his house with cudgels, preventing anyone from entering. When the holy bishops who
had been sent remained there and said to him: “We have not come to say or hear anything
painful, but the holy synod calls him”, he used different subterfuges as he did not wish to
come, because his conscience struck him. Then we made a third summons, and bishops
from different regions were again sent to him, and the soldiers again used force, and he
did not want to come. Then the holy synod sat and followed the laws of the church, and
read his letters and his exegeses, and found them full of blasphemy. And the bishops and
the famous and most pious metropolitans bore witness, that when he spoke to us in this
very city of the Ephesians he said clearly that God is not Jesus. Thus it deposed him justly
and produced a lawful vote against him. But since it was necessary that your piety know
this and teach those who need to learn it, lest either he or his supporters snatch it away, I
have made this necessary notification. We also have a letter of the most pious and devout
bishop loannes, which was written to him, in which he sternly rebuked him as introducing
novel and impious doctrines into the churches and dissolving the proclamation that has
been passed down to the churches from the holy Evangelists and Apostles. And since he
could say nothing about his blasphemies, he used a pretext and said: “I have asked you to
postpone the meeting for four days, until the bishop of the city of the Antiocheans
arrives.” And they did not give in although the aforementioned most holy bishop loannes
had given up on his arrival. For if he had wanted to be present why did he write through
the bishops under his control: “If I tarry, do what you do!” For as I have said, he did not
wish to be here, knowing full well that the holy synod would vote for the deposition of
Nestorios as having said impious and blasphemous things against Christ, the saviour of
us all. Since then, as I have learnt, reports have been dispatched by the most magnificent
komes Kandidianos, which teach: ‘Be sober, because the minutes of the deliberations
concerning the deposition of Nestorios have not yet been written up as documents.’
Therefore we could not send the report that should have been sent to our pious and
victorious emperors. But to say it with God, the report will arrive with the minutes if he
permits us to send one who could bring it. If then the arrival of the minutes and the report
is delayed know that we have not been permitted to send it. Be well!’

12. The people in Constantinople shouted with one voice: ‘Nestorios be anathema!” And

after the letter had been read out he blessed the entire people and each one went to his
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own house, praising and glorifying God about what had been done in order to bring about
the deposition of the impious Nestorios. And the holy Dalmatos sent a letter to the city of
the Ephesians to the holy synod, which has the following content: ‘To our most religious
and pious fathers who are gathered in the metropolis of the Ephesians at the command of
the most pious emperors of the lands under the sun, to Cyril, to Memnon, and to all the
other synod, by Dalmatios, the priest and archimandrite and father of the monks in the
name of the entire clergy in Constantinople. Always and from an early age we have prided
ourselves on the orthodox doctrine and have striven to keep the tradition of the holy
fathers. Having been reminded of it yesterday by your holiness, through the letter, which
the most pious and most holy archbishop Kyrillos deigned to sent to me, we have tendered
thanks to God the Saviour. Recently then your achievements for the faith, which are many
and great, have been made known to us. Therefore having learnt of the deposition by your
piety of Nestorius who once presided over us because he adulterated the apostolic and
limpid pious teachings, we have received the aforementioned documents by the most
pious and Christ-loving emperors Theodosios and Oualentinianos, as having been sent by
you, most pious one, and we have immediately seen to it that it was read out in the holy
church of God before the gathering of the whole people. Your holiness may know, then,
that the people were of one mind with us and greatly praised the holy and ecumenical
council and the victorious emperors who have taken care to convoke our pious meeting,
and we have joyously written what is in our hands, and we ask your famous piety to pray
for us, and to see to it that which remains to be done for the good state of the holy church
of God is done. Your great care for the orthodox doctrine sees that this alone is left, that
all is brought to conclusion, according to what pleases the Lord Christ, and that all that
concerns us be signed by no-one else but your holiness and our most pious and Christ-
loving emperors. Dalmatos, presbyter and archimandrite, father of the monasteries, I beg
your holiness to pray for me.’

13. Second letter written to the lord Dalmatios by the holy synod: ‘The archbishops
Kyrillos and Memnon to Dalmatos the protopresbyter of the holy catholic and apostolic
great church in Constantinople and exarchos of the holy monasteries. The holy synod was
greatly troubled when it heard that the most magnificent and most glorious komes loannes
had not reported everything correctly so that the ones there were deliberating about
whether they should exile us, as if the holy synod had accepted the uncanonical and illegal
deposition by loannes and the heretics who were with him. See, then, we have not
accepted that the three be deposed and especially that what was done by them in an
impious and illegal manner be invalidated whereas what has been done by us be

strengthened even more. For they taught through the first report that they invalidated what
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has been done by them in an uncanonical way, and with the participation of us and our
fellow-bishops, and that they do not desist from such an opinion, although the
aforementioned most magnificent man did countless things that loannes and those with
him came to communion, nor did they endure to hear such a voice, but all insisted and
said that it is impossible for us to come to this if that which has been done by them in a
uncanonical manner is not dissolved, and if they do not prostrate themselves before the
holy synod as having trespassed and also anathematised Nestorios and his doctrines in
writing. And this was what the synod insisted on. But having failed in this, the
aforementioned most magnificent man conjured up another thing, and he demanded from
the synod that it give him a written declaration of faith, so that they let those, too, agree
and sign, and he came back saying: “I have joined those who had human grief in love
with each other.” And when the holy synod realised this it again insisted and said: “We
will not abase ourselves for we have not been called as heretics but we have come in order
to corroborate the faith that has been annulled, which he have corroborated. And the
emperor does not need all that has been done in sequence in order to learn the faith now,
since he knows it and has been baptised in it. Neither did this make the case for those
from the East, and know this, too, that when they put together a declaration of faith, they
argued with each other, and are still arguing. For some of them accept that one may call
the holy Virgin God-bearer, together with Christ-bearer whereas others deny it
completely and say that they are prepared rather to have their hands cut off than to put
their signature under this term, and they behave shamelessly everywhere and are shown
to be heretics. Let all this be taught by your piety and especially the most pious and holy
archimandrites, lest the aforementioned one return and say or teach one thing instead of
another, turning the minds of some of his listeners. We know clearly that nobody else can
do this but your holiness alone, as being the leader of the holy monasteries. Your piety,
then, shall not hesitate nor tire in its endeavours for us, knowing that it presents itself to
God and to men, for here, pious bishops who have never known us are prepared to give
their soul for us, and come with tears, saying: “We are prepared to be exiled and killed
together with you.” But we all are in affliction, and because we are guarded by soldiers
and have them sleeping before our bed chambers, and especially we but also the entire
other synod is tired out and the majority has died, and furthermore many have sold their
possessions since they do not have the wherewithal to feed themselves. Be well!’

14. Letter sent to the city of the Ephesians to the holy synod, by Dalmatos, the most holy
archimandrite, which has the following content: ‘I have received the letter that has been
sent by the holy synod and when I had learnt what is written in it, I was at first greatly

aggrieved because of the vicissitudes and afflictions that had befallen you, for it is written
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in the letter, that some of the holy fathers who stayed there had died because they were in
dire straits, henceforth know that I am ready to execute all your orders, and I have in no
way overlooked it nor do I overlook it, or have neglected it and in particular that the
matter is about the defence of the orthodox faith, and fitting God. For nobody can fall
away from the living God and consider some other things, for those who are correct about
the word of truth of God have life, in this age and in the age to come, but those who fall
away from the grace of God are cursed and cast into the outer darkness, as is also
Nestorios and those who were of one mind with him, for the God and Father of our Lord
Jesus Christ has enlightened and edified that entire holy synod, and God has accepted
your toil and sweat, we thank, then, God who has guided and given victory to you as
defenders of the faith. I beg your holiness to pray for me.’

15. Copy that was sent to the lord Dalmatius by the holy synod. ‘The holy and ecumenical
synod, which has been gathered in the metropolis of the Ephesians at the command of
Theodosios and Oualentinianos, the most pious and Christ-loving emperors, has received
the letter that was sent by Dalmatos, the most holy archimandrite and father of the monks,
and has found that he exerted himself and that he went out of his cell after forty-eight
years and went to the most pious and Christ-loving emperor and informed him about all
that had duly been done by the holy synod about the deposition of the impious Nestorios.
And we have thanked Christ, our true God, who has moved you to support the correct
doctrine of our faith, and has made known your toil and sweat, not only to the most pious
emperors, but also to the most holy archimandrites and to all the Christ-loving clergy, and
to the people. For which other person helped us apart from your holiness? For the truth
was not made manifest by anyone else than you, that is the lord Dalmatos. For this reason
we all stretch out our hands to the kind and good God, and pray for the good life and
salvation of our most pious emperors and for your holiness. And we beg that you will
support us even more and that you will take our place in whatever emerges there about
the faith. For we know that even before Nestorios arrived at Constantinople God had
revealed to you what was in his heart and that you had said to all who came to your cell:
“Brothers, look after yourselves because an evil beast has arrived in this city and will
harm many with his teaching.” Therefore we decree that the lord Dalmatos and those who
will be abbots in his holy monastery after him, be exarchs of the holy monasteries that
exist now and will exist later in Constantinople, since we know precisely that he is a
teacher and fervent about the faith and can shepherd the holy monasteries. Likewise also
Kelestinos the most holy pope of Rome, wrote the following to the holy synod in the city
of the Ephesians: “You have there Dalmatos, the abbot, who has fought together with us

as it is proper to God. For thus we have learnt about his affairs, and we have accepted the
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aforementioned man, because what concerns the impious faith of Nestorios had been
foreknown by him. And we decree and remind the holy synod, that it promote the
aforementioned pious Dalmatos to be archon of all monasteries in the imperial city, for
he is worthy as having toiled and struggled with us.” And this was decreed by the holy
synod. If, then, someone wishes to overthrow the decree of the holy synod, he has against
him God who will judge the living and the dead, for the unending ages of ages. Amen.
The holy and consubstantial Trinity may keep you healthy in soul and body, praising
Christ, our God. Pray for us, pious brother.’

16. After all this had been completed, Maximianos succeeded the heretic Nestorios, and
after he had governed well the most holy church and had died in peace, Proklos became
bishop, a learned and orthodox man, whose orthodox homilies and letters have been
passed down until now. Under this bishop, then, our holy father Dalmatios died in peace,
having governed well the flock that had been entrusted to him by Christ our God, and also
all the monasteries. After the death of the holy Dalmatios, then, his venerable corpse was
brought to the most holy great church, and was brought forth from there, being carried by
pious men, while the most pious archbishop Proklos and all the holy clergy and all the
monasteries walked ahead of it and all the city found itself before the holy corpse, for
each one endeavoured to be honoured by the spiritual blessing, and each one carried
candles in their hands, and singing psalms and hymns and spiritual odes they walked in
front of the holy corpse. Thus, then, it was was deposited in his monastery and where his
holy corpse lies ointment often gushes forth, which some who suffer from different
ailments take in faith and are deigned worthy of healing when they anoint themselves, to
the praise of God who gives great gifts, who is glorified forever and forever. Amen.’

17. The commemoration of our holy father Dalmatos takes place on the second day of

August, and on the third day he was buried.

Vita posterior

Cod. Paris. gr. 1453, fol. 226v—239v.
Cod. Chalk. Mon. 96, fol. 130v-146v.

The edition reproduces the version in the Parisinus. Variant readings in the Chalcensis

(H) are given in the footnotes. Overlaps with the Vita prior are marked in bold.
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BapPapav £6voc petda koi Ipotiavod Pociiémnc Poung,
énavelevéev év Kovotavtivoumoretl petd 60ENG Kol yopag

10 LEYOANG: Kol GVIYYEAAETO OUT® TG KOTA TOV HOKAPLOV 120
Todxiov- xai 6o mpoeine 1@ OVAAEVTL StEAEYY@V OVTOV-
Kol ept TS TPoPNTEiDg TOV 0IKTIGTOV 0VTOL HovATov: Kol
8T MavTo oBTMC aVT® GUVEPN KOOGS eimev 6 TOL Heod
avepomoc Todkiog: ©e0d0610¢ 6¢ O Pociheds TOVTO

o
N

axovoag, petd Odupove morkod koi @OPov MABev eic 1
TPOGKOVIGLY TOV (Yiov HETU TAVIOV TAOV LEVIGTAVOV
00TOD- v 82 Kai 6 paKaplog AalpaTog GOV aVTOIC: Gvi)p
EALOYI0C Kol evoePeia culAV- Kal &V TI) TOV GYorUpimOV
GTPUTIY KUTUAEYONEVOC TH| SEVTEPY: KAL GKOVGAS TAVTO,

20 10 KOoTd TOV pokdpov Todkov: koi Osacdpevog TV 130
ayyeMknv avtod B&ov Kol Syoynv mavv £Tépeon €m
oVt Kol mefvpnce Kol adToC TOV icov dydva BEchat
00T oepepileto 0 @ Aoyoud kad’ £00TOV AGYAAA®V
10 Mol TPOmM® KOTOAElyn TV yovoike oVTOL Koi Td
Tékve: v Yap PlOTKOC 6 avip- Kol Teplovsiay ToAMV 135
KEKTNUEVOC: eDYeVIIS TE KOL TEPIQUVIG: Kail TV a@ ' Hiiov

avatoA@dv YEveg: eDA0YNOEVTOC 6€ TOV PBUGIAL®MC TOpd TOD

111 xail . xpi6nceche] Matthew 7:2a. 136 xai?...137 évatokév] Job
1:1.

116 06...©c0d6010¢-] 6e0d6G10¢ 6 iomavoc H 120 avnyyérheto]
avnyyetin H 121 Todxwov-] icadkiov H 124 Todxiwoc-] icadxioc H
127 paxdpioc] add. odtoc 6 H 128 xail] add. év H | ocvlav-] {av H
130 Todxiov-] icadxiov H 131 mdvv] om. H 134 10] om. H
137 avatoidv] add. Eixkev 10 H | edhoynBévioc... Baciiémc] evroymBeic
6¢€ 6 Puctrevc H
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ayiov- xoi Aapovrog oy map’ oVTOL EENHABEY A 0DTOD
Kol £mopeddn KOO £K0GTOC £lye KO  £qvTod: dmiet 3¢
Kol 0 pHokdplog Aoiudtoc: €voov €yev v Embouiov
GVOQAEYOVGOV- LIETE 0DV OAfyog MUEPUC TOAY Emopevon
TPOG TOV NOKAPIOV- KOl aiTi6ag Oyfjv mop aVvTOD
guetvev €kel IeT oOTOD £mTd NPEPOS GMOAOV®V TH|G
Sdoyiic ovTod: GKOPECTOG Exmv mepi TOVTOL: TV Yip
6movd0iog 0 avip koi MAOTC T@V EVIOA®V TOoL XPIGToD-
Gvobncog 0¢ mAvTe AOYIGUOV 0VTOD T Gyim: NETU £MTU
NUépug TPosijABey adT@® Aéymv: £0Em VmEp £pod ToD
aGpapTOAov Tatep Iva GmEAOO v TA oK Jlov- 10V yap
€YpOVIcO. PETA TOD TOTPAOS oV kai BMPRvol Exooty ot v
0 OK® oV Afyel avT® O 0clo¢ matip Nuedv Tedxkiog
domep yoprevrilopevoc: eVAOYNTOC KOPLOg TEKVOY M3
£Y€1C ouvdrayev ol macac Tag NPEPUS TS £V GopKi pov
Cong kol amekpibn 0 pokdpog AaAndTog Tpog Tov dc1ov
Aéyov- avepome T00 8ol Piov £x® Kol TEKVA: TG
0Qeil® TOUTO TOUGaL AEYEL OVT® O 0610¢ AQEC TEKVOV: O
Yap GmOKUAOWYOS LO1 KUPIOC TO KOTU GE EKEIV® TAVIMG
HeAGel mepPt TG YUVOIKOC GOV KOl TAV TEKVOV GOV
KOOMC kol €v TOIG evoyyeAiolg ovtod eipnkev: OTL 0
AYOm®V Totépa 1) UNTéEPa. DIEP EUE OVK E0TI OV G106 KOl
VOV @¢ TodTo &) pdAa Kai GaQds €iddS @ TéKvov |
avtifoiie- va 6¢ Koi TOUTO £61) YIVOGK®V- 0TL 0 TOTOC
00TOg THC £DTEAODC LOV £GYOTIAC PEYOALVONGETOL KOi
ovénonoetor Kol pEYPL TOL 0i®VOS EGTOl 1) GUGTUGIS
adTOD: KOoi TM 6@ 6VOPATI O TEKVOV PEAAEL TV KAfjotY

158 6...159 afioc-] Matthew 10:37.

138 «xai... 139 €avtod-] Kol of pet’ avTod €fnecav EKucToc &g Td oikeia
H 140 &vdov] violev H 142 paxdprov-] add. xoi £A86vToc obv avTod
npocénecev H 144 axopictoc...145 avijp] eiye yap Gxopéctac adTod
&¢ omovdaiog avip H 146 dvabncoc] dvadeic H 148 anéhbow]
anérbopey H 149 Eyoow] &ovoww H 150 Todxiwoc] icudkioc H
161 avtipaiie-] aueiforie H | iva...€on] €co 8¢ koi Todto H 164 xai]
add. éni H
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0€yecO0l- TODTO AKOVGOS O NOKAPLOG ACALATOS TOPU TOD 165
aylov @oPm kai Bdppet cucyedels 0O TPOGEONKEY ETL TOD
EMEPOTIGOL OVTOV: GALL TEGOV TOPA TOLS TOSUS CVTOD,
Ttet AoPetv evynv- 0 6€ Emevidevos avTOV Kol E0A0YNGOG
AmEAVGEY ATEABELY €V elpivI).
170
4.0 3¢ aoidipog Kot 0610¢ AUANATOS ATEAODV €V TA
0oiK® 0VTOL: Kol MoV HEAMGOC Tepl TAVIOV TOV
pNoEviov ovT® mopd TOL ayiov: GAAG MGTEVGOS TO
10 EUTVEVGOVTL aVTQ, OTL TAVIMG @ émnyyeilato dvvarog eoti
kal woifjoal- Koi yop €KevoC 6TV O Kol T® APpodpu einov 175
£Celbe €k TijS YIS ooV Kai €k TIJS CLYYEVEIOS GOV KOl OEDPO
eig yijv )iy av oot deicw- oV PV GAAG xoi 61 ‘HAwod tod
TPOENTOV- KOAEGOVTL KOl ypicavtt avbfuepov Emcooe
€i¢ mpoPN V- Koi 6ATTOV VMAKOVGUVTL KOl [T} GVTIEWOVTL:
AL ovtike Kotoo@dfovtt ta Cevyn @V Podv Kol Ta 180
ApoTpe KEKOVKOTL Kol €VOEMS GKOAOVONGOVTL OVTA- KOl
KoBdomep TIETpog kai Avopeag kol Todvvng koi TakwmPog
viot Ppovti|c O¢ €v Toig evayyeriog avayéypoamtor 0Tt
20 KOAEGOVTL T XP16TA 00TIKA TAVTO AQEVTEC IKOAOVON GOV
ovT@, TOV oVTOV O1) TPOmOV Kol O HOKAPLOC AUANATOC 185
mMGTEVGOS TA Kupi®: Kol T® Oepdmovtt avtov Toukie
TAVTO. TO VT oUTOL EvioABévio eig Epyov E&nveykev:
ameABV yap v 1@ 0iK® VTOD AVEKOIVMOGOTO Ti) GVUPim
0VTOV TAVTO TG TOL GKOTOL 0TOL- KOi 0Tt TAVTMC O€l e
® yovor €k movtdg TodTo TPEur 1 08 Bo@Mic €keivn 190
yovi]- TODTO. GKOVGOGO Top  oOTOV Koi AVm oV T

174 6....175 motijcat-] Romans 4:21. 176 &Zehbe... 177 deilfm-] Acts 7:3.
179 xoil.. 181 adt®-] Cf II Kings 19:21. 184 xohécavtt... 185 avtd]
Cf. Matthew 4:18-22.

165 tadto] ovtv H 167 éneportijcal] épotijcar H 168 avtov] avtd H
173 mopa] vno H 177 6] 6 H 178 xokécavti...ypicavt] Kurécag
Kol ypicoc H 179 «aill] om. H |  dmoxodcavTt... GvIewmmovt-]
vraxovcovTa Kol pn) aviewmovia H 180 katecediovi] katecediavia H
181 «exavkoTr-] Kekovkota H | dxohovBncavt] dxorovéiicavie H
186 Toukie] icuaxio H 187 éfveyxev-] é&ijyayev H
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TVYOVGT KATAGYEOEIGH E00KPLGE [EV KOl VO 6podpa
Tepi TOVTOL- OVK elye 8¢ 6.T1 Kol dpAcat, YIVOGKOVGH TOD
avopoc O apetddetov- kol 6Tt ThAor Gove TOVTO- Kol del
guoxkdpile tOLC TOV povaywov Piov  Emavnpnuévovc:
aveyoinilev éonmv Tod elfon Tij T0VToL GLUPOVAR. AL
TAAY €VVOODGO. CUTI|G LEV TV yMpPeiav- TOV O Taid®V TNV
opoaviay GOV TOLTOC Of koi TV Eml EEvng oNTig
KOTGAeyy 00K Ti0ehe mopokANOivolr GAAG  Op1voris
E0VTIV GLVEKOMTEV: O O TIHOG AUAUGTOC TTPOC GVTIV
gine: 1 mowic obte@C @ Kvpio pov Khaiovsa Ko
GLVOPVHTOVGA OV TNV KOPSioV- HAALOV AQEIAES KO 00T
PsocePllc oVGA TG oKOM® TOVT®  EEoKoAovOTjcal
axovovca tod pokapiov ITovhov Aéyovtoc 0Tt mapayer t0
oyijuo Tod koouov tobTov- KOl (vo. 0l EYOVTES YOVOIKAS OG
) ovtec MG Koi of £YovTeC OC [N KATéYovTeS: Kai oi
YPOUEVOL MG 1) KOTOYPOUEVOL KO TOV GOTHPOS £V
e00YYEMOIC QAGKOVTOC: €0V [N TIS GMOTASNTOL TG TOIG
0D KOGIOV 0oV dVvatoi pov eivor pabnTic kol dAAoIC
mheioTolg €mi TOVTOIG: 01C S18 TAV YPaPdV TapeyyvéTol
MUV ©¢ kol ovT) GoeAC YIVOOKEWS Kol Top ELOY
TOAAGKIG TiKOVGOC Kol Epakdpiles TOVG TV KOANV Ta0THV
gmheopévou 1iepida- VOV odv kvpia pov: modoal Tod
BpNVELV KOl KATOTIKEWY GEADTIV- Kai 1) Yivov &¢ pio tdv
eolOoV Kol Ti| Y1) TPOCAOUEVOV AYEVVAV YOVOIKAV- o1
GOpKOG NOVOV €i6l Kol GUVOQELNG 1)00VIC TPOGKAIPOV
KOWV@VOVG U1 TOIG Avopact TdV 6 aeBdpTev Kol cioviov
0VOEVE TTOOVLEVOL AOYOV: KOl OTOIOV Ayud®dV IEALOVGL

204 mapdyetr...205 tovtov-] I Corinthians 7:31a. 205 oi...207
Kotaypopevor-] Cf. I Corinthians 7:29-31a. 208 éav...209 paénmjc-] Cf.
Luke 14:26.

193 Spdoat] 6pdoet H | ywvodokovce] add. yap H 196 aveyoinlev] add.
pévH 199 1)6eke] add. Tod H 204 dxovovca] daxovceca H 205 xai]
om. H 207 cotijpoc] add. méhwv H 209 dhhoic...210 mheictorc] diia
mieicto H 218 mowodpevet] moodviec H | «xoi]l om. H | omoiov
ayaddv] ov H
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amohovey ol uKkpov £0vtolc Pracdpevol €v T® HIKPD
T00T® Plo- wpoOc dv 1| yown) amekpivato: [ ovTeG 220
vmoAduPove KOpE pov Ot Evekev  MOOVIG  TVOG
TPOGKAipOV- 1| QIAOS GUpKIKIG: T) TpocKaipov Kai ynivig
TvO¢ mpoomafeiog HEAAOVGO GTEPN|GOOL BpnVd- GAL
Evvoovca. TNV dmpov Opeoviav T@V JKpAV ToVTOV Kol
OlKTIGTOV UGV V0 TEKVOV: KoL TO GTPOGTATELTOV Koi 225
amepictatov ThG EUNGC Emt EEvnG ynpelog: mpog TovTo1S O
Kol TV OAyv 1AV NUETEPOV YOVEDV- Kol Omoi01g 0vTOVG

10 OQOOAL0IG Syopal TapEE GO mapayevOUEVY: HOMS OVV
TOTE MEGOEIGO 1) YUVI] KOl TOVGOUEVT] TAOV BpNvev Kol
AV olpeY®V. fe Tij 10D avopdg mapakAicel: £m ToAd 230
yap ovy oid Te MV Kpatelv TOV GKpATNTOV- GAL  Edet
TAVTOS NTINONVvoL T ToD Be0d PovAncel Koi TpoopnGet-
Kol o1 émAafopevoc 6 poxdplog mavta 8Go vmipye Ti)
YOVOIKL KIVITT|V TEPOVGIaV v TE YPUed Kol apydpe- Koi
TAVTO KOGUOV THC YOVOIKOC: KOl TOUG TO100C OVTHS Kol 235
T0C To1dioKoC: Kol 1O B1jAv mordiov 6édmkev €ig TaC yelpag
TG Yovokoc: eipnk®g mpog avtv- odlov ydvar iy

20 Aomod  unoée  ddakpve- AL T Ponbeig TOL Oeod
QpovpovUEVY  dmerBe  WPOS  TOUG  GOVG  YOVEIS
gmperovpevn TG E0TIG Yoyikig cotnpiog €ye yop 240
Eamil® €i¢ TOVG OIKTIPHOVS TOL B0V OTL AY®OVIGOUEVIC
GOV KOADS Kol Beapéctmg Tov Blov mAnpocdong dyecdai
6e MOV €V T® PEALOVTL 01DV €V T® Jopd TAOV PPoVilmV
TopOEVOV- €v 6 1@ Ppayvtdte Pio ¢ &v cokpi pov Loifjg
TOOTNG TO AOWOV OUKETL Oyel 10 TPOGOTOV  [LOL- 245
cuvta&dpevos 8¢ avTl Koi TO TEAEVTOIOV GUVIUKTIPLOV

243 év2.. 244 nop8évev-] Cf Matthew 25:1-13.

219 govtoic] éavtovc H 222 mpookaipov kai] @c H 223 otepijcbai]
otépecBat H 232 xoi mpoopijcer] om. H 233 émiaPopevoc] hafov H
navta 6ca] macav KTy tepovciay 6o H 234 xwvnuiv mepovciov]
om. H 236 oS&dmKev] dedmrmc H 237 Ti¢ yovawoc-] adtiic H
eipnkac] eipnke H 240 éovtijc] ofic H 242 dyecBai] dyopai H
246 covtakTprov... 247 anodovc] dnmodovs cuvtuktiiprov H
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Gmod0vg AMEAVGEY OUTIV EML TV GVOTOANV TopevecHut-
00gv xai abt 1} Tia culvyio Gpunto.

5. Tov 6¢ ye doioyov viov avtov @ovctov Aofov
1ed” €0vTOL O pHOKAPLOG ACGANAGTOS KOMSH vimov vt
VIEGTPEYE TPOC TOV OG0V Tatépa UGV Todkiov- kai Tod
AOTOV  GUVOUYeV OVTA: GuYKOmAV Kol T Opow
GUUTPATIOV TA ToTPl- Kol OC VIOG OVTOV MVELHOTIKOG
KOTO TAvVTe VIEiKoOV: EMOTOSVETOL TOIVLOV TPOC TOVS TG
(CKNGEMC AYAVOS O NOKAPLOG ACANGTOC: Kol €v OAly®
KOWp® O10 TG MPOKTIKIG 0VTOD Kol GOKNTIKAG Gy®YiS
TAOVTEL PEv Bempiav TAOVTEL 6€ AdYoL Gogiay tva duvaTOg
N kol Aoy oepvdvely TV dpemiv- Kol mpdet
ocoumepaivety Kol €moepayilev ovTv Koi €v pnoevi
Aewmopevos: GAA SuvaTog MV TPOS Kubaipesty DYOUATOV
aiyporetile mav vonuo ETopOIEVOV KOTA THG YVAOGEMS
70V B0V KO SroKkpively TO KPETTOV GO TOV Yeipovos: oi
uev yoap 1 PBlov povov i Adyov Kot®pB®KOTEC, PNGiv O

Beoroyoc I'pnydploc, 1d £T€p® O Aeimoviec OVOEV TAV

$1£p00BGAIGV £1101 SOKET JOOEPOVGIY: OIC LEYEAN LEV 1)

uia: psilov 8¢ 10 aioyoc OpdGL Koi Op®UEVOIC: OIC d8

Kot QUOOTEPE €DOKILETV VIAPYEl Kol £ivol TeptdeEiole

TovTOIC Koi TO eivol Teieioc koi Protevelv HeTd TiC

€kelfev nokoplomtoc: Omep OOV Kol €n EKelve T

HoKopi® ovvePorvev: v AUEOTEPOIS YOpP EVSOKIUAV,
TAGY £KPATEL LOVOV DO TOV TOTPOC KPOTOVUEVOS: &

EKEIVOV YOp EKOAVETO TO TPMOTEID EYEWV: APKETOV Yap TA

noBntij ive yévytrar g o0 odiddokaiog €V OE T® TIG

261 mpoc...263 Beod-] Cf II Cornthians 10:3. 263 0i...270
pakoapiotroc-] Gregory of Nazianzus, In laudem Basilii 10 (134.4
BERNARDI). 273 éxmlveto...Exew-] Gregory of Nazianzus, In laudem
Basilii 12 (140.16—142.22 BERNARDI). | dpxetov...274 616acKaroc-]
Matthew 10:25.

252 Todxwov-] icadxiov H 260 «oi’] om. H 261 vyopdiov]
oyvpopdtov H 272 ndcw] ndviev H
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TOMEWVOGEMS aVTOD  Vyer VmepPfordviog Tolg Mot 275
VANPYEV GVOTEPOS 0V YOp OC GmO avelévov  Kai
TPLONAOD Tyrévos Piov Euorakileto v Tvi aviapd Ti|G
aoKNTKi|G  Swyoyhc 1| €pétper  €ovtov  Emi TG
KOTopOOpacy: GAL™ v macy €0vtov 1BVvev Eppibule:
Kol oyfuo kol PAEupo- kol yAdoong Eykpdrtewov- kol 280
ocoppetpiov  @ovic- kol Podicpotog mpobmntes Kol
amepigpyov mepiPoriv: koi 1)00¢ Gepvov Koi EmhocToV:
Kol OypdtnTa iAapav @¢ 6t avTig Tekpoipechar paiiov
10 TV TS YUy £voobev KATAGTAGIY: MG YUp €1 APYETVTOV:
eikova évomopepil®v €ovtov- devwde Oppott T TOL 285
d1dackdAiov Proti) f|0eke KoTd TAVTO £E0110100GO0T AVTD-
Kol amA®G i d¢l Th|¢ TV Adyov (oypogiog TiG &v AdY®
gumpakTov GAndeiog: micov yap Opod mephofav oia
£ik0C Beod el eivar vepomov v EavTd elye THY APeTHV.
290
6. Apglel TOVTOV OBTOC XOVIMV, OVK MV duvaTov
KpUmTechol mOAMY EmGved Opovs KEWEVIV: OVOE ADyVOV
KOWOUEVOV T® HOdI® KoAOTTEGOUL GAAA YivETOL TOIC €V TN
20 moAel mact mePPonTog 1| TAOV 0GiMV TOVTOV ApeTh: Kol
TAVTEC MG €K GLVONKNG TPOC CVTOVS ETPEYOV- KO LAMGTA, 295
ol Tij¢ cvykATov POVAN|C Kol oi €v TéAel Kol ASIdNaGt
TPOVYOVTEC: KOl 00TOC 0 PIAOYP16TOC PuciAeds Oe0d0G10G
GLYVAS TPOC 0VTOVG mapEPuie: Kol TOALL 00TOVG 1)Eiov
eVyechoL VIEP OVTOV- Kol VAEP TAV TEKVOV 0VTOL- Koi
nept THC Pociieiog oOTOV- a0TOL 08 TAVTUS EVAOYOVVTECG 300
VEPNVYOVTO- TUPALVOVVTES AMEYEGOUL THC TPOC TA Yiva.
npocmofeios: kol povny Exetv TV émbopiav mPoOg TOV

291 ovK...293 kaAvmrecBor-] Cf. Matthew 5:14-15.

275 1oig mact] t@v maviev H 280 «xait.. 281 govijc-] om. H
281 mpavmre-] rpadmta H 285 évamopepilov éavtdv-] apopdv H
devvdo oppatt] om. H | 1)...286 Proti] Tijv T0b 616ackdiov Promv H
287 Tc2...288 ainéeiac-] T &v Epyorc Eumpixte dineig H
295 cuvenkng] cvvenuotoc H 298 mopéPaie] mopexdiece H
301 vrepndyovto-] add. avtédv H
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Beov- Kol TPOG T CiOVIOS Kol didiog pévovta ayoba Toig
KOADG PeProxocty- aréyeclor 0¢ kai t@v emboudv tijc
OOpKOS: GiTIVES oTpaTeDOVTOL KaTa TS Woyijs: EAENIOVOG
etvar eipnvikove: copmodeic oiktippovas: Tomevodc: )
@Bovely: N Pookaiveve  pn Omepn@ovevecHor
yevdechot ei¢ GAAAOLG: ) €mBopelv @ TOL TANGioV-
GAAG. POAAOV KOTO TOV NOKAPLOV ATOGTOAOV OGO GEUVE-
0c0. ayva- 6co ebonUO- & TIC Gpet) kai & TIS Emaivog,
tabto. LoyilecBar- kai 1 eipnvy Tod B0V Ppofevétm év tais
Kapoiolg DU+ TOVTO KOl T TOVTOIS TAEiOVE S100GKOVTES
KOl VOVBETODVTEC (MOGL TOIC TPOGEPYOUEVOLS OVTOLC,
amélvov €v gipnvi.

7. AMG Kol ovtol Tdhv ol €pyoLevol TGTEL Th) €ig
TOUC Gyiovg KpaTODEVOL KOBMS NOTdpet TO TIC GOmeP Koi
€Ml TOV UTOGTOA®V NKOVGULEV EQPEPOV E1G O1UKOVIOV TOIG
aylowg 6100vtec: €l Tag Yelpog To0 pokapion Aoiudtov:
ovTol 0 GmAOTNTL YuyijS MeTedidovy ovTd TOAWV TOIG
ypetav Eyovotv: adwAeinTtOg ko6 €KAotV Nuépav TV
0140061V TOLOVUEVOL (G TOIG TEVOUEVOLS Kol €v ypeid
TVOC Gvoykoiov KoBeoTAGL AEYEIV: dympuev €ig TOV TOD
000 avlpmmov AApdToV: KAKEIVOS €K TOV TOL Bg0D
napoy®dv Opéyar Npag e OC €K TG TOWVTNG
covnbeiog mopofoiely TV POVIV T TPOGOVLLIQ
KoAelcBot T T00 AcAudtov Kotd TV TpoenTeioy TOV
Beo@opov Toakiov- avtol 6¢ ol dylot diknV EOGTIPOV TOIg

304 améyecBor...305 yoyic-] I Peter 2:11b. 310 &i!...311 LoyilecBor-]
Philippians 4:8. 311 xoi...312 vudv-] Colossians 3:15. 318 Zpepov...
319 yeipac] Cf. Acts 2:45.

303 toic...304 BePfroxdcv-] tovg kurd; Pefrokdtac H 308 10] tédv H
310 sbonua-] eboymua H | eil.. &morvoc] om. H 311 xoi... 312 dudv-]
om H 312 1d tovto1c] tovtev H 313 Gnact... IpoGeEpyoNévols] mavTag
to0¢ mpocepyopnévouc H 317 6] om. H 320 &¢] add. mdiwv év H
avta] ovtdv H | méiwv] om. H 322 toic mevopévorc] tovg mevopévous H
323 dvoykaiov] om. H | xoBectdot] xubectdtac H 326 mapoPoieiv]
nopoiaPeiv H 328 Toukiov-] icaakiov H
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120 DIRK KRAUSMULLER

apetoig EkAdumovte petnpyovto Plov dyyehwcov €mi yijc:
Aomep TOIC ACMONIATOIS GUVUUAAIGHOL VTAPYOVTOS GVTOVG 330
év copatt vnoteiong Kol denoect kol dypomviog Koi Ty
TOV Bel®V NEAET) TPOGKUPTEPOLVTEC: Kol £V 1|GvYig
ddyovteg macag tag NUEPOS TS Lonc avTdv- Eyovtes Kol
OV doidiov dodotov peb’ govtdv- pubpuilovieg avtov
Kol éupipalovtec mpog T OKAUNOTO TG OGKITIKIG 335
TOAC{GTPOG: €KEWVOC 08 MMV ®omep T NAkig nv&avev
oVT® KOl Tf] 60Qig TPOEKONTE: KOl yap ayyivovg @v Kai

10 6movd0iog- el Kol Td pHdAGTe T GKUT) TS VEOTNTOS TPOC
TEAELOTNTA. KOADOVGNG OUTOC OVK E€KUOEIAKETO TOIC TAV
ToO®V YUPYOMGLOIS- GAA’ oikoBev Ey®V THC GPETHC TO 340

nopdostyno- Koi @cmep AmofAEn@V €ig 00TO TAC Topeiog
TG PA0c00iag 1BVTEVELS KOTEVBVVOV EPIGTOS TOIS MAGLY
1NV Koi Kobdmep TOVC TOAOVE KOi TOVC HOGYOVS OpDUEV

OLLOV TI] YEVVNOEL TOIC INTPAGY £0VTAV TOPUCKUIPOVTUC.

0UT® KOi 0VTOC T ToTPL TOPUOE®V EyyvBev &V TOMK® TO 345

QOPLAYLOTL: KOl TAOV AKP®V TS WuyNc KWNUATOV 0V Topd

TOAD ASITOUEVOS: i fovAiel 02 KGV T OKlOYpOQig TO

20 UEALOV THC APETIC VTOCNUOIVOV: KO1 TPO TOV KU1pod THC

aKPIBEiUC TPOYUPUTTOUEVOC.

350
8. 'O pévror Nyopévog motp NUOV AGANATOC
AKOPEGTMC Ex®V Ta TG Novyiag Kol Ti¢ vnoteiog Epya-
Kav 10010 1@ Mool pipodpevos, ndeag Tas pEPOS TS

340 oiko6ev...341 mapaderypa-] Gregory of Nazianzus, In laudem Basilii
12 (142.23-24 BERNARDI). 342  apiotoc... 349 mpoyupuTTopEvVoC]
Gregory of Nazianzus, In laudem Basilii 12 (142.24—31 BERNARDI).

330 d&onep] ¢ kei H | vrapyoviog avtovc] vmapyoviec H
331 wvnoteioc] add. ¢ H 332 xai] om. H 333 Swdyovtec] oujyov H
335 éuppalovrec] expipaloviec H 336 maiv]om. H 338 &i... ndhiota]
ovdé H 339 teherdmta] add. évemodileto H | xwivovonc] om. H
avtoc] om. H | éxobeiixketo] om. H 340 yapyoicpoic-] add.
Kabeiiketo H 341 ov10] add. xoi H 344 éavtdv] adtdv H
345 mopabiov] add. v H 352 &yov] add. tepi H 353 1@ Mobaij] tov
Mavorv H
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ayloc TE6GUPUKOOTIIC EVIOTEVGEV £QeiNC €MC TG
ayilog Kol PEYOANG TEPTTIS KOl TOTE AEITOVPYNGAVTOV
petehappave TPoQic: OYiog 8& YEVOPEVIG: LETA TOV
KOvOVa TG E6TEPIVIIG AELTOVPYIOG AVEKAIVEY £0VTOV £V T®
GKAVI® aVToD, Aomep £iBioTo IKPOV TOV KeOevdT|GoL
o Yip GvEKAMVEV £quTOV €m° eOViG G odmep Endvace:
KaTvEYO 8¢ Npépuc dAAAC TEGGAPAKOVTA TPEIS: KOl
v obtec keipevog v 1@ dippo avtod GOC év ékeTdcEl-
Omep okapviov cmletar dypt TG GNUEPOV TOAAAS 1GGES
TOI; MOTAC MPOGEPYOUEVOLS EmTeAODV- Elevey €v TN
dwuvoig avTOD Tmpocevybpevog £m¢g TG ayiag
aGvayems: @C oV POVoV avTov 010 ToL cuyIoL Ot {1
GALGL Kod TOAG P1oi kpdy avamvony gépev- Badpa 58 v
TO1G OpAGIY MG €K TOVTOV OV HIKPAS Bovpdle TOv peyay
Todkiov- Tpoopatik® 6¢ Oppoatt TPoPAET®V O diKa10G OTL
Ti| Ocopia oyordlel 0VK |OEANCE TAPEVOYM|GUL AVTD " OG
32 eldev avTOV TEPA TOD KOOHKOVTOS Qepdlevov: O yap
TEGGUPUKOGTOC TOIS GYio1S apBNOC TANPEGTOTOC EY®V TO
nopddeypo €k 1€ 100 Mobcémg kol Aowmdv Bso@opov
TOTEPOV KAV OE01 VI|GTEDGUL 1) 1|oLYdcal €A00V6S THS
aylog avomjyeog amed@ov £yyvg avTtod 0 Ogiog
Toaxiog £pdvncey ovT@® £k Tpitov ALY®V: Gdeh@E
Aaipdte m66a KOIpacal: GvacTa: Kai KPotioos ovtov
TG YEPOC Avekdioe: Kai ETPryey avTOD TV OYIv Kai
Aéyer mpog Tov Oclov Todkiov- Eyalav KOpIE oV Tatep
ol adgh@oi TNV TpiTnV: Kol Aamekpidn 7poOC ovTOV O
noxdpog Tedkiog: 6O yop mod N6Ba iva i £idilg &
gyadhov: koi O Goidyuoc AoAudroc mpog adTOV- M
NV €YYV 6ov ToO TATPOS pov: £l 8€ TOU TAPOVTOC

355 Jewrovpynodviov...356 peterdpufove] peta myv Beiov igpovpyiav
petéraPe H 358 eiboto] add. mévrote H 363 €mterodv-] add. kai H
365 couypod] add. poéig vmovosicbar H 366 ukpav] add. koi ndct
navTn cyedov aordyveoctov H 368 Todxkwov-] icadxiov H 372 tod] om.
H 373 xav]avH 374 6...375 Todxioc] om. H 375 ad1@®] avtov H
377 yepoc] add. dovmvice xoi H 378 Todxwov-] icadxiov H
380 Todxioc-] icudkioc H 381 yalrlov-] Eyaiav H
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€ic Tovg ayiovg Maxkkapaiovg fjunv év Ti) cvvaler kai
Aéyel TPOC avTOV- MO dijrov 6T EKel NG O OE Eon-
EKeL NNV peTa Tob matprapyov Nextopiov €ig v ayiov 385
Arcrtovpyiav: Koi et adTOV Tjunv Kabijpevog £v TO
0pove dVTEPOC TOV TATPLAPYOV- KOi OV LLOVOV YD GAAA
Koi Gdehpodg Tpeic TOL povasTpiov U@V £idov
ékeioe: Kai NpOTNGEY GUTOV 0 pokdplog Todkioc mov
iotavro oi adshgoi- 6 82 onoiv- 811 6 pév eig Eyyvdey 390
TOV KOYKELOV: 0 8¢ OeVTepoC mANGiov Tod apfovog:

10 Kai 0 TpiTog £yyYUS TOV TVAEAVOV TOV PEYAAOV: TOLTU
axovcag O 6e09opoc TodK0g TPOGKUAEGAUEVOS TOV
0oTIGplov OVTOD TapayyéAAeEl aVT® AEyOV- OTL TOVG
adeh@ovg TOVC £pYopEvoug amod TijS cVvatemg Tijg ayiag 395
avojyeog Eva Eva @épe o1 ®de: Kai £106vTOV aOTOV
iyayev avtovg mPpog avTOV- Koi EMNPOTIGEY AVTOVS O
nokdplog Todkiog Aéyov: mod Nte Gdehgoi apti oi o6&

TPOC a0TOV- €v TI| cuvacel Nuebo- tie ndtep TAOV ayiov
MokkoBaiov: kol Aéyel T® €vi aUTOV: moL 16TUGO 400
adeh@é- 0 6¢ PNGi- TANGIOV TAOV KUYKEL®V dé6moTa TNV

20 ictdpevoc opoiog koi O devtepoc Koi 6 Tpitog eimov
KoBOC i6TavVTo- Koi £60VH0GaY JTOVTES 0l AKOVGUVTEG Kol
£00Eacav TOV B0V QuvePOV O€ EYEVETO TOVTO MAGL TOIG £V
Ti] TOAEL 01KOVGL KOl 0UT® TA Pociiel- kai £l wheiov 1) 405
ayam tov 0gob NUCave petald Tov év ayiog Toakiov
Kai Aghpdrtov: koi T mwioTet Th) €1 a0TOVS KPUTOVLEVOL
TPOGETIBETO VTOIC TANBOC iKOVOV: Kol €KPUTOIOVTO 1)

HOVT) o0TAV NUEPQ TH) NUEPY: Kol ETANOVVETO O APOPOC
TV GdeAQ@V Kai 1oav OpoBVUAdOV EMTOONTO HmOVTES 410
0ivoUVTEC KO1 O0EOAOYODVTEC TOV B0V GOOAEITTOC MG

30 TANPOVGHOL TO TOV poKepiov Aabid einpévov €n’ avTovC:

384 mpoc avtov-] avtd H 389 Todxiog-] icadkioc H 392 muiedvov]
moiédv H 393 Todxioc-] icadxioc H 398 Todxiwoc] icadkioc H
399 fjuebo-] quev H 405 1)...406 ndlave] nbiavev 1) dydm tod Be0d
406 Toaxiov] icuokiov H 408 mpocetiBeto] mpocetibevio H 409 tij]
kol H 412 1ob poxapiov] 1@ poxepio H | avtove-] avtoic H
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1000 01 Ti Ka OV 1] T TEPTVOV- G 1] TO KATOIKETY GOEAPODS

ETITOODTO.

9. Meta d¢ ypovov tva Paciredoviog @e0d0Giov To
ueydrov- koi Nektopiov 00 Gyi@TdTov TOV OpoVOV TG
EMGKOTNG EMEYOVTOC KOO 0 v ayiog matip NNV
Toaxioc: kai £106vToc ToV £mockoémov Nektopiov v Ti)
JloVi] Kai EpOTAOVTOC TOIC TPEGPVTEPOIS Kail TOIC Aormoig
povayoig T Tiva dv ovTdY Podiorvto £ivol 1jyovpEvoV,
navTes OpoBupadov cimov TOV NOKAPOV AGApdTov
Béhetv- OV Kal 0 Ogoc £CeléCato Kol aQOploev: O o8
GO00E0C GV Kol TOMEWOQPPOV €i¢ vmepPoiv: ovkK
€melbeto ONTOIS: AVASIOV £0VTOV GMOKOAGDY KOl 101OTHV
Kol avikovov: HOMG O¢ mOoTe TEIGHEVTOS OVTOL KOWI)
TAVIOV YNe® Koi Tij To0 650d POvANGEL KOTEGTNGOV
oVTOV  1yoUUEVOV:  YEIPOTOVI|GOVTES  OLUOD  Koi
npecPiTepOV A €IKOGTH SeVTEP® ETEL THG €K TOL KOGLOV
0VTOV VIOYOPNCEMS: KOl YOp TPLOKOGTOS OGmMETALNTO-
KOBMOC €K 1AV ypovik@v davepdBopev- Kol Oeikvotol
ocvpprotevcoc @ pokopie) Toakio ypovovg dekas: O yup
év aylorg Todkioc ko’ ypoévovg  molEl €V
KoVeTovTivoumohel: @ ovv devtépe £tet T Apkodiov
viod Ocodociov Pocireiog jyepotoveitor O  GOIGYLOG
AoMIETOC T)YOVIEVOC KOi TPEGPUTEPOC: Kai )V AOTOV O
dyloc swampémmv €v Ti) AOKIGEL" KOl TPOC TEPIGGOTEPOV
KOTOV- KOi GKANPOTEPAV Sloyynv: kai fovyiov akpipi-
KOl TPOC SOWIAEGTEPAY EAENUOGUVIIV E0VTOV EMEKTEIVOV-
KOTO mavta £E0110100evos Tpomov 1 kol vaepfaiveov Tov
Beopdpov Tooxiov.

413 1600 ... 414 émtoavTo] Psalm 132:1.

419 Todkioc ] icadxioc H | €h086vtoc] émehbovioc H 420 toicl.. 421
povayoic] Tovg mpecPutépoug Kai TovC Aotmovg povayovs H - 428 opod]
om H 429 1®...436 mpecPitepoc-] om H 440 1j...vnepPuiveov] om.
H | t00...441 Tooxiov] 16 Be09ope icaokic H
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124 DIRK KRAUSMULLER

10. "Hv 82 kai mepi Tag Kpicels T@V dikalopévov:
akpIPC Ko avy omovdaiog: 1V yép Koi k Tod Piov Kotd
TOV VOOV YEYVUVOGHEVOS €1G TOVTO OV [NV GAAQ OOTIV 445
TV EYKeEPEVV T QUGEL TPOUipeGY S10GGKOVGUV EXOV
TOV TPOKTEOV- KOl TAV 00 TPUKTEMOV: TO TAEIGTOV O TO
TVEDLL TO dY10V- TO TOVG GALELC KO Gy PULILAITONS OB TAS
EVOKT WOV Kai PiTOpag a0TOVS KOl GOQOVS AVOOEIEaV ExmV
Evolkov: 00100V 00T® Evoobev  KOBUpOTEPOS TG 450
10 Ehapyelc Eyvopilev oVT® TAVIOV TAV AQOVAV TNV
ONAOGLY- O¢ €TV 10V €K TOL PnONGOEVOL- €V Yap TO
LPOVO EKEIVEO 300 TIVOV dikalopévarv £l ToD Baciiémg
Apkadiov: Qv 6 vayov @ avtidike ovtod ovKk 0pBdS
nepl TaC AECEiC aUTOD: GAAG YA®GOMOONC BV Kol 455
CTOUOAOS GLKOQAVTIOS TPOT® Koi SOMOTNTOC: EBOVAETO
TO GVTISTKE 0VTOV TEPITPEYAL KOl TA aVTOD AoPelv: @
ovv £idev O GvTidikog ovTod TV Gvatdi avTod YvdIY-
Kol TV GKEYWV TH|C KOKOVPYiag avtov- @ofnbeig pnmote
T| moivAoyig ovTOL dvomeicer koi OV Pociién Koi 460
20 KOTOKPIVEL 00TOV TEGOV TTOPd TOVS TOSES TOU Pocihémg
NTEL AmOGTUAVAL GUQOTEPOVS TPOS TOV €v  Gyiolg
AGAaTov: AEY®V 0VTOC- OEGTOTA VTOKPATOP KEAELGOV
NUOS GmOGTaAVOL TPOS TOV diKoovV KOl PEYOV HOVOYOV
AoApdTIOV:- KOKEIVOS GANONC €0Tt Kol dikalog kai ot 465
aUTOD £Y€1 QUVEPDGAL TV 0 B0g Tacav aMBeIav: O
0¢ TaUTA 1KOVGEV O PUGIAEDS EKEAELGE TOPOYPT| L0
(TOGTOANVOL GUQOTEPOVS EKEIGE: EAOOVTOV 8¢ GVTOV
PoOc TOV sipnuévov 0610V TATEPA POV 1|POTIGEV
aUTOVG £V TPAHTNTL KOOMS £1016T0 0VT® AoAely, eimelv Ti 470

444 f]\.'] etoyyove H 445 i) add. xai H 447 tovl . mpoxtéev-2] td
TPOKTEN Kol T0 00 mpaktéo H 448 tovC... pnobntac] toic dhedot xai
aypoppdrolc pobntoic H 450 Swdioov] 6wdoodvy H - 451 éhhapyerc]
add. d xoi H 454 0pOdc] 0pooc H 457 1§ ...avTov!] 1oV dvridikov
équtod H 464 dmoctahijvat] anereiv H 468 amoctaiijvar] amévar H
ELBOVTOV ... 469 udV] od¢ Kai 100V 6 6610¢ UGV TATIP TUPUYEVOLEVOVS
npoc avtov H 470 avtovc] om. H | mpabntt] mpadmut H
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TPoc arrrovg Egover: Kol Gvoifoc 10 otopa 6 Evayov
KOl GLKOQAVT®V TOV ATOKPOT|val TPOS TOV dytov, 0 dikoa
Kpivov 6e6¢- 0 60&alov Tovg do&dlovtag avtdv: Kol VT
aVTAV 00E0OEVOC OVK €loGeV ODTOV TTANP@OGAL 0VOE
uiov pijotv- GAlha wapaypipa Euevev dQmVOS Kai
duvapevoc @OyyecBar petr’ Ohiyov £Céyulev: Tl TOVTO
00 Bovpatoc Sweépet o 1@ II€Tpe eipyocuévov eig
Avaviov Kol Zauneepov- 0 yap ekeive Evepyncog Bedc,
ovTOC Kol TOV matépa WUV Koi OeomEclov TODTOV
€00&ace- T1] 0TI GpU GKovEL TOVTA KOl 0 PUGIAEDC KOl 1)
GUYKANTOG Koi PfOVAT Koi TaGo 1] TOAG: Kol £60ZaGav TOV
Beov- TOV Ttowwta onueia Epyaldpevov v Toig ayiolg
00TO.

11. Zuvépy ovv peta ypoévov OAriyov TeErL1Oijval
Tov  &v  ayioig émiokomov  KovoTavTivoumOAe®d
Nektdplov- Kpotoovto TS EMGKOTG ypovovs £ mpog
101G O€K0O, GUV UNG1 TE6G0UPGL KOl HeT avTov Todvng 6
Xpvcootopog ayfeic amd Avtoyeiog TG peydAnc.
rPOVoVC mEVTE: Kol TOvTOVL €V £Eopig TEAELTNGOVTOC,
€l6ayeTOL AVT 0DTOD APGUKIOS EMGKOTEVGUGHUL YPOVOVS
B’ xoi pet” avtov ATTKOG €1 K pijvog €€+ kol Tovtov
TEAEVTOOVTOC Sad€yetar TOV Opdvov Ti|C EMGKOTMIG
Zioiviog: avijp €viafic kai @Q1ra60sog Kai TOVTOL
dampéyavtog £v TI| £MOKOTI| £T0C Ev- UIVOC O£KO- Kal

477 tov?.._478 Taungepav-] Cf Acts 5:1-11.

472 100...474 avtov] om. H 474 minpdocot...475 pijcv-] obdepiov
piicwv novviien minpdoar H 475 dowvoc ] deboyyoc H | uiy...476
@6éyyecOol] om. H 476 é€Zéyvlev-] add. kav tovte SoZdlovioc tod
Sikata Kpivovtog Beod tovg 6ofaloviag avtov H 478 éxeive] éxeivo H
évepynioac] add. 610 tod dmoctorov H 479 tov...480 €56fuce-] tov
fconéciov matépa Nuév H 480 6Jom. H | 1] om. H 481 «oil] om. H
485 ZvuvéPn...517 avtoév-] omoiov 6 TO S10pUTIKOV TPOGTV TA aAyie
dnhodot pév Kai @ik moALd ody MTTOV 88 Kai TO map’ avTOd PNV TG
aveliog dapyepevcavit THS EKKANGilog Ti¢ peyoromoie®s TadTNG
Nectopio H
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126 DIRK KRAUSMULLER

Tpoc KUpov EKdNGUVTOC, TOAAY Qlhovelkia TI)
ékkAncig kol tolg iepevowy €yévetor Tic dpa OQeirel
¢mokomedoat év Ti| Puciievovon; (THoemS OOV TOANC
yeyovoiog mod gopeiv duvnBd@owy avopa BcooePi] kai
GuveTOV TOV O@eihovra igpatevely év  TavT TR 500
LEYOAOTOAEL TPOC TOVS 7PO avTOd TporuPovrag
apIEMOKOTOVG: MOAAIG OVV KIVI|GEMS YEVOREVIIG: Kai
d1e100v6GOV NNepAV 00K OAiyov mepi TiC {nmicemg
To0TNC. Qi) d€dpape mepi Tivog Neotopiov ovouatt

N
S
N

10 o¢ a&lov Ovrog aVTOL €l TO YevecHol EMIGKOMOC
Kovetoviivoumorems: Kol Ta pév £véoBev avTod 0VdEic
nmictato € Ju] pévog 0 Beéc T O EE®OEV CVTOL
VTPYEV v mposyfuatt dopd mpoPdtov Gynuatiiopevoc:
Kol DTOKPvOEVoS TV evGEPetav- o Gv ddforog Kol
KOTNPTIGUEVOC €1C TV 00TOV ATOAEOV- TG 8¢ ayi® ToTpl 510
NUOV AGARATEO 00O TOLTO GmEKPLYEV O Be0C GAM
amekdloyey ovTd® O  OmTAciog 1)C  ovTOS  Oldev
OmTdvecsBotl TOlC 0VTOV SOVAOLS OTL SEGTPUNPEVOS £6TI
Kol mApng dvopiog koi dOAov- kai 100 Bavatnedpov

20 guméminotal 1 yoyr) adtod: Koi Ny 6 dyog map’ Eontd 515
TOOTV TV ATOKGALYIV KOTEY®V: GUVERT 0OV petT’ dAiyov
poOvov yelpotovi|Bijval avTéV- Kai yeipotoviBeic 0
avaclog Tilg igpoovvig Neotoprog MABey &v 1O
JovVaSTIPIi®* KaB®S £€00¢ £6TI KPUTNOLEY €K TOV £V (yi01g
noTpog NUAV Tookiov- 10 £pyecBar tOV KOO  Muépav 520
émickomov Kai PosKLVElY TOVC (yiovg: €ABAV ovv Kai
00T0C NeoTOplog: HeTd KOoi TOD KANPOL Ti|G MEYAANG
EKKANGiOC TOV MPOGKLVI|GOl TOV OG10v- Kai BgrcavTog

507 td... 508 oynpatilopevoc-] Cf. Matthew 7:15. 510 KotnpTiGHévoc. ..
anmieiav-] Cf. Romans 9:22.

517 «xoi...523 6ciov-] TodTOV YOP MOPUYEVOHEVOV LETE TUVIOS TOD
KAMpov &lg TV avTod HoVIV Yapv TPOGKLVIIGE®S Tob oGiov Toaukiov
KoTd 10 Kpatijoav €60c amdo Nextopiov ToD Gy1OTATOL Kol €Ml TAV HET
éxeivov apyepevcaviov H 523 6eincavtoc... 524 avtod] Bovinbévia H
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aUTOD £icelOly €I TO KEALIOV TOD GVIPOS: SIEKOAVGEY
auTov Aéyov: amehbe opbmoar Ta KpuwTa TS
Kapdiog 6ov: Kai T0TE €icépyn €ic TO Kehhiov pov-
10070 GKOVGOC O SvGMVLLOC Neotdploc, 6KOTOLG Koi
01600¢ mANGBeic £ENA0e Kai amijAbe Kkai pi) Povrépevoc:
0601 82 TOV TNC TOAEMC T|PYOVTO TPOGKLVI|GUL TOV dyl0V
KAMPIKAV T€ KOl KOGUIKAV Tapijyyerrey avToic 6 0G10G
Ayov. ypnyopeite Kol Prémete €0VTOVS TEKVA Kai
adeh@oi- 0T1 péya Onpiov Ememidnoev v Ti| mOAEL
TAVTI" KOl SEGTPUPPEVOS £6TIV GO TG voePfods Kol
OpONC mMioTEMS Kai moAloVG Exel amorécal Ti) Gdikiq,
Ti|C 818a6KuAiaS aVTOD.

12. Tpietodg 8¢ ypévov maperBOvVTOS: KOl TH|S
aoePeioc avtod cvokwlopEvne 1) ayia Kai 0poovelog
TPLUS OV ouveyOPNoey AL £QavEPMOGE TO KPLATOV
avToD oidNuo O iyev &v Ti| Kapdig avTod- Koi fipSato
ELLELV TOV YuyoQOHOPOV 0DTOD 10V- KOl A0ITOV EPTQAvVAS
praconuelv £ic TOV VIOV TOV B0V Kai €ig dV0 VIOV TOV
Eva Enépiiev vidv: aidov yap Eleye tov XpioTov: Kai
ariov TOv Bgov Adyov: kal moTE pév £heyer yopilo Tag
QUGEIS" GAL" £v@ TV TPOGKUVIIGIV: dAhoTe £heye TiC
£€6TIV 0 VI6C 81 TOV ouvijupuévov vidv: 00ev kai
TapnNTEITO BL0TOKOV TI[V TUPOEVOV OpOAOYETV: AEYOV:
&y® dymvaiov kol Tpympvaiov 0gov oV Afym-
tavTag  ovv  Tag Phaconyuiag  adTOd  GVVOdOQ
cuveKpoTI|On oikovpeviki) v Ti) ‘E@eciov pnrpomdirer
Katd Kkélevowy O@go0dociov Tod PBuciiimc: Kol KuBeA®V
OV opov Neotdpov o0 Bpdvov Kevetavtivoumorems

524 10d avopoc-] avtod H | oekdivcev] diekdive H 525 avtov] om. H
527 tadta] om. H | dxovoac] add. 66 H 528 €Liji6e kai] om. H
530 KANPIKAV ... KOGUIKAV] KOGLKAV Te Kol kAnpikdv H | mapnyyeiiev]
mapnyyetev H 532 évlom. H 542 xoi...543 vidv-] om. H 550 év] om.
H 551 xoi...552 Kovotaviivovnorewc] om H
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Kol dxovto €&v 'E@écm Emepyev: A0 Kol €Kelce TAAY
ameABov O Oeihorog T Proconuig mPooTIBElS OVK

n
> d
N

émavooto- €heye yap OTL 0 VIOG TOL Ogod oOVK
EvivOpOmoEY: £l 8¢ 0 VIOC EvIVOpOMGE Kal 6 TaTI|p
Kai T0 7vedpa, &vvOpOmGE: Kai 00TOC Niv TADTA
épracpijpel Aéyov: giye 8¢ Kai ToVg VTUGTIGTAS AVTOD:
oiTIvVEC 0V ouvey@povv TV KabBaipesv avtod TH
Baciiel aveveyBijvar v yevopévy Vo TiC ayiog Kai 560
0IKOVIEVIKI|G 6UVOd0V- cuvayBsica Yap 1) dyia 6vvedog

10 é¢v E@éc® katd 10 Béomopa TOV £06EPECTATOV Kai
QLOYPICTOV NUAOV Bac1Lé®V: Kai gvpovca TOV £xOpov
To0 Xpiotod £&v Toic avTOic PAocoNnuUo pHuoclY
émpuévovra: kKol Ta dvoeoePi] KpOTTOVTA KOOETAEV 565
auTOV TI| cvvepyeid TOV Gyiov TVEVNOTOS GVOBENATL
VTOPOAODGE: OM®C AoV TI|S OIKOVUEVIIS OMC EKKOTI)
T8 okavdahar TOVTOL 0DV  OwPfon@éviog &V
Kovetavtivoumélrer mavTeS ol Ta EKEIVOL QPOVOLVTEC
Kol mop’ oOTod AuPovrec TG EKKMGLUGTIKA TAVTU 570
GLVECKEVALOVTO @povpodvTES TU mhola Kai TUS 0d0VC:

20 Kai y GLYYOPOVVTES Jujte £00slv &v
Kovetavtivovmélrel Tiva T@OV Ti|S ayigg 6uvodov Jujte
amehBelv £kel Tva TAV 0pBOdOE@V- GALA pévov Td TOD

N
2
N

£10pov T0D Xp16TOD NTEIYOVTO KUl £QEPOVTO YPALLILOTO
T€ KO1 UVOIOTO.

13. Kai £nei 0vdeic dVvatal mpog Tov Bgov: Ti yap
£6TIV avOpmmoc: £C oikovopiag Bgod £pyeTar EMOTOM)
ano E@écov: ypagseica mapd Ti|g ayias cuvédov mpog 580
TOV apyuavépityy maviov TOV TS Paciievovon|g
30 moreMC povasTpiov Agipdtov: kai wpoc Kopaprov

553  «oil . Emepyev-] dmocteilaviog év E@éce kol dxovia TOV
NectopiovH | @rra] 6c H | médhw] om. H 554 1i) Phoconuic]
Bracenpuiav émi tij pracenpic H

557 éwmvepommoe-] évnvepomcovy H 575 mnneiyovto] amijyovio H
582 Kondprov] add. kei H
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IMotapova émickomov: mep@Beica 610 Tvog £maitov:
dioavres yap TNV EmMOETOM|V Kol EVvOEvieC E6mOev
KaA@pov oVTeO¢ £MUITAV Kai EMQepOEVos TOV Karapov
IVEYKE TAVTNY TPOS TOV dylov Aaipdrtov- O delapevog
TOUTNV Kol Gvayvovg Kai yvovg TV dUvapy auTijg
£Tapaydn o©@0dpu- Koi devoeito Emi TOLTO O.T1 KOi
TGOt MV Yap ExOV TE66APAKOVTA Kai OKT® ETN )
£CelOOV TOO KeAAIOV GUTOD: GALG TAUTOV ATPOITOC DV
guevev €voov novydlov- évBopovpevog 8¢ mdAv O TOV
GmTOGTOAOD PNTOV TO AEYOV: UNOELS GKOMEITO TO £0VTOV-
GALG TO E£TEPOVL EKOGTOC Koi L) BEAE TO GOV OC TO TOD
minciov-  €oteve kol £0voQOpel  KOoB E0nTOV
Swwroyilopevos: MmeS dpa ovK 0Tt BEANO Beod TO
EKMeCElV e TG mpobEcems &v 1@ E&€pyechoi pe tov
KeAliov pov Ponbnoov mOAvV KvoLVEDOLGOV YOYIKAC:
Kai TpooviaTo mPog KUPov TOV B0V EKTEVAS AEYOV:
kopie Tneod Xp161é: 0 510 10 Svopd Gov TO LAOYNUEVOV
Kol dylov: xoi 610 v onyv aydmv- Koi tov ooV Ti|g
ovpaviov Pacireiog Gov: KoToEIOGAS e TOV TAMEVOV KOl
avasiov 60VA0V Gov S1eABelv TOV SidvAOV TV TOGOVTOV
LPOVOV: OGOV TPOC TV NV PpoydTnte Kol TeAcmopioy
&v TN KoBeiplel tovTy- Emeldn) v 0POOALOIC GOV KVPLE
yilia éty ¢ pia quépa- 6 Kol TV TPOOEGV TIG TOMEWVIIG
L0V YOYTC EMOTANEVOS: KOl TUC GUVONKOS OC TPOS GE TOV
0eGmOTIV 1OV  EMOMGAMV  YIVOCK®V £mde €ml TNV
TPOGEVYTV TOUTNV TOL G0VAOV GOV KOi ETAKOVGOV OV
GNLEPOV: KO QOVEPOGOV Ol €1 £6TL GOV OEANUO TO
£CeMBEIV pe TOD KeAAiov pov- Eveko TN KOTOGYOVGNC Ti)
noret Gov Praceniag Kol aipéoemc: &t dedofucpévog el

605 yiha .. .nuépa-] IT Peter 3:8.

583 Ilotdpova] motapiovae H | énioxomov-] émokémovc H 585 ovtmg
Enantédv] Treyd Tvi Emdedhract Koi ovtoC Emawdy H 597 Bonéicav]
Bonércovia H | moAv Kwvdvvevovcav] mérer xvévvevovon H
598 npoc] add. ovH 604 éne1dn] énei H
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€l ToUC oidvog: aufiv- evfapévov 8¢ To OcGiov mepi
TOUTOV £VOEMC QOVI] Yéyovev auT®: €€ 0Vpavod
Aéyovca- £EehBe- ndev Evooralopevoc: Tpog yap TOAADY
compiay £EEpYM- Kol lKOT®OS: 00 yap 1|0ghe KOprog €ig 615
Téhog amorécOar TV moipviv avToD.

14. Kai winpogopn0eic d1d TIC GTOKUAOYEDS TS
YEVOREVIIS GUT® V7O TOD B£0D £EeAOOV TPOGEKUAEGUTO
TOVG HOVaYoVS dmavtag THS VT’ aOTOV TOiVIG: Kai TOVS 620
10 YOVIEVONS TOV AOTAV PHOVasTIPi®OV: Kol GuvayBivimv
€lg mANBOC Kol yOp Kol T@®V KOTO KOGHOV OpBOdOE®mV
avopec ovk OAlyol cuvnOpoicbnoov- petd Atoveiog kot
GIGV Kol GLUEAOVIAS TVELIOTIKHC T)ABOV £ig TO TUAGTIOV:
MC 0DV ijKOVeEY 0 PAGIAEDG THC POVIG TAV YAALOVTOV- 625
POTIGE TOIC GOV 0VTH TAPECTMOGL AEYMV- TG O 1)Y0¢ Koi
TG 1 YoAL®Oio TGV GOOVI®OV:- Kol A£Yovoly auT®- 0Tl
AGAPaTOC £6TIV O NEYOS €V LOVOYOIC: LETA TAVIOV TAOV
LHoVay@V- MC oV fikovsey 6 Pactheds 6Tt AdAATOg E6TiV-
£é0avpoce Aéyov. 6TL moArdKic amiiBov mPOC GVTOV 630
20 GEIGIAV YEVOPUEVOV: KUl TOPEKdAeca aUTOV £CelBelv
Kai MTaveDGaL Kai 0VK £meic Lot kol vov Ti €6Tv 0Tt
nopoyéyove: Koi €ENABEV €I amavtnoewv avtov- Kol
Por®dV 0OT® peTdvoloy: Kol GCTOGAIEVOS: KOl EDA0YNOELS
VT OVTOV €16TA0Y €ig TO TaAdTIOV NETA TOD Puciiénc: 635
10 8¢ mheiotov EEmPev Epcve Yaliovres: id1acag ovv O
dywog peta tod Paciriimg amyysilev oVT® TAVIO TU
coupdvro- vmodeilac aVT® Kal TV EMGTOM|V TIV
nep@Oeicav mupd TG ayiog 6vvedov: Kai avayvovg 0
paciievg £Tapaybn 6@odpa- Kol ErETpEYeV AVTO £mi 640

614 évoownlopevoc-] évéoalov H 615 &ic...616 téhoc] om. H
616 ovtod] add. eic téhoc H 620 moipvne-] poviic H 621 cuvaybéviev]
cuvnyuévor H 626 T10iC...mMOPEGTAGL] TOVC aOTH mupecTdTOC H
635 petd... poctiénc-] pet’ avtod H 636 mheictov] mAijoc H | Epetve]
Epewvav H 639 cuvodov-] add. fjiv H
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TAVTOV AVayVOGORval TadTy: Gvayvecdsions ovv Tic
EMGTOM|C KOl TOY®V O dy10¢ Ti|C dKaiag amoKpicemc
napa Tod Paciiimg EEEAOOV gime PO TOV Aadv avdpeg
adeh@ol kol matépes amélBopey EmMTOOVTO €IS TO
naptoprov Tod ayiov Mokiov: kai €kel pavlavere Ta
EVTOABEVTO DUV TOPd TOD BAGIAEMS: KOi GVAYIVOGKONEY
vy émoeToM|v TV mEpQOeicav mapd TiS ayiag
6Lvedov: TOTE dmavta Ta A0 TOV TE povay®Ov Kai
KOGUIK®V €ENABOV €k TOD malatiov WYaAlovTeg:
g0LOYTOC KUprog 6 Beoc Tob Topaijh: 0TI Emeokéyaro
Kai £moin6g ATPOGIY TO A aVTOD: KOl OVTOS JO0VTES
Kotérafov OV mpoppnBévia vaov Tov ayiov Mmkiov:
Kai GvelOov év 1@ dufovi 0 év ayiowg motp MUV
Aoludtoc eime wpOC TOV Aadv- Gvdpec GdeApol Koi
ToTEPEG €l BéheTe GKODGUL' 1|OVLYAGUTE UKPOV KOi
nakpoBunjcate: kai i Oghjonte Eumodicar TOIC
Aeyopévorg: Kay® VUiV dvoyysilo Ta pijpata d akpipeg
nopd To0 Paciiéms Tfjkovca mepi THS aylog Guvodov: 6
eVhuPéoTatoc Paciieds aGviyve TV EmMOTOM|V TI|V
neNQOeicay Npuiv mapd TS ayigs cvvedov: Koi G ovK
EYvo EMEYVEO- KOl T EV U THC EMGTOMIG EMEYVE- TA O
mopa TG NUETEPOS evTereiog: Eyvapicbn ¢ ovTd Kol Td
ThG K010t TOG TOL (OAiov Neatopiov- Kol 1] KOAVGIS THG
eloehedoemg Kol E5eAeV0EMC TV UTEGTUALEVOV TOPA THG
aylog ovvodov: GAAG kol mepl TG TPOYPUPEIGN
EMGTOM|C mopd TOV Gylov Pociiémc mpoc v Tiov
cvvodov: 0Te TP@ONV Ti| aVTOD Paciieig- Kol EKEIVOC eV
Eypoye 1@ Be®d dapuolovio Kol mPEmOVTO TI GVTOV
Pactieig- avt’ ovT@®V 8¢ Exeivor EmESOKOV ETepa TU
GUUPEPOVTO Tf| OVTAV CIPECEL KO TEPl TAVIOV AKPPAS
avmyyeilapey 1@ Pookel: @ kol GKOVGOC 0V HIKPAS

641 avoyveoBeions...642 xoi]l om. H 645 poptoprov] papropeiov H
647 vpiv] add. xei v H 653 &vl.__duPovi] éni tov dupeove H
657 avayyeiho] éfayyeiho H 659 mivl]om H 667 Pactieio-] add.
oiergyonv H 669 éntdokav] Edokay H
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€0opuPnon- kol ovyi  TOic  €poic  pijpaocwy
£CaxolrovOicac: aiha Ti) 0pBOdOED TicTEl TOV TATTMOV
Kol matépov gvtod: koi Tolg Odypoot TS ayio

o

KOBOMKNG  ékkAnociog — €EokoAovBdv  ouv  Tol 675

]

£CaKioIhiolg TOV GUVEABOLGAYV AYiIOV EMOKOTOV £V
SlQOpPOlC  GLVOSOLS:  TAV  EMGEPOYIGAVIOV Kol
KOpOGavtav td &v Nikoig €ktebévia d0ypote paArov MG
GoQOAT] Kol wayw 1MBEAnce meBopyijcar 1| €vog
avlpomov  Pefriov kol decTpoppEvov  EAEGHL 680
10 KOTOEIOG0OC Kol VOV TEKVE AyomnTd- el BEAeTe GKOVGOL
KOl 7@ TNG EMGTOANG THC Tep@Beiong pot mopa Tig ayiog
GLVOS0L N|GLYAGaTE: 00 Yap LAEPUIPONEVOS TIS €ijt i)
KAVYONEVOS: SLUVTPIYEL yap KOprog o0cTa
AVOPOTUPECKOV OC YEYPUMTOL GAAN BEAV TV VUDV 685
eOAGPelay TANpOQOPTICOL TEPL TAOV EUQEPOUEVEOV  Ti)
émotorl]: Kopihhog apyiemiokomoc 1@ apyipavépity
TOV  povacTipiov  andviov TS  Poctievoveng
Kovotavtivovmoreog fjtot Néog Poung Agipdato 16
Kupio mpecPutépe kai Kopapio Iotapévi: émokémoig 690
20 TOIC MOOEIVOTATOIS €V KLPI® TVELNOTIKOIS GOEAQOIC
yaipelv: mpocedok®duey  £X00vTa  TOV TUOTATOV
NeoTéprov i) petayvavar £9° oig dedve@iunkey o’ ov
KEYEIPOTOVI|TAL: KO GLYYVOMV CiTi6ol Tapd Ti|C
ayiog ovvedov- €l Kai 0Tl pdAMoTa 0VTMC EMKIvévvov 695
T0 yapicacBul cvyyvoOuv aOTO: 00 Yap £vedEyeTo
avopi Ta TO1EVTA KIPOZAVTL: TaAGAY YUp SEGTPEYE TIV
OlKOVPEVIIV: Kai TV OpNOKEVONEVI)V TOV EKKACLOV
napéhvce mioTv yapicacBal cvyyvoOunv: Kol 10

675 éZuxorovbdv...681 katalidcus ] €6&hnce meBupyelv Toic VIO TAV
ayleov matépov Pefarmbeict Kutd S10QOpOvS KUpoVS OITIVEC GYEdOV Kai
VEP ApBoV eicy 1) €voc avBpdmov Pefniov Kol SIEGTPULEVOD
npochEcHut kevopmvie H 683 ticl om. H 690 Kopopio] add. xoi H
IMotapdvi-] motapiovt H - 691 mvevpotwkoic] om. H 693 )] om. H
696 0v] 006e H
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gyoueva TG €MOGTOANC MOAAM Ovta 61 KOpov AdYyov
TOPOAEY®.

15. Tobvto1g macy HavayvoLs ToiG A0OiS O HOKAPIOG
AoApndTog €v 1@ tov Gyiov pdptupoc Mokiov onkd koi
énoielyog dmoct Tod pr| £Eakorovdijcot T0 TOL AOUASOVS
Nectopiov d0ypo 10 EkQuiov peT  eipnvng améincev
oVTOVG €1 TO 10w petd tovto meibet OV Pociiéa
®e0d0610v  ypdyor  KEAELGY TR  iepd  GLVOO®:
CLUUYMPIGANEVOS Kol avTOC TV Koboipecty Nectopiov:
avtypdoeet 0€ 0 €v aylog moTp NUOV ACALAITOC O €K
TPOGAOTOV TAGNC TG EKKANGIOG Kol TOV A0YAdmV Ti|G
moAE®C TO €ik0To. mWPOC TOV €v  ayiowg Kvpuhov
apyemiokomov AeEavopeios: MG AvoOENOTL TAVTEG Ol TNV
TOAV 0lKOVVTEG Kol KoBaipestv movieAi] Kol GAAOTPIOGLY
€K 0e0V Kol TS T@V XPIoTov@V ToTe®S: TS Yéyove o
TS €K mopBEvoy EvavBpomNGemS: S TS YAPLTog ToL
kopiov Wudv Tnood Xpiotod kobvmEPohov-  eita
avtypdeet o0T® AV 1) dyio 6YVod0g EMGTOMIG ETEPS
mEVTe: Kol ouppovovcty O te €v aylog Kvpiirog Kai 1)
naco iepd cvvodog et Koi tov €v ayiolg Keleotivov
nana PO xoi EKPEPOLGL YNQOV LETA TNV Kobaipesty
Nectopiov 100 BeoGTOYOVS et GvoBEpaToC  Koi
Vmoypae@dy Tod eivol  apypavépityy  kai  EZapyov
TpOTOTPeGPUTEPOV KOl @pyovra TOV €v  ayiog Koi
HOKAPIOV AGANATOV: KOl TOVS PET GUTOV 1)YOVIEVEDELY
péAdovrag T OVTOD [OVI] TAVIOV TOV E€00YOV
povacTipionv TS Torems: £0¢ TiG cuviekeiog TO CidVOG
AmodovTes oNTA TA TPeoPela- ETH KU1 GUVOIVEGEWDS TAV

703 Tovtoic] tadta H 705 éZuxoiovdijcat] énuxorovbijcoar H | 10...
706 Exguiov] 1@ Tod Aombov; Nectopiov O60yHaTt T@ Exvrie H
709 GUUYNPIGANEVOS ... adTOC]  cupyn@odpevoy Koi avtov H
714 xoBaipecty... dhioTpimctv] Kubapécerl moviehel kol dilotpidcer H
717 xoBvnéPaiov-] add. tov Eybrctov Nectoprov H - 722 peta...723
vroypupdv] om. H
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ayiotdtov kol Quoypictov Paciiénv Ocodociov Koi
OvaAevtivov Poung yyphong £5€Bevio- £EecTt 68 10 730
Poviopéve TovTE POBElY ONTAS TOC EMGTOANG EmeABelV
Kai yv@vor 6moiog v 6 Tod B£od dvOpmToc AdANGTOS Kai
0o Ay1wcHVN VIPYE TA Avopl- GG Kol Topd PucAémv
Kol mAoNG Gy€dov eimelv TG OIKOLUEVNC TNV 0UTOV
évapetov kol  Bedpectov  moAteiov  dxovcoHijvar 735
cefocOijvar 1€ Kol TyunOfvor  TodTo Kol NUElS
yeypaoapev- ovy v’ éketve 66&ov mpocBdeV- mola yap
10 av Koi Yevorto 60&a 1@ 0e00EUGHEVE Tapd Bed; AL Tva
VUV TOIS QUAOYPIGTOIS €lC TOOUQUVEC GYAY®UEV: TOIG
BovAiopévorg kot yvog avtod Paivev: TV ovTod duopov 740
Kot axifoniov xata pipney mpofaively apetv- €i¢ 100TO
yap Koi £ypaen koi 61e666n mdca Ypoer) BeOTVELGTOS Kol
OQEMPOC OU NWAC mpog ob¢ 6 TELN TAV a1dvEY
KaTvTyoe KAt TOV pakdplov ITaviov.
745
16. Meta ovv 10 mApoOival TadTE TAVTA
dradéyeTar Tov aipetikdv Neotoprov Moliynavos: Kai
20 TOUTOV KOADS KuPepvijcavroc TV  GylOTATNV
ékkioiov  Kovotoviivoumoreog kai  év gipijvy
Koy 0évrog d1e6élato TV Emokomiv avtov Ilpéxirog: 750
avip £Aéypog kai 6pB630Z0c ovTIVOG Kai Opihion
0p06d0C01 Kui EémoeToral QEpovTal pEYpt TOO VOV £mi
TOUTOV 0VV TOD £mMGKOTOL 6 &v ayiolg maTip NHu@V
Aaipatog ko v gipiivi) Koi mpooetédy mpog tovg
TOTEPOS OVTOD" WPINOS DOTEP GITOG: Kal TANPNS NUEPEY 755

TV TOV TVELUOTOC: NviKe O EEALe TO TVELUD TO KVOPI®

743 mpoc... 744 kamyvince] I Corinthians 10:11. 754 mpocetébn...755
avTod-] Acts 13:36. 755 dpog...citoc-] Job 5:26. | «xai...fpepdv]
Genesis 25:8.

730 Phunc] add. ijv xoi ovtor H 731 poebeiv] add. avayvéver H
éneiBeiv] om. H 734 «oi] add. mupa H 735 «ai Bedpectov] om. H
axovcBijver-] om. H 738 tva] iv’ H 739 ¢uhoypictorc] grobéoic H
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nopoTifecBul TPOGKUAEGANEVOS dmacay TV VT oUT®
TVELUOTIKI)V ~ GOEAQOTNTO- Kol TOV  poKAplov  Koi
O0GIOTATOV OVTOL TVELWOTIKOV HAAAOV €imelv viov 1} koi
GopKIKOV DadGTOV- imey avToic: 8Y0 P&V @ TEKVO Kai
adehpoi  1On petépyopor TOL  Piov  TOvTOL: MG
npodedNA®TOL pot Vo ToV Kvpiov pov Incov Xpietov-
Kol TV T0e mpoyndteov pedictopotr koi Evonud eimep
Kol opion Ta 1ol mempaypéva Seva 1) adToD ayoboTngs v
i) Poctieig ovTOL- TPOC Tjv 00TOC Emmyyeilato TOIC KOT
EUE AEYOV: OebTe TPOS e TAVTEG O KOMIDVTIES Kai
TEQOPTIGUEVOL KOG GVOTTODE® VUGS KO1 TO AOUTOV OVKETL
e €v oopki Oyecbe kol €mi TOVT® PovAopot VRS
aadmovg elvor kol Guepipvovg: koi ydp Edv ebpo
TOPPNGloV EVOTIOV TOV O0D OVOEMOTE KUTOAEW® VA
OpeovoLG 1) €ETAV TNV oDTOL  ayoBotnTo  Koi
QUoVOpOTIaY TO GLUEEPOV VULV Koi Ti) TOilvy VUGV €V
08 T® TEOC EmAEEuche Gvopa evAafi] Kol @adBeov TOV
opeihovta VUGS KvPepviiGor peTd TV Uy amofiocty:
TAVIOV O€ OAOQVPOUEVAV TI)V TOV TOTPOC GTEPNGLY: KOi
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Translation

Life and Conduct of our Holy Father and Archimandrite Dalmatos. Bless, Father!

1. The divine grace of the holy and consubstantial Trinity, the universal providence,
which has brought everything from non-being to being, the comprehensive and untiring
power, which moves and preserves and holds together everything, from generation to
generation passes to those who are worthy of it, and makes them friends of God, and
inheritors of the Kingdom of Heaven, and proclaims them to be apostles and prophets and
martyrs and teachers and monks in their own times as he sees fit, according to the blessed
Paul who speaks thus: ‘And those he foresaw, he also called; those he called, he also
glorified; those he glorified, he also justified. Who will bring any charge against those
whom God has chosen? It is God who justifies. Who, then, is the one who condemns?’
The same hypostatic and manifold wisdom and power of our Lord and God Christ, then,
showed us a father who was irreproachable, righteous, truthful, pious, like the blessed
Job, desisting from all evil things, hating what is evil and clinging to what is good, as the
progressing speech will show in what follows.

2. For in the days of the emperor Valens who was lawless and hated by God, the
loathsome heresy of Arianism had for a long time been dominant, as the same Valens had
already been completely brought under the control of those who were of a mind with
Arius. Then one could see a great persecution of the orthodox. The priests and holy fathers
and teachers who held fast to consubstantiality were subjected to exile and affliction, and
there were burnings of priests at sea and sacred vessels were seized. And as we hear about
the Babylonians, that Balthasar, the son of Nebuchadnezzar, brought the vessels of the
temple of the Lord and he and his concubines and his grandees and his bed-fellow drank,
thus it was also here. Then one could see the honour of venerable and chaste women
violated and turned into a spectacle opposite the house of the lord, and the sacred and
revered grey hair of venerable and holy men smeared with pitch and set on fire, and
houses confiscated and seized, and all the churches of the orthodox shuttered and closed,
and some of them burned down, some used for the most disreputable services. Then one
could see the blessed Gregory who is named after theology, the famous bishop of
Nazianzus, celebrating services for very few and easily numbered select groups of the
orthodox in a small oratory, and not being able to process far from it. Among these there
was also Gregory himself who describes the darkness that then held the world, and speaks
thus: ‘But as is plain, we were delivered up on account of our other sins, and because our
conduct had been unworthy of your commandments, but we had walked after our own
evil mind. For what other reason can there be for our being delivered up to the most
unrighteous and wicked men of all the dwellers upon earth? The first Nebuchadnezzar
afflicted us, possessed during the Christian era with an anti-Christian rage, hating Christ
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just because he had through him gained salvation. The second one was no more kindly,
while he bore the name of Christ, he was a false Christ, and at once a burden and a
reproach to the Christians, for, while to obey him was ungodly, to suffer at his hands was
inglorious, since they did not even seem to be wronged, nor to gain by their sufferings the
glorious title of martyr, inasmuch as the truth was in their case perverted, for while they
suffered as Christians, they were supposed to be punished as heretics.” And again: ‘But
for what purpose should I give a tragic description of the evils of the time, and of the
penalty exacted from us, or, if I must rather call it so, the testing and refining we endured?
At any rate, we went through fire and water, and have attained a place of refreshment by
the good pleasure of God our saviour.” This the great Gregory said when he described the
squall that had the world in its grip.

3. But I will now turn to that which my speech has urged me to say from the beginning.
The kind God did not think that his flock should be left unaided. Just as Paul had seen in
a nocturnal vision a man from Macedonia who stood before him and said to him: ‘Come
to Macedonia and help us!’, and as he had roused Daniel in the spirit over Susanna, thus
for reasons known to himself he roused the spirit of his servant Isakios, a most pious man
who dwelt in the desert and was filled with divine grace and was deigned worthy of the
prophetic gift. This one, then, received a divine illumination from above, which ordered
him to go to Byzantium, and to fight for the faith, which had already been endangered for
a long time. And as God appeared to Isaiah and said: “Whom will I send to my people
Israel, and who will go to them?’, because the word was venerable and there was nobody
who would bring it, and Isaiah replied: ‘See, Lord, send me!’, thus our God-bearing father
yielded to him who had ordered him. And descending from the desert like a sun that rises
from the East and shines as far as the West, he arrived in Byzantium. And finding that the
souls had been drowned in the proverbial flood, he rose like Elijah against Ahab the king
of Israel, saying the same things: ‘I have found you perverting the house of Israel.” And
since in all this he was not able to persuade him by sometimes scolding and at other times
rebuking, the man of God Isakios turned to the providence above through extended prayer
and entreaty. And a reasonable cause appeared to the emperor, from God as I think, and
followed immediately after the prayer of the righteous one. For when a multitude of
barbarians invaded Thrace and plundered it, divine justice drove the evildoer there,
exiling him in accordance with God’s plan, even though he did not wish to go. And there
he suffered death, being burned alive, just as our blessed father Isakios had prophesied.
For God who is a righteous judge, who said through the prophet David: ‘His toil is on his
head, and his injustice will come down on his crown. And as you have done so it will be
done to you, and by the judgement that you give you will be judged’, condemned this
impious one to be burned by fire as he himself had burnt a great many of the orthodox.
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4. Then through divine providence and with the vote from above the Spaniard Theodosius,
a Christ-loving and orthodox man, laid hold of the empire, and after he had subdued the
people of the barbarians together with Gratian, the emperor of Rome, he returned to
Constantinople with glory and great joy. There he was told what had happened concerning
the blessed Isakios, how he had foretold Valens by way of a rebuke and how he had
prophesied his most wretched death, and that everything had befallen him as the man of
God Isakios had said. But when the emperor Theodosius heard this he was gripped by
great amazement and fear, and he went to pay his respects to the holy one, together with
all his grandees. And among them there was also the blessed Dalmatos, an educated man
who cohabited with piety, and was registered in the second army of the scholarioi. And
when he had heard everything about the blessed Isakios and had seen his angelic
appearance and conduct, he took delight in him. And he himself, too, desired to enter the
same contest as he, but was in two minds as he worried by himself how he might leave
his wife and children. For the man was rich and had many possessions, and was noble
and famous, and by descent from the rise of the sun. After the emperor had been blessed
by the holy one, and had received a prayer from him, he went away from him, and each
one travelled to his own place, and the blessed Dalmatos also went away, having inside a
burning desire. After a few days, then, he again came to the blessed one, and having asked
him for a prayer he remained there for five days, enjoying his teaching, as being insatiable
about it, for the man was diligent and zealous about the commandments of Christ. And
having disclosed all his thoughts to the holy one, he went to him after seven days and
said: ‘Pray for me sinner, father, that I go to my house, for see I have tarried with my
father and those in my house will be afflicted.” Then our pious father Isakios said to him
in a joking manner: ‘Praised be the lord, child, you will stay here with me all the days of
my life in the flesh’, and the blessed Dalmatos answered the pious one: ‘Man of God, I
have possessions and children, how shall I do this?” And the pious one said to him: ‘Let
it be, child, for the lord who has revealed to me your affairs will certainly look after your
wife and your children, as he has said in his Gospels: “Who loves his father or mother
more than me, is not worthy of me.” And now since you know this well and clearly, child,
do not object. And in order that you will know this, too, this place of my worthless corner
will be made great and will increase and it will endure until the end of time, and it will be
called by your name, my child.” Having heard this from the holy one the blessed Dalmatos
was gripped by fear and astonishment and did not ask him any further, but fell at his feet
and asked to receive a prayer. And having prayed over him and having blessed him he let
him go away in peace.

5. But the famous and pious Dalmatos went to his house and did not hesitate about all
that had been said to him by the holy one, but trusted in the one who had inspired him,
that he certainly has the power to do what he promised. For he is the one who also said to
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Abraham: ‘Go out from your land and your family, and hither to the land that I will show
you.” But indeed through Elijah the prophet he had also called and anointed Elisha as
prophet on the same day, who quickly obeyed and did not contradict, but immediately
slaughtered the pair of oxen and burned the ploughs, and straightaway followed him. And
just as Peter and Andrew and John and James, the sons of thunder, as it is written in the
Gospels, immediately left everything and followed Christ when he called them, in the
same way the blessed Dalmatos also trusted in the lord and in his servant Isakios and
carried out all that he had been commanded. For he went into his house and disclosed to
his wife all that he had planned, saying: ‘I certainly must do this, wife of mine.” And when
that God-loving woman had heard this from him, she was gripped by not a small sorrow
and cried and was very distressed about this, and did not know what to do. For she knew
the steadfastness of her husband, and that he had for a long time laboured about this and
had always called blessed those who took up the monastic life, she checked herself so as
to give in to his counsel but again thought about her widowhood and the fatherlessness of
the children and besides also that she would be left in a foreign place, and she did not
wish to be consoled, but wailed and beat herself. But the venerable Dalmatos said to her:
‘What are you doing, my lady, crying and breaking my heart? You who are also God-
loving yourself should rather fall in with this plan. You have heard the blessed Paul say
that the form of this world passes away, and that those who have wives shall be as if they
had none, and those who posses as if they do not possess, and those who use as if they do
not use. And the saviour says in the Gospels: “If someone does not renounce all the things
of the world he cannot be my disciple”. And there are many other things besides, through
which he makes recommendations for us in the Scriptures, as you yourself know well and
have often heard from me, and you have called blessed those who have chosen this good
portion. Now then, my lady, leave off crying and wearing yourself away. And do not
become like one of the ignoble women who love life and are fastened to the earth, who
share with their husbands only the flesh and the transient joining of lust, but do not care
at all about what is incorruptible and eternal, and what kinds of good will enjoy those
who have forced themselves a little in this short life.” And the wife said to him: ‘My lord,
do not think that I am crying because I will be deprived of some transient pleasure or love
of the flesh or some transient and earthly affection, but I think of the untimely
fatherlessness of these our little and pitiable children and the lack of a guardian and
protector from which I will suffer in my widowhood in this strange land. Besides also
think of the affliction of our parents and how I will look them in the eyes when I return
without you.” At long last the wife was persuaded and left off crying and wailing, and
gave in to the request of her husband. For not for long could she hold him who could not
be held but she certainly had to be overcome by the will and foreknowledge of God. And
thus the blessed one took all that his wife owned, the mobile wealth in gold and silver and
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the entire jewelry of his wife and her male and female slaves, and the girl-child and gave
it into the hands of his wife. And he said to her: ‘Farewell, wife, do not grieve or cry, but
protected by the help of God, go to your parents and concern yourself with the salvation
of the soul. For I put my hope in the mercy of God that when you have fought well and
completed your life in a God-pleasing manner, I will see you in the life to come, in the
choir of the prudent virgins, but in this very short sojourn of my life in the flesh you will
not see my face again.” And after he had taken leave from her and bidden her the last
farewell, he let her travel to the East, from where this venerable couple had come.

5. But taking with him his son Faustos who was still very young, the blessed Dalmatos
returned to our pious father Isakios and henceforth lived with him, toiling with him and
doing the same as the father, and obeying him in all respects as his spiritual son. The
blessed Dalmatos, then, undressed for the contests of asceticism, and through his conduct
of ascetic activity he soon became rich in contemplation and rich in the wisdom of speech
so that he was able to exalt virtue also with the word, and to complete and seal it through
deeds and was lacking in nothing. But he was capable of pulling down heights and taking
captive all thought that rises against the knowledge of God, and of distinguishing what is
better from what is worse. ‘For those whose achievements are only in conduct or in
speech’, Gregory the Theologian says: ‘but are lacking in the other seem to me to be in
no way different from those who have only one eye. For them this is a great harm and a
greater shame when they see and are seen. But those who excel in both respects and are
ambidextrous are perfect and live with the blessedness that comes from it.” This was also
true for the blessed one, for excelling in both, he outdid all and was only outdone by the
father, for by him he was hindered to take the first rank. For it is enough for the disciple
that he becomes like his teacher. But in the height of humility he exceeded all and rose
above all. For he did not show softness when confronted with some distressing aspect of
the ascetic life, as having come from a life of luxury and relaxation, nor did he measure
himself in some achievements but he guided and trained himself in all things, as regards
appearance and look, and the control of his tongue and the moderation of his voice and
the meekness of his gait and the simplicity of his clothes, and his venerable and unfeigned
character, and his joyful pallor, so that one could rather infer from it the inner state of the
soul. For he devoted himself with ceaseless gaze to the life of the teacher as to an
architypal image and wished to become like it in all respects. And to put it simply, what
is there need of the painting of words when the virtue is expressed in deed and in word?
For he encompassed and had in himself all virtue simultaneously as it naturally should be
the case with a man of God.

6. At any rate when matters stood thus, it was not possible for a city on a hill to be hidden,
nor for a burning light to be concealed under a bushel but the virtue of these pious ones
was the talk of all in the city. And all ran to them as if by agreement, and especially those
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from the senate and those who excelled in high ranks and dignities. And the Christ-loving
emperor Theodosius himself often visited them and asked them to say many prayers for
himself, and for his children, and for his empire. And they blessed all and prayed for
them, advising them to abstain from the affection for earthly things, and only to have the
desire for God, and for the good things that remain eternally and endlessly for those who
have lived well, and also to desist from the desires of the flesh, which wage war against
the soul, to be charitable, peaceful, merciful, kind, humble, not to be envious, or jealous,
or haughty, not to lie to each other, not to desire what belongs to the neighbour, but rather
according to the Apostle, to think of whatever is respectable, whatever is chaste, whatever
is decorous, if there is virtue and if there is praise, and the peace of God shall rule in your
hearts. This and more of the same they taught and counselled all that came to them, then
letting them go in peace.

7. But the visitors themselves were seized by trust in the holy ones and brought for service
to the holy ones however much they could afford, as we have heard was the case at the
time of the apostles, and gave it into the hands of the blessed Dalmatos. And they in the
simplicity of their souls again gave this to those who had need of it, unceasingly making
the distribution on every day, so that the poor and those who were in need of something
vital, said: ‘Let us go to the man of God Dalmatos and he will nourish us from what God
has given to him.” From this custom it came to pass that the monastery was called by the
name of Dalmatos, as the God-bearing Isakios had prophesied. But they themselves shone
through virtues like luminaries and pursued the angelic life on earth, so that they vied
with the incorporeal ones while being in the body, persevering in fasts and entreaties and
vigils and the study of that which is divine. And spending all days of their life in quietude,
they also had the famous Faustos with them, training him and leading him to the
wrestling-ground of the ascetic palaestra, and he again progressed in wisdom as much as
he grew in stature. For he was sagacious and zealous, and even though the peak of youth
is a very great obstacle to perfection he was not pulled down by the titillations of the
passions, but had at home the example of virtue, and by looking at it he made straight the
paths of philosophy and was most excellent in everyone’s eyes. And just as we see foals
and calves skipping beside their mothers from their birth, thus he himself ran close beside
his father in foal-like frolicking and did not lack much of the highest movements of the
soul, if you wish, showing in outline the future virtue, and being traced out before the
time of exactitude.

8. But our sanctified father Dalmatos who had an insatiable appetite for the activities of
quietude and fasting, imitated Moses in this, too. He fasted in sequence all the days of the
holy Lent until the holy and great Thursday, and then when they celebrated the liturgy he
partook of food, but when it got late, after the canon of the evening liturgy, he seated
himself on his stool, as he was used to, in order to sleep a little, for he did not stretch out
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on a bed since he had become a monk. And he was comatose for another forty-three days,
and thus resting on his seat as if in ecstasy (this stool is preserved unto this day and
performs many cures for those who approach it in faith), he remained until the holy
Ascension, praying in his mind, so that it was clear not only from his pulse but also from
the feeble breath of his nose that he was alive. It was a source of amazement for those
who saw him, so that the great Isakios was not a little astonished at this. The righteous
one foresaw with his clairvoyant gaze that he engaged in contemplation and did not wish
to bother him. But then he saw that he was carried beyond what is fitting (for the number
forty is the highest for the holy ones who have as their model Moses and other God-
bearing fathers, who show them how one must fast or live in quietude). And when the
holy Ascension had come the divine Isakios approached him and called ihm three times
with the words: ‘Brother Dalmatos, how long do you sleep, get up!’, and holding him by
the hand he set him up. And he rubbed his eyes and said to the pious Isakios: ‘My lord
and father, have the brothers sung the Tierce?’ And the blessed Isakios answered him:
‘Where were you that you do not know if they have sung it?” And the famous Dalmatos
said to him: ‘I was here, close to you, my father, but at present I was in the service of the
holy Maccabees.” And he said to him: ‘From what is it clear that you were there?’ And
he said: ‘I was there with the patriarch Nektarios, at the divine liturgy, and I was sitting
with him on the throne, second after the patriarch, and not only I was there but I also saw
three brothers from our monastery there.” And the blessed Isakios asked him: “Where did
the brothers stand?’ And he said: ‘The first stood near the chancel, the second near the
ambo, and the third near the great gates.” Having heard this, the God-bearing Isakios
called the ostiary and told him: ‘Bring to me here one after the other the brothers who
come from the service of the holy Ascension!” And when they came he brought them to
him, and the blessed Isakios asked them: ‘“Where have you just been?’ And they said to
him: “We were at the service of the holy Maccabees, venerable father.” And he said to
one of them: “Where did you stand, brother?” And he answered him: ‘I was standing near
the chancel, lord” And likewise the second and the third said where they had stood. And
all who heard it were astonished and praised God. And this became known to all the
inhabitants of the city, and to the emperor himself, and the love of God between the holy
Isakios and Dalmatos increased even further. And seized by trust in them a substantial
crowd joined them, and their monastery was strengthened with every passing day, and
the number of the brothers multiplied, and they were all together in harmony, praising
and glorifying God without interruption, so that the word of the blessed David was
fulfilled in them: ‘See what is as beautiful or as pleasing as when brothers live together.’
9. And after some time when Theodosius the Great was emperor and the most holy
Nektarios held the episcopal throne, our holy father Isakios died. And the bishop
Nektarios came to the monastery and asked the priests and the other monks whom they
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wanted to be their abbot, and all said as of one accord that they wanted Dalmatos, whom
God had chosen and set aside. But he who hated fame and was exceedingly humble did
not obey them, calling himself unworthy and a simpleton and insufficient. But at long last
he was persuaded, and they made him abbot through the common vote of all and the will
of God, and they also ordained him priest, in the twenty-second year after his retreat from
the world. For he had become monk when he was thirty, as we have learnt from the
chronicles, and he is shown to have lived together with the blessed Isakios for sixteen
years. For the holy Isakios lived in Constantinople for twenty-one years. In the second
year, then, of the rule of Arcadius, the son of Theodosius, the famous Dalmatos was
ordained abbot and priest, and henceforth the holy one excelled in asceticism and exerted
himself through greater toil and harsher conduct and exact quietude, and more plentiful
almsgiving, and he was in all respects like the God-bearing Isakios or even outdid him.
10. But he was exact and very zealous about the judgements of those who went to law-
courts, for he was trained in the law from his life as a layman. And indeed he also had the
very volition that lies in nature, which taught him what must be done and what must not
be done. But most of all he had in him the holy Spirit who had descended on fishermen
and uneducated disciples and had shown them to be orators and sages, who inwardly
imparted to him purer illuminations and let him know the manifestation of all hidden
things, as one can see from the following. For at that time two men had a lawsuit before
the emperor Arcadius, and the accuser was not straightforward in his expression but was
talkative and profuse in the manner of a denouncer and a trickster. He wanted to confound
the adversary and take what was his. As the adversary saw his shameless character, and
the intent of his evildoing, he feared that he would persuade the emperor with his
wordiness, and would condemn him. And he fell down at the feet of the emperor and
asked him to send both to the holy Dalmatos, saying thus: ‘Lord ruler, command that we
two immediately be sent to the just and great monk Dalmatos, for he is truthful and just
and through him God will make manifest to us the wholy truth!” When the emperor heard
this, he commanded that the two immediately be sent there. And when they came to our
aforementioned pious father, he asked them meekly, as he was wont to speak, what they
had against one another. And when the accuser and denouncer opened his mouth to
answer the saint, God the just judge, who glorifies those who glorify him and is glorified
by them, did not let him speak even one word, but he immediately became speechless and
could not express himself, and died shortly afterwards. How does this miracle differ from
the one that Peter performed on Ananias and Sapphira, for God who brought this to pass
also glorified our marvellous father? In the same hour the emperor heard it and so did the
senate and the whole city. And they glorified God who performed such signs in his holy
ones.
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11. It happened then, after a little while that Nektarios, the holy bishop of Constantinople
died, having held the bishopric for sixteen years and four months, and after him John
Chrysostom was brought from Antioch the Great, five years. And when he died in exile
Arsakios was made bishop for two years instead of him. And after him Attikos, twenty
years and six months. And after he had died Sisinios took over the episcopal see, a pious
and God-loving man, and after he had excelled in his office for one year and ten months
and had departed for the Lord, there was a great contentiousness in the church and among
the priests, as to who should become bishop in the imperial city. After they had made a
great search where they could find a pious and wise man who should officiate in this great
city so as to join the archbishops who came before him. And after there had been a great
commotion and not a few days had passed in this search, a rumour spread about a certain
man who was called Nestorios, that he should be worthy to become bishop of
Constantinople. And what was inside him nobody knew apart from God, but what was
outside him was fashioned in the shape of a sheep’s fleece, and he was feigning piety
while on the inside he was a devil and prepared for his perdition. But God did not even
hide this from our holy father Dalmatos, but he revealed to him in a vision, in the manner
in which he lets himself be seen by his servants, that he was crooked and full of
lawlessness and deceit, and that his soul was filled with death-bringing poison. And the
holy one kept this revelation to himself. But it happend that after a little while he was
ordained and having been ordained Nestorios who was unworthy of the priesthood came
to the monastery, as was the custom since the days of our holy father Isakios, that the
bishop of the day came to pay his respects to the holy ones. Having come then himself,
Nestorios, with the clergy of the Great Church in order to pay his respects to the pious
one, and wishing to enter the cell of the man, he hindered him with the words: ‘Go away
and correct what is hidden in your heart and then come into my cell!” When he heard this
the ill-omened Nestorios was filled with darkness and shame and he went out and went
away much against his wishes. But to all the clerics and laypeople who came from the
city to pay their respects to the holy one the pious one said: ‘Be vigilant and look after
yourselves, children and brothers, because a great beast has leapt into this city, and it is
perverted from the pious and correct faith, and he will destroy many through the injustice
of his teaching.’

12. After three years had passed, and his impiety had remained in the shadows the holy
and consubstantial Trinity did not permit it but made manifest his hidden tumour, which
he had in his heart. And he began to vomit forth his soul-destroying poison, and openly
to blaspheme the Son of God. He divided the one son into two sons, for he said: ‘Christ
differs from the God Word’, and sometimes he said: ‘I separate the natures but unite the
worship’, and at other times he said: ‘He is the son because of the Son who is joined with
him.” Therefore he also refused to call the virgin God-bearer, saying: ‘I do not speak of a
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two-months- or three-months-old God.” Because of these blasphemies an ecumenical
synod was convened in the metropolis of the Ephesians, at the command of emperor
Theodosius who deposed the unclean Nestorios from the throne of Constantinople, and
sent him to Ephesus against his will. But after he had gone there, the wretched one again
did not cease adding blasphemy to blasphemy. For he said that the Son of God had not
become man, but if the Son had become man the Father and the Spirit would also have
become men. He said these blasphemous things but he also had defenders who did not
permit that his deposition by the holy and ecumenical synod was reported to the emperor.
For the synod that had been convened in Ephesus at the command of the most pious and
Christ-loving emperors, found that the enemy of Christ stuck to the same blasphemous
words, and made impious proclamations, and they deposed him with the help of the holy
Spirit, having subjected him to anathema, in order that henceforth the scandals be cut off
from the whole world. When this news then spread in Constantinople, all who were of
one mind with him and had received posts in the church from him, contrived to block the
ships and the roads. And they did not allow that somebody from the holy synod went to
Constantinople or that one of the orthodox went there, but only the letters and
notifications of the enemy of Christ were speedily brought and delivered.

13. And since nobody prevails over God, for what is a man, there came a letter from
Ephesus through a divine dispensation, written by the holy synod to Dalmatos the
archimandrite of all the monasteries of the imperial city, and to Komarios Potamon the
bishop, which was sent through some beggar. For they bound the letter and put it inside
a staff, and thus begging and carrying the staff with him, he brought it to the holy
Dalmatos, who took it and read it. And when he had understood its import he was greatly
troubled, and he considered what was there to do. For during forty-eight years he had not
gone out of his cell and had not stepped out at all and remained inside in quietude.
Considering again the word of the Apostle who says: ‘Nobody shall look for his own but
each one that of the other, and do not wish your own as that of the neighbour’, he sighed
and was vexed thinking by himself: ‘Perhaps it is not the will of God that I give up my
intention by going out of my cell in order to help a city where the souls are in danger.’
And he made a long prayer to the Lord God and said: ‘Lord Jesus Christ, because of your
blessed and holy name and the love for you and the desire for your heavenly Kingdom
you have deigned me, your humble and unworthy servant, worthy of traversing the race-
course of so many years in this confinement, according to my smallness and
wretchedness, since in your eyes, Lord, a thousand years are as one day. You know the
intention of my humble soul, and know the compact I have made with you, my Lord, look
on this prayer of your servant and hear me today, and reveal to me whether it is your will
that I go out from my cell, because of the blasphemy and heresy that has your city in its
grip, since you are glorified forever.” Immediately after the pious one had made this
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prayer a voice was heard, which spoke to him from heaven: ‘Go out, do not dither, for
you go out for the salvation of many’, and this is as it should be, for the Lord did not wish
his flock to be lost completely.

14. And having been reassured through the revelation he had received from God, he went
out and called all monks of his flock and the abbots of the other monasteries. And when
a crowd had come together, for there also gathered not a few of the orthodox laymen, they
went to the palace with litanies and odes and singing. When then the emperor heard the
voices of the singers he asked those standing beside him: ‘What is this sound and what is
the psalmody of the singers?” And they said to him: ‘It is Dalmatos who is great among
monks, together with all the monks.” When the emperor heard that it was Dalmatos, he
was astonished and said: ‘I have often gone to him when earthquakes happened and asked
him to come out and perform a litany and I could not persuade him. And how is it that he
has come?’ And he went out to meet him and prostrated himself and embraced him, and
having been blessed by him he went into the palace together with the emperor, but the
majority waited outside singing psalms. After the holy one had closeted himself with the
emperor, he told him all that had happened, and showed him also the letter that had been
sent by the holy synod. And when the emperor had read it he was greatly troubled, and
he enjoined him to read it out before all. And after the letter had been read out and the
holy one had received the just response from the emperor, he went out and said to the
people: ‘Brothers and fathers, let us go together to the martyrion of the holy Mokios, and
there you will learn what you are commanded by the emperor, and we will read out to
you the letter that has been sent by the holy synod.” Then the whole crowd of monks and
laypeople left the palace singing the psalm: ‘Praised be the Lord the God of Israel,
because he has visited and redeemed his people.” And singing thus they came to the
aforementioned church of the holy Mokios, and our holy father went up to the ambo and
said to the people: ‘Brothers and fathers, if you want to hear, quiet down a little and have
patience, and do not wish to hinder what is being said, and I will tell you the exact words
that I have heard from the emperor about the holy synod. The most pious emperor has
read that letter that has been sent to us by the holy synod. And what he did not know he
learnt, and he gained knowledge on the one hand from the letter and on the other hand
from our worthlessness. He was also apprised of the deviousness of the wretched
Nestorius, and of the prevention of the entering and exiting of that which had been sent
by the holy synod, and of the letter that had previously been written by the holy emperor
to the venerable synod, when I had previously spoken with his imperial highness. And he
wrote what was fitting to God and proper to his imperial rank but instead of his missive
those people produced other writings that supported their heresy. And we have told the
emperor exactly about everything, and when he had heard it he was not a little disturbed.
And he did not follow my words but rather the orthodox faith of his grandfathers and
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fathers and the doctrine of the holy catholic church together with the six thousand holy
bishops who had come together in different synods and who had sealed and sanctioned
the doctrines that had been published at Nicaea. And he wished to obey them as something
secure and firm, rather than choosing one man who was impure and perverted. And now,
beloved children, if you also want to hear about the letter that has been sent by the holy
synod, be quiet, for I am not one who is overweening or boastful, since the Lord will
break the bones of those who please men, but I wish to inform your piousness about the
content of the letter: ‘Greetings from the archbishop Cyril to the priest lord Dalmatos the
archimandrite of all monasteries in the imperial city Constantinople, that is, the New
Rome, and to Komarios Potamon the bishops, the much desired spiritual brothers in the
Lord. We had expected that the most venerable Nestorius would come and either repent
of the ill-omened words that he had uttered ever since his ordination, and that he would
ask the holy synod for forgiveness, even if it is highly dangerous to accord him
forgiveness, for it is impossible to accord forgiveness to a man who has proclaimed such
things, for he has perverted the whole world and dissolved the faith that is confessed by
the churches.” And I will omit the rest of the letter, which is long, lest you become bored
by the speech.

15. After the blessed Dalmatos had read out this to all the people, in the precinct of the
holy martyr Mokios, and had prepared all not to follow the outlandish doctrine of the
pestilential Nestorios, he let them go to their homes in peace. And after that he persuaded
the emperor Theodosius to write a command to the sacred synod, while he himself also
voted for the depositon of Nestorios. Then our holy father Dalmatos wrote back what was
fitting as a representative of the entire church and of the elite of the city, to Cyril, the holy
archbishop of Alexandria, that all inhabitants of the city subjected him to anathema,
deposition and separation from God and the faith of the Christians, which came to be
through the incarnation from the virgin, through the grace of our Lord Jesus Christ. Then
the holy synod again wrote to him five further letters. And after the deposition of
Nestorius who is hated by God the holy Cyril and the entire holy synod together the
Coelestinus the holy pope of Rome agreed and issued a decree, with anathema and
signatures, that the blessed and holy Dalmatos and those who after him would be abbots
in his monastery should be archimandrites and exarchs and protopresbyters and archontes
of all the holy monasteries of the city, giving him the first rank until the end of time, with
the consent of the most holy and Christ-loving emperors Theodosius and Valentinus of
Rome. And whoever wishes to know this can read the letters themselves and realise how
great was the man of God Dalmatos, and how great was his holiness, that his virtues and
God-pleasing conduct were heard, venerated and honoured by emperors and almost by
the whole world. This we have written not in order to increase his glory, for what glory
could be given to one who was glorified by God, but in order to make it manifest to you,
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the lovers of Christ, who want to follow his footsteps and make progress through imitation
of the irreproachable and unadulterated virtue, since for that purpose every divinely
inspired and beneficial writing is passed on to us to whom the end of time has come,
according to the blessed Paul.

16. After all this had been fulfilled Maximianos succeeded the heretic Nestorios, and after
he had governed the most holy church of Constantinople and had died in peace, Proklos
succeeded him as bishop, a learned and orthodox man, whose orthodox homilies and
letters have been passed down until this time. During the tenure of this bishop our holy
father Dalmatos died in peace, and was added to his fathers, like a ripe seed, and full of
the days of the Spirit, But when he was about to commend his spirit to the Lord, he called
the entire spiritual brotherhood that he governed, and his blessed and most pious Faustos
who was his spiritual son rather than his carnal one, and said to them: ‘Children and
brothers, I will now depart from this life, as has been made known to me by my Lord
Jesus Christ, and I will leave behind the earthly affairs, and if his goodness overlooks the
terrible things that I have done I will enter into his kingdom, which he has promised
people who are like me: “Come to me all who are weary and heavily laden and I will give
you respite.” And henceforth you will no longer see me in the flesh, and about this I want
you to be without grief and worry, and if I get permission to speak frankly before God I
will never leave you orphaned by not asking his goodness and loving kindness what is
beneficial to you and your flock. But for the time being choose a pious and God-loving
man who may govern you after my death.” And when all bewailed the loss of the father,
and came together, they said to him with one voice as if from one mouth: ‘Holy father,
bless your venerable and holy Faustos, and leave him to us, your children, as shepherd
and abbot in your stead, and he will govern us well and will shepherd us through your
prayers that are venerable and agreeable to God.” The blessed Faustos in truth possessed
a angelic life-style in good order, in all respects exactly like his father, not only as regards
his physical appearance, for he had a long beard like Aaron and a meek face, which was
brightened by the grace of the holy Spirit, but he was also adorned and illuminated
through the virtues of the soul and shone for all like a luminary. And he was towering
above all in the midst of the brotherhood and exceedingly greater than all in deed and in
word. And the father blessed him and said a prayer over him and advised not only him
but also the entire brotherhood, about restraint and chastity and sanctity, about humility
and obedience and almsgiving, and having prayed for them and blessed them and
embraced them for the last time, he stretched out his legs like Israel of old and
commended his spirit into the hands of God, having governed well the flock that had been
entrusted to him by Christ our God, for fifty-five years, for his entire life-time was eighty-
five years.
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17. As the death of the holy one was heard by the whole city and by the emperor himself
one could see how all came together as if at one signal, from priest and elder to youngster,
and countless groups of monks who all came together for the burial of his sacred and
venerable body. And each of them carried candles in his hands so that not even laywomen
and virgins refused to take part in that sacred funeral and there were so many that there
was not enough speace at the gate of his monastery. And thus his venerable body was
carried to the most holy great church by pious men and the entire multitude so that the
most pious and Christ-loving emperor and everyone in his palace could kiss it. And from
there it was brought to his monastery, with the most holy archbishop Proklos and the
entire holy clergy walking in front of it. And all monasteries and the entire city ran
together as has been said and each of them strove to touch that sacred bier and to be
deigned worthy of a blessing that went out from it through the holy Spirit, and many who
were in the grip of manifold illnesses and were possessed by demons were cleansed at the
mere touch of his relics. And then under psalms and hymns and spiritual odes they arrived
at his monastery and deposited it in the church of the Forerunner, in the subterranean vault
underneath the sacred altar, which had been excavated by him for this very purpose. And
thus everyone returned to his home, praising and glorifying God. But after the funeral of
our most pious and holy father Dalmatos and overthrower of the heresy of Nestorius,
Proklos the famous patriarch called together the entire brotherhood of his holy monastery
and ordained for them the pious Faustos priest, archimandrite and abbot and archon of all
monasteries of the imperial city, according to the custom established by the holy synod,
instead of the holy Dalmatus, and afterwards he returned in joy to his episcopal house.
But on the third day after the death of the pious one his miraculusly flowing and thrice-
pious body poured forth ointment from his sacred tomb, which emitted the fragrance of
the holy Spirit to such a degree that it filled that subterranean place. When this was heard
in the entire city, all ran zealously to draw from it, and taking it and in faith anointing
themselves with it they were healed from their illnesses, not only those of the body but
even more those of the soul.

18. This was the end of the blessed one, and that was the beginning of his wondrous and
virtuous life. Our holy father Dalmatos died on the second day of August, when the
translation of the holy relics of Stephen the first martyr is celebrated, and he was buried
on the third day of the same month. But his famous son, Faustos, for several years
continued without interruption to shepherd the flock that had been entrusted to him in a
good and God-pleasing manner, according to the rule that had been given to him by the
father. And he reached a high age, for it seems that he lived until the pious reign of
Marcian, and that he was deigned worthy by God of many gifts of grace and gifts of
manifold healings, through his virtuous and God-pleasing conduct and life-style. And
who is capable of expressing the wondrous and so-to-speak angelic life-style of these
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God-bearing fathers? Who can describe the fasts of many days, the vigils, the withering
of the body and endurance, the self-restraint in all respects, the ceaseless doxology and
hymnody, the shedding of tears, and continuous wailing, their voluntary spiritual poverty,
the storms of the visible and invisible ones that attacked them, the almsgiving to the
indigent, their wondrous struggles? They became everything to everyone according to the
blessed Apostle, in order to gain all, guardians of orphans, protectors of widows, staff of
the elderly, witnesses of those who had been wronged, rescuers of those who had
despaired, consolation of those who were afflicted, spiritual and corporeal bread of those
who hunger, drink of those who thirst, harbours of those who wish to be saved, adornment
of priests, most bright luminaries and leaders of the monks, angels on earth, and heavenly
men, destroyers of error, overthrowers of heresies, opponents of demons, and protectors
of the world. Angels admired them and men praised them, emperors respected them,
dignitaries were in awe of them, the heavens opened for them, they were recieved by
choirs of the righteous, angels, archangels, prophets, apostles, martyrs, hierarchs and
monks, and the church of all the first-born who are registered in Jerusalem above. The
Lord loved the irreproachable life of these God-bearing men, he accepted them as pleasant
incense, and they were offered up to him in heaven as complete offerings, and as spotless
sacrifices, their sweat was ointment, the toils of their asceticism make fragrant like aroms,
their bodies provide healings, from their tomb an unimaginable sweet smell issues forth,
which makes fragrant the thoughts of the faithful, they heal those who are frail, they give
health to all illnesses through the mere touch of their ointment-producing tomb. And what
need is there of many words? It is easier to count stars or rain drops or the sand of the sea
than to count their miracles, which they perform every day.

19. But holy fathers, exceedingly bright luminaries, do not cease to intercede for us, your
small flock, that we be preserved hale and unharmed in both respects, I mean in soul and
body. And you can do this all the more as you are now near the throne of God, and are
ineffably filled with the divine and inexpressible joy and happiness that issues from there,
more clearly and more purely, so that we, too, who are sinners and unworthy and deprived
of all moisture of spiritual virtue, who have taken refuge in your spiritual sheepfold and
have been deigned worthy of becoming sheep of your rational flock, but also those who
celebrate with us in faith and desire, at their bright universal commemoration, may speak
frankly at the day of judgement through your readily accepted intercessions, and attain
your portion and station in the Kingdom of Heaven, and gain the eternal and ineffable
good things, which God has prepared for you who love him, in Christ Jesus our Lord,
whose is the glory and the power now and always and forever. Amen.
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