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Remembering Outremer in the West: The Secundam Historiae Iherosolimitane Partem

and the Crisis of Crusading in Mid-Twelfth-Century France

By Andrew D. Buck

University College Dublin

andrewdbuck1987@googlemail.com

Over the last two decades, the nature of “crusade” studies has been revolutionized by a
proliferation of historiography focused on re-examining narratives—most especially those
pertaining to the First Crusade (1095-99), which, as Katherine Allen Smith has noted, created a
“different way of writing history”—not for their empirical value, but as cultural artefacts: as
windows on to the authors, their intended audiences, and the communities (ecclesiastical and
secular) to which they belonged." Recent works have thus examined, among other things, the
function of the “eyewitness” as a narrative tool, the representation of emotional rhetoric and the
miraculous, the uses of the Bible, and the intersection between chansons de geste and Latin narrative
histories.” In concert with this greater interest in the literary aspects of crusading narratives,
moreover, there has emerged a wider focus on the relationship between crusading and memory.
As a consequence, in addition to considering how Latin and vernacular texts built communities of
crusading remembrance that shaped perceptions of participation, particularly through the
formation of “cultural memories” around specific events, individuals, or families, which then
intersected with aristocratic and royal identities across the twelfth century and beyond, scholars
have come to recognize the wider role played in constructing and transmitting crusading identities

by other sources, including liturgical texts, rituals, material cultures, and relics.’

Nevertheless, this upward trend in tracing the reception of crusading has so far focused
primarily on individual expeditions, most especially the First Crusade, and as a result there has

been much less scholarly discussion regarding the role played by the histories of the four polities



(known collectively as the Crusader States, the Latin East, or Outremer) created in the wake of
that initial venture—the kingdom of Jerusalem, the principality of Antioch, and the counties of
Edessaand Tripoli.* That is not to say there has been no interest, but that which has moved beyond
a focus on empiricism has largely been limited to considering a select few sources created in the
Latin East, in particular those by Fulcher of Chartres, Walter the Chancellor, and William of Tyre,
with little consideration of their position within wider processes of interpretation and
remembrance.’ Though it would be misleading to suggest that thete is as much potential textual
source material for these polities as there is for crusading expeditions, which goes some way to
explaining the differing historiographical emphases, there is a need to understand how the stories
surrounding the creation and survival of permanent Latin settlements in the Holy Land and Syria
were digested by those same European societies who placed such great value in individual

crusading campaigns.

This article aims, therefore, to offer a contribution to this historiographical process by
examining a lesser-known text relating to the early decades of the Crusader States, the so-called
Secundam bistoriae herosolimitane partem (hereafter Secunda historia), often attributed to Lisiard of
Tours. By first tracing the Secunda historia’s provenance, and then examining the form and function
of its content, it will be argued that this text is a vital repository of information regarding both the
place of these nascent polities within wider literary discussions on the nature of holy war and the
defence of the Holy Land, and also the ecclesiastical and monastic networks that linked medieval
Europe and the Latin East. More specifically, it shines a hitherto unrecognized light on the
significance of the Crusader States at a particularly difficult moment for the crusading movement
in the mid-twelfth century following the failure of the Second Crusade (1146—49)—an expedition
which, though launched in emulation of the First Crusade after the loss of Edessa to Muslim forces
in 1144, and led by Kings Louis VII of France and Conrad III of Germany, ended in ignominy
after disastrous defeats to the Turks in Asia Minor, an abortive siege of Damascus in July 1148,

and failed efforts to co-ordinate an assault on Fatimid-held Ascalon.® Indeed, it will be argued here
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that contemporary dialogues regarding anger at Byzantine opposition to crusading, the
consequences of sin for crusaders, particularly when they are a king, the sanctifying and heroizing
of Latin Christian military involvement in the Holy Land, and fears over the kingdom of
Jerusalem’s borders with Fatimid Egypt, all find voice in this text. As a window on to how events
in Outremer were received, perceived, and digested in twelfth-century France, and the potential
function such stories could have within a society well-attuned to processes of crusading
remembrance, the Secunda historia is thus as valuable a cultural artefact as those more popular

narratives linked to the crusades.

The Text and its Author

The Secunda historia covers the history of the Latin East from late summer 1099—the immediate
aftermath of the crusader conquest of Jerusalem on 15 July and the subsequent defeat of a Fatimid
relief force at Ascalon in August that year—through to early 1124, just before a joint Jerusalemite
and Venetian force besieged and captured the port city of Tyre, albeit without King Baldwin II (r.
1118-31), who was in Muslim captivity.” It is based on the 1124 recension of Fulcher of Chartres’s
Historia Hierosolymitana, although, as will become clear, it is neither an entirely faithful nor complete
copy, omitting Fulcher’s account of the First Crusade, several intermittent chapters, and an
account of Tyre’s capture, as well as adding much original material.® It sutrvives in three
manuscripts: Paris, Bibliotheque nationale de France, MS lat. 5513, fols. 67v—97¢ (hereafter BaF
lat. 5513); London, British Library, MS Harley 3707, fols. 107r—163v (hereafter BL. Hatley 3707);
and Madrid, Biblioteca Nacional de Espafia, MS 10225, fols. 78t—109¢ (hereafter BNE 10225).°
BL Harley 3707 and BNE 10225 contain the full text (or at least the most complete to survive),
while BnF lat. 5513 ends mid-sentence and is missing one or more of the final folios. The dating,
geographical provenance, and proximity to the original author is problematic for both BL. Harley

3707 and BnF lat. 5513, as will be discussed below, although it appears they are from twelfth-



century France, while BNE 10225 was copied in Spain during the fourteenth century. Each
manuscript contains a version—albeit a notably variant one in the case of BnF lat. 5513—of
Baldric of Bourgeuil’s account of the First Crusade, the Historia lerosolimitana, and BL Hatley 3707
also includes extracts from Peter Alfonsi’s Contra [udaeos diaologi."’ The title Secunda historia was
attributed in 1611 by its first editor, Jacques Bongars, and seemingly relates to a note found in BnF
lat. 5513 which describes it as additio ad librum baldrici. sive secunda historia (“an addition to the book
of Baldric, or a second history”)." Though this note is not found in either BL. Harley 3707 or BNE
10225, it does appear that the Secunda historia was viewed as a companion piece to Baldric. For

convenience, this naming convention will be followed here.'

Rather more problematic is the Secunda historia’s attribution to Lisiard of Tours. None of
the surviving manuscripts provide an author; indeed, Bongars considered it anonymous. However,
the seventeenth-century German philologist, Kaspar von Barth (d. 1658), claimed to have seen a
manuscript attributed to Lisiard d. Traoms, which he took to mean Lisiard de Turonensis (Lisiard of
Tours)."” Though this cannot have been any of the extant manusctipts—which aligns with another
of von Barth’s problematic authorial attributions of a text related to Fulcher’s Historia, that is the
Gesta Francorum lherusalem expugnantium, which he claimed was composed by one Bartolf of
Nangis—other versions of the Secunda historia are known to have existed." For example, a further
manuscript of Baldric—Chartres, Bibliothéque de Chartres, MS 130 (hereafter Chartres MS 130)—
contained a version of the Secunda historia used by the editors of the Recueil des historiens des croisades
but which was destroyed during World War Two; while another may have been lost in a fire that
ravaged von Barth’s personal manuscript collection at his house in Sellerhausen, which also
included a copy of the 1124 recension of Fulcher’s Historia.” By the eighteenth century, the
German scholar Johann Albert Fabricius (d. 1736) had linked this Lisiard to a cleric who served as
deacon of Laon from 1153 to 1168 and authored an Ordinal for that same cathedral.'® This
conclusion undoubtedly stemmed from the foundational work of Luc d’Achery, who included

Lisiard in his catalogue of Laon’s deacons, published as an appendix to his edition of Guibert of
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Nogent’s literary works, although d’Achery attributed him with neither the epithet “of Tours” nor
authorship of the Secunda historia.'” Fabricius’s attribution has since stuck. When Jacques Paul
Migne included the Secunda historia in the Patrialogia Latina, he cited Fabricius’s authorial
identification, despite following Bongars’s edition.'® The aforementioned editors of the Recueil des
historiens des croisades, who offered an alternative version of the text to that provided by Bongars,
similatly propagated its ties to Lisiard, even though their manuscripts appear not to have done so."
Heinrich Hagenmeyer, who briefly discussed the Secunda historia in his edition of Fulcher’s Historia,
likewise accepted von Barth and Fabricius’s ideas, and accordingly dated the text to the 1150s or
1160s.* Consequently, some modern scholars have accepted uncritically that the Secunda historia
was composed by Lisiard of Tours, deacon of Laon cathedral.” There has been some dissent,
though. Discussing the career of Lisiard the Deacon in his 1897 edition of the Laon Ordinals,
Ulysse Chevalier observed that documents mentioning Lisiard date to no earlier than 1155,
meaning d’Achery’s career dates must be revised, and also reconfirmed that no Laonese materials
carry the epithet “of Tours.” Chevalier also questioned whether Lisiard the Deacon should be
linked in any way to the Secunda historia, suggesting instead that historians should content

themselves with Bongars’s title and forego any such authotial attribution.”

Nevertheless, it is in fact possible to say more about the Secunda historia’s provenance. First,
it should be noted that the text is fairly stable, at least as we have it: while there are some slight
variations between the manuscripts, these are rarely (if ever) more than minor scribal alterations,
while the evidence of Chartres MS 130, at least as can be surmised from the Recuei/ edition, supports
this thesis. There are also several sentence constructions which point to it being the work of a
single author. For example, there is a particular fondness throughout for adeo ... ut (“to such a
degree ... that”), which appears on twenty-two occasions, as well as non dico (or dicam) ... sed (“1
shall not say ... but”), which appears five times.” Neither are simple echoes of Fulcher’s style—
though he used adeo ... ut, he did not do so with quite the same frequency; nor are they a stylistic

borrowing from Baldric. Furthermore, the extent to which the text shows familiarity with Fulchet’s
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Historia, and is skilfully able to re-order and re-write it into a different, but no less consistent,
narrative, lends further support to the belief that there was one author. Whether either of the
earlier manuscripts represents the autograph is another matter, as will be considered in due course.
One final thing to note is that the Anonymous author was clearly well educated and so belonged
to the same intellectual milieu as both Fulcher and Baldric. Not only do they demonstrate a grasp
of Scripture beyond Fulcher’s—which is perhaps unsurprising given the latter’s approach to
biblical allusions has been described as “understated”—and thus deserves to be considered as part
of wider twelfth-century trends of framing the crusading past in relation to biblical exegesis; but
we also find references to classical authors like Juvenal and Virgil, the latter being a particular
favourite of Baldric.* There are also hints that the author was familiar with traditions surrounding

crusade narratives other than those of Fulcher and Baldric, as well as chanson or epic traditions.

Regarding the text’s geographical origins and dating, there is sadly no definitive way to
identify where in France BL Harley 3707 comes from, or when exactly it was produced (beyond a
likelihood of the second half of the twelfth century), as the earliest marker of its provenance comes
from the seventeenth century.” However, we can at least have some confidence that BnF lat. 5513
is linked to the Touraine region of central France. As Nicholas Paul has demonstrated, the version
of Baldric found in this manuscript—known to historians as the G manuscript—contains
additions found in no other copy of the Historia lerosolimitana, and which relate to the crusading
exploits of Hugh of Chaumont, lord of Amboise, and other local participants. In other words, this
version of Baldric was made specifically for an audience from the Touraine. That there are textual
crossovers between the G manuscript and two other texts, the Gesta Ambaziensinm dominornm (“The
Deeds of the Lords of Amboise”) and the Chronica de gestis consulum Andegavornm (““The Chronicles
of the Deeds of the Counts of Anjou”), further demonstrates that this variant of the Historia
Ierosolimitana formed a part of wider efforts to construct and propagate crusading memories and
family identities specific to the Touraine.” It might be considered, therefore, that the Secunda

historia served a similar purpose, and that we should look towards the region of Tours for our
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author—as Paul himself suggested.” There are certainly hints at influences local to this area within
the text. For example, the Secunda historia nearly always utilizes the term consu/ when discussing the
counts of Edessa and Tripoli (and also some French lords who participated in the so-called “1101
Crusade”).” These are not copied from Fulcher, and because it is a quirk that exists in all of the
surviving manuscripts, we can safely assume that it replicates the original author’s style.
Importantly, this spelling, though drawn from classical influences, was particularly prominent in
the area of Anjou (which the Touraine bordered).” Furthermore, when describing how King
Baldwin II absolved sellers of all duties on wheat and vegetables in the ports of the kingdom in
1120, the Secunda historia noted how this ensured a remittance of mwinagium, or measurage (not the
term used by Fulcher).” In the twelfth centuty, minagium was a term specific to France and, as
noted by Nicholas Vincent in relation to the administration of King Henry II of England, was
“found exclusively in the charters of Anjou.”*' Though it can also be seen elsewhere, minaginm was
nevertheless not a very common term, and it therefore serves as additional evidence that the author

had ties to central-western France.*

The Secunda historia’s author also utilized a quote from Juvenal’s Sazzres—“Humble fortune
protects the virtuous Latins, and labours into the nights with Hannibal near to the city” —which
is not included in Fulcher, but can be found, verbatim, in the Deeds of the Lords of Amboise.”® While
Juvenal’s works were not unknown in this period, to utilize the exact same quote could imply some
form of inter-relationship between the two texts, similar to that which Paul has identified between
the Deeds of the Lords of Amboise and the G manuscript of Baldric.** Given that all of the extant
manuscripts of the Secunda historia carry this quote, it could be argued that, if its author lifted it from
the Deeds of the Lords of Amboise (which Paul has posited was composed c. 1153-55), then BnF lat.
5513 is likely the earliest version, from which BL. Harley 3707 (and later BNE 10225) would then
probably have detived.” If this were the case, however, we must wonder why the author-scribes
(of which there was clearly only one in each instance) of BL. Hatley 3707 and BNE 10225 did not

also replicate the version of Baldric found in BnF lat. 5513. Indeed, despite the stability of the
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Secunda historia in the extant manuscripts, the variances between the versions of Baldric, especially
in the French manuscripts, suggest instead that neither of these represents the autograph of the
former text; nor are they necessarily directly related. What appears more likely is that all three
author-scribes used a common exemplar, or very similar manuscripts—perhaps Chartres MS 130
or one textually related to it, or even that known by von Barth—containing both Baldric and the
Secunda historia”® Having seen this exemplar, the author-scribe of BnF lat. 5513 then edited the
Historia lerosolimitana based on local interests, while the author-scribe of BL Harley 3707 seems to
have stuck to it fairly faithfully (as did the author-scribe of BNE 10225 two centuries later).”” In
this scenario, the Secunda historia would appear to pre-date the completion of the Deeds of the Lords
of Amboise, which points to a date of composition before 1155 (incidentally the year Lisiard the
Deacon first appears in Laon Cathedral), and that the Deeds’s author took the Juvenal quote either
from the same exemplar as the author-scribe of BnF lat. 5513 or used the version found in the
latter manuscript. Therefore, while the author of the Secunda historia might have had links to the

Touraine, we cannot assume that the text itself originated there.

In fact, other internal clues suggest an entirely different geographical focus. Taking
inspiration from several studies, including Paul’s on the G manuscript of Baldric, which have
demonstrated how the geographical location of a text might be traced through emphases placed
on specific individuals, there are three figures whose representation in the Secunda historia proves
important.”® The first is Baldwin of Boulogne, otherwise known as King Baldwin I of Jerusalem
(r. 1100-18). Given that Fulcher of Chartres was Baldwin’s personal chaplain, it is perhaps
unsurprising that a text based upon his Historia is pro-Baldwin.” However, while the depiction of
the Jerusalemite king will be discussed in greater depth below, there are a couple of instructive
examples which reveal how the Secunda historia adds its own twist. We begin with the discussion of
Baldwin’s reaction, while still count of Edessa, to news of the Danishmend Turks’s capture of
fellow First Crusade veteran Bohemond of Taranto, prince of Antioch, near Melitene in June

1100.* In Fulchet’s version, Baldwin immediately gathered forces from Edessa and Antioch and
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“did not delay to seek out [the Turks|” (quaerere non distulit).*' The Secunda historia goes further:
“having heard of such a miserable misfortune, Baldwin became most vehemently sad. He mourned
his friend, bewailed his colleague, and lamented the common crisis. And nor did that most
judicious hero (heros cordatissimus) delay to rush to the aid of his friend, if possible, with as much of
an army as he could, and with the Antiochenes joined to him too.”* This represents a considerable
departure from Fulcher’s version, and portrays Baldwin in a particularly positive light.
Notwithstanding calling him a hero (a moment of hyperbole rare even for narratives pertaining to
crusading, including Baldric’s epic-tinged account of the First Crusade), the use of emotional
petformance helps to present him as a man—a leader—of loyalty and brothetly devotion.* As
Stephen Spencer has demonstrated, weeping played a key role in texts related to crusading
expeditions, with tears acting as “expressions of the fraternal love which supposedly bound
[crusaders| together.” Through such acts of lachrymose compassion and affection—deeply
imbedded as they were in Scripture—Christian holy warriors were depicted participating in a wider
religious (and military-religious) community. The notion of weeping for co-religionists who
suffered at enemy hands was also a core component of European crusading calls throughout the
twelfth-century, launched as they often were in response to military disasters in Outremer.** Here,
therefore, through his grief and weeping, as well as his immediate move to bring aid to those he
loved, Baldwin becomes both the idealized Christian king and the idealized holy warrior: a model
for western knights and rulers who might hear similar tales of dangers experienced by their co-

religionists in the East.*

This heroizing trend is taken to even greater heights in our second example, which focuses
on the so-called “first battle of Ramlah,” fought between Baldwin’s small Jerusalemite army and
the Fatimid forces of Ascalon in late summer 1101.% In Fulcher’s account, Baldwin was in the
thick of the fighting, at one stage running through (percussi?) a Muslim enemy with his lance (which
bore a white flag), with the tip still protruding as his foe fell to the ground. Fulcher even noted

that “I, standing nearby, witnessed this” (propius astans cernebabm), with the sudden inclusion of
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eyewitness experience no doubt as a means to lend credence to the validity and impressiveness of
this feat.’ Yet, in the Secunda historia’s account of Baldwin’s martial prowess, it is noted that “some
he threw to the ground from their horses with a lance; others he cut in half in their seats with a
sword.”* Baldwin is thus desctibed killing multiple opponents, and not just with his lance. Such a
modification is particularly significant, for, in the wake of the First Crusade, stories quickly
circulated in written and oral form regarding the bisection of a Muslim opponent (or opponents)
by Godfrey of Bouillon, Baldwin’s brother and the first ruler of Jerusalem. This is described most
dramatically, perhaps, in Robert the Monk’s Historia lerosolimitana, produced in Rheims c. 1110, but
is found in roughly only a third of the manuscripts of Baldric, primarily those produced later
(including, importantly, BnF lat. 5513 and BL. Harley 3707, which offer different versions of this
episode, with the Secunda historia’s use of the verb dimidiare mirroring the lexical choice made in
only the latter of these manuscripts).*” As Simon John has demonstrated, the bisection trope, which
drew influences from epic traditions, became something of a standard against which idealized
wartiors were judged.” The Secunda historia’s attribution of multiple bisections to Baldwin therefore
not only suggests the authot’s knowledge of a wider corpus of crusading narratives than Baldric
ot Fulcher (which will become even clearer below), as well as eatly chanson traditions; it also placed

Baldwin on a par with Godfrey and amongst the highest echelons of martial prowess.”'

Importantly, though the Secunda historia rarely names actors outside of the main rulers and
patriarchs, there are two other figures whose appearances suggest an interest in recording and
aggrandizing the actions of northern French settlers. The first of these is Hugh, lord of Tiberias,
who originated from Fauquembergues in the Pas-de-Calais, which was situated near to Saint-Omer
and Boulogne in the diocese of Thérouanne.” Alongside Hugh offering military support to
Baldwin I in the wake of a disastrous battle outside Ramlah in 1102, the Secunda historia notes that
Hugh faced the Damascenes in battle three times in 1106, and in the last of these he “marvellously”
(mirabiliter) put to flight 4000 enemy soldiers with only 120 knights—although not long after he
was reportedly killed in a Turkish ambush.” Indeed, it is of interest that the author of the Secunda
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historia chose to include such minor asides as Hugh’s battles with the Damascenes and subsequent
death—which make up a single, small chapter of Fulcher’s Historia—when other similar chapters
are otherwise excised, while the use of mirabiliter is both original and adds a sense of potential
divine agency.” The second, and perhaps more overt, example is that of Eustace Grenier, lord of
the Jerusalemite cities of Caesarea and Sidon, who acted as temporary regent of the kingdom in
1123 when King Baldwin II—Baldwin of Boulogne’s successor and cousin—was taken captive by
Balak, the Turkish emir of Kharput.” Upon Eustace’s appointment, Fulcher noted he was “a good

2956

man and honest by character, who at that time possessed Caesarea and Sidon.””* By contrast, in

the Secunda historia, Eustace was prince (principens) of Caesarea and Sidon, and also “a man altogether
strenuous in arms, distinguished in habits, strong in counsel, and of illustrious nobility.”>’
Moreover, at various points during his regency, Eustace is seen in the Secunda bistoria taking a
leading role in events—essentially acting as the ruler of Jerusalem—whereas Fulcher depicted him
simply working in conjunction with the other nobles.” Eustace’s prominence is particularly
significant because he heralded from Beaurain-Chateau, which was also in the Pas-de-Calais and

the diocese of Thérouanne, forming part of the lordship of the counts of Saint-Pol (themselves

First Crusaders), whose lands bordered the county of Boulogne.”

What emerges from these examples, then, is the suggestion that the author of the Secunda
historia had a special interest in figures from north-eastern France, from which it can be inferred
that the text was originally composed in this same region. As John Ott has shown, the period from
the late-cleventh to the early—mid-twelfth century was one of powerful ecclesiastical collegiality
and co-operation in north-eastern France, particularly in the archdiocese of Rheims. Included
within this were the bishoprics of Arras, Thérouanne, and Laon, but also involved were influential

local lotds, like the counts of Boulogne and Saint-Pol.%

This collegiality would likely have created
a greater sense of regional religious—and thus, perhaps, crusading—identity, such that the

recording of stories of important local figures who went on to have significant roles in the kingdom

of Jerusalem would have appealed to nearby audiences in much the same way as Hugh of
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Chaumont’s crusading exploits resonated with those in the Touraine.® We know for certain that
Fulcher’s Historia was subject to local interest. Guibert, abbot of Nogent-sous-Coucy (d. 1124),
who was well known among the intellectual communities of Laon and was a close ally of its bishop,
Bartholomew (r. 1113-51), used an eatlier recension of the Historia in his own account of the First
Crusade, the Dei gesta per Francos.”> Moteovert, interest in the exploits of local figures in the crusade
and beyond can be identified in other sources. Both Hugh of Tiberias and Eustace Grenier appear
alongside Baldwin of Boulogne, Godfrey of Bouillon, and several other figures, in a little discussed
verse list produced to commemorate the participants of the First Crusade and eatly settlers of
Outremer who heralded from the diocese of Thérouanne, with Eustace described as princeps of
Caesarea and a “notable knight” (notus miles).”® Further to this is a short narrative which desctibes
events in the kingdom of Jerusalem in 1111 and must date to the first half of the twelfth century,
for itis attached to several of the earliest manuscripts of Guibert’s De: gesta (most of which emanate
from north-eastern France and the archdiocese of Rheims).®* In this, Baldwin I achieved an
important victory over Ascalonite forces after the latter had attempted to trick the king into a
peace treaty and secure armed entrance into Jerusalem through nefarious means. One of the only
other Latin Christian figures to be named here is Eustace Grenier, who is credited with a lead role.
While there is no indication that the author of this brief account used Fulcher or the Secunda historia
(for neither have the story), or that it was known by the author of the Secunda historia (who may,
however, have known—or even produced—the verse list of crusade participants), these texts do
at least demonstrate a wider contemporary interest in tales relating to Baldwin I’s reign in north-

eastern France.

Equally important, though, is the fact that the Premonstratensian monastic order had a
significant presence throughout the archdiocese of Rheims, especially in the region of Laon. In
fact, the bishop of Laon at the turn of the 1150s, Walter I (r. 1151-53/5), was himself a former
abbot of the order’s house of Saint-Martin of Laon, while the aforementioned Bishop

Bartholomew had been a powerful supporter.® It has long been established that monastic orders
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like the Premonstratensians, who were known for their preaching, were vital conduits for
promoting and facilitating crusade participation, while they also helped to shape dialogues
surrounding holy warfare by serving as hubs for the creation and preservation of crusading
memoties.® Furthermore, the Premonstratensians held several houses in the Latin East, including
at Mountjoy, just outside of Jerusalem, as well as a dual foundation dedicated to Saints Joseph and
Habakkuk, which was responsible for a Josephite shrine near Diospolis (Lydda) and an abbey
church near Ramlah. So influential was the order, that they were seemingly involved in supporting
King Baldwin III during a conflict with his mother, Queen Melisende, in 1152 over his right to
rule alone, and soon afterwards in 1153—perhaps as a reward for his loyalty—Abbot Amalric of
Saints Joseph and Habakkuk was elected bishop of Sidon and the order granted possessions in
newly-conquered Ascalon.”” In the context of the Secunda historia, then, it is of interest that several
of its key original passages relate to events around Ramlah, and to the Ascalonites who threatened
it, as well as to a former lord of Sidon. Just as significant is the fact that the author drew on the
Old Testament Book of Habakkuk—rarely used in the wider corpus of early crusade texts—to
cite the passage “Death shall flow before His face; the Devil shall follow at His feet” (Habakkuk,
3:5).% Indeed, the Premonstratensians were responsible for introducing this saint’s cult to the area
of Ramlah, while in a recent study on the use of the Bible in crusade narratives, Katherine Allen
Smith has noted only one other reference to Habakkuk, found in the Deé/ gesta of Guibert of
Nogent, who incidentally wrote a commentaty on this book.” The Premonstratensians were also
known cultivators of writing, such as the Premonstratensian Continuation of Sigebert of
Gembloux’s chronicle, completed c. 1155 either in Rheims or Laon, but which likely survives only
in a later abbreviated format in a manuscript also containing the so-called Laon Continuation.”
The author of the Premonstratensian Continuation demonstrates a clear interest in Outremer,
particularly events surrounding Ascalon, and was evidently very well (and quickly) informed about
the kingdom of Jerusalem in the early 1150s. Meanwhile, the entry for 1124 includes a Venetian

attack on Ascalon, which is followed by the capture of Tyre, as well as King Baldwin II’s release
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from Muslim captivity.” When it is considered that these mark the end of the 1124 recension of
Fulcher of Chartres’s Hisforia—but not, as noted above, the end of the Secunda historia, which
includes only preparations for the siege of Tyre—and given the ties between the
Premonstratensians and Guibert of Nogent (who wrote a commentary on Hosea and dedicated it
to the ordet’s founder, Norbert of Xanten), it is evident that Fulcher’s text would have been known

to Premonstratensian circles in and around Laon.”

Nevertheless, the potential links with the Touraine should not be overlooked, and it is
also worth noting here that Baldric of Bourgeuil spent most of his life in the region just to the west
of Tours, which perhaps partly explains why the author of the Secwnda historia chose to pair the
narrative with this account of the First Crusade, rather than Fulchet’s own version of that initial
venture found in Book One of his Historia; although it is also likely that, while Baldric’s text did
not have a singularly powerful linguistic or thematic influence over the Secunda historia, it was still
considered preferable on theological and literary grounds.” Thus, it is distinctly plausible that an
author based in north-eastern France—such as at Laon, perhaps having been drawn there by its
famous school, known for scholars of the Bible like Anselm of Laon (d. 1117)—who originally
heralded from the Touraine and also had links to the Premonstratensian order, might have written
the Secunda historia.”* While this is not enough to confirm the attribution of the text to Lisiard of
Tours, nor to link this Lisiard to the deacon of Laon cathedral (although it should be noted that

Lisiard is an unusual name), it does make such a reality at least possible.

To better understand the purpose of the Secunda historia, though, and to shed further light
on the issue of dating, we must explore several key themes in the narrative. First, however, it
should be noted that, although the wide gap between the potential zermini post and ante quos of the
Secunda historia’s composition (1124-55) creates difficulties in offering a secure date, especially
given the author’s failure to extend beyond Fulcher’s timeframe, it is possible to be more precise.

Indeed, there is a wealth of internal evidence, to be discussed below, which points to a composition
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date linked to events surrounding the aftermath of the Second Crusade’s disastrous failures: on
the march through Byzantine territory and Turkish Asia Minor, and upon arrival in Outremer. It
will be contended here, therefore, that we should view the Secunda historia within the context of
efforts to summon a follow-up venture—a project known to historians as the “non-Crusade of
1150”—inspired by the defeat and killing of Prince Raymond of Antioch at the Battle of Inab in
1149 and instigated by Abbot Suger of Saint-Denis at a church council summoned for this purpose,
and which was attended by Louis VII, at Laon cathedral in March 1150. The failure of the text
to extend beyond 1124 need not threaten this, for doing so would have necessitated detailing the
invention of a new dynasty in Jerusalem through the marriage of Count Fulk V of Anjou and
Melisende of Jerusalem in 1128, which would perhaps have detracted from the author’s
motivational purpose given the Capetians’s increasingly difficult relations with the Angevins.”™ It
was certainly not unknown for mid-twelfth-century narratives of Outremer to focus on the pre-
1124 “golden age” of the Latin East, as shown by the Historia Nicaena vel Antiochena, a text covering
the years 1099-1123 (which likewise drew on Fulcher’s Historia) and seemingly produced in
Jerusalem to glorify its ruling family in the mid-to-late 1140s.”” Importantly, placing the Secunda
historiain the context of the early 1150s has a profound impact on our understanding of its purpose
and content, as well as the role played by memories of the Latin East—not simply the First

Crusade—in promoting further crusading in the mid-twelfth century.

Remembering Outremer and Explaining Failure

In the wake of the Second Crusade’s failure, many writers sought to explain how an expedition
which had begun so auspiciously could have ended so badly. This was especially so because the
crusade’s ecclesiastical progenitors, Pope Eugenius III and Abbot Bernard of Clairvaux, had
couched the venture as a follow up to the First Crusade, and there is every reason to believe that

participants—influenced by contemporary processes of local and collective remembrance that had
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constructed an image of that initial venture as a key moment of epic Christian heroism—bought
into this notion.” These reactions took several forms: some blamed Bernard for offering false
promises; some criticized the crusaders themselves, accusations from which the ruling leaders were
not immune, suggesting that they had fallen into sinful and prideful behaviours that brought forth
God’s wrath, and even that they had proved inept at key moments; others looked to Byzantium,
whose emperor, Manuel I Komnenos, had experienced particular difficulties with the crusaders,
especially the French, and was also accused of collusion with the Turks; while some—albeit largely
in Germany—suggested that the Latins of Jerusalem had betrayed the venture at Damascus by
accepting bribes from its Muslim defenders.” As will be argued below, the presence of several of
these themes throughout the Secunda historia suggests that it should be considered within this same

literary climate.

We begin with the issue of anti-Byzantine sentiment. As Marcus Bull and Stephen Spencer
have recently argued, accusations of Greek betrayal act as a central narrative drive for one of our
only eye-witness accounts of the Second Crusade, that of Odo of Deuil, abbot of Saint-Denis
(composed by 1150).% While it would be misleading to say that the Byzantines are an especially
prominent aspect of the Secunda historia, for they are not so in Fulcher’s Historia, even though he is
considered to have shown pro-Byzantine sympathies, it is nevertheless significant that its author
petpetuates similar anti-Greek attitudes to Odo.” Firstly, when detailing the “1101 Crusade,”
during which several armies travelled to the Holy Land following the First Crusade’s success, the
Secunda historia omits Fulcher’s comment that the leaders met Count Raymond of Toulouse at
Constantinople, to which he had returned after Jerusalem’s capture.® This effectively erased any
hint at the relationship that emerged between Raymond and Emperor Alexios I Komnenos, which
even saw joint military action against the Latins of Antioch and during a subsequent siege of
Tripoli.*” However, the most obvious example relates to the text’s version of the so-called
“1107/1108 Crusade.” This venture, led by Bohemond of Taranto against the Byzantine-held

Adriatic coast after an extensive recruitment campaign across France, was launched on the premise
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that Alexios represented a threat to the Latin East as a result of apparent attacks on pilgrims;
though it ended in failure at Dyrrachium, with Bohemond forced to agree a peace treaty with the
emperor.’ Of this campaign, Fulcher recorded that it was inspired by fears that Alexios had been
thwarting or impeding pilgrims travelling to Jerusalem, and that, as part of the subsequent peace
agreement, the emperor had sworn on precious relics that he would ensure the safety of pilgrims
as far as it was within his power to do s0.* Although the Secunda historia does not depart radically
from Fulcher, there are subtle variations which intensified the narrative, making it more anti-Greek
in tone. For example, Alexios was now “very hostile to Christian pilgrims travelling to Jerusalem
and a worse and more cruel enemy than the Saracens themselves.”* Likewise, discussing the peace
treaty, the author noted that Alexios “swore over most precious relics that, throughout his entire
empire, nothing would be brought to bear against pilgrims by himself or by other nuisances; rather
he would protect and aid them faithfully.”®” The author even included an original lament for the
many who died at Dyrrachium, carried away by a “uniquely excessive ardour” (nzmio solis ardore) on
the path to Jerusalem.* Through these changes, therefore, the Secunda historia intimates that not
only had Alexios been a greater threat to the Holy Land than Islam, but, at the expense of the lives
of many devoted French soldiers, he had sworn without qualification to protect those pilgrims

who passed through his lands in future.

Such hostility did not stop with Alexios, however. Indeed, the Secunda historia demonstrates
a particularly negative attitude towards all schismatic Christians. This can be witnessed in
descriptions of inter-Christian religious celebrations, like Baldwin of Boulogne’s arrival at
Jerusalem to become king in mid-1100, as although Fulcher has him greeted outside the city, and
then led to the Holy Sepulchre, not just by Latins, but also by Greeks and Syrians, the latter two
groups ate absent from the Secunda historia.*’ The text also omits entirely the famous episode of the
Holy Fire, in which Baldwin, having initially refused non-Latins entrance into the Holy Sepulchre,
was forced to relent after the failure of the Easter miracle.” Eastern Christians are also removed

from an act of communal prayer and fasting carried out by the citizens of Jerusalem while Eustace
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Grenier led the Latin armies against the Muslims near Ramlah in 1123.°' The Secunda historia
likewise changes Fulcher’s text when relating episodes where Eastern Christians were caught up in
military or political affairs. Thus, while the Secunda historia follows Fulcher’s description of local
Syrians aiding Baldwin in attacking and killing Muslim brigands near Ascalon in summer 1100, its
author, quoting Virgil’s Aeneid, noted that Baldwin had launched this attack “to show mercy to the
conquered, and to subdue the proud” (Aeneid, Book 6, line 853), which appears to imply that those
Syrians aided by Baldwin’s intervention were, despite their Christianity, subjected peoples.”
Furthermore, when describing Ramlah as part of an account of an attack made on the city by the
Ascalonites in 1102, the Secunda historia’s author neglects Fulcher’s note that the area was also
populated by Syrian Christians, who bore the initial brunt of the Muslim assault.” In a similar vein,
there is no hint of Fulchet’s story that, following the disastrous subsequent battle at Ramlah in
1102, when Baldwin was feared dead by many, the king had entrusted a local Syrian—whose
bravery and faith is praised—with the task of bringing word of his survival to Jerusalem.” Perhaps
the most overt example, however, relates to the Sewnda historia’s account of a daring act of
espionage, launched by fifty “most strenuous men” (strenuissimi viri) from Edessa in the hope of
saving Baldwin II, along with Count Joscelin of Edessa and other Latins, from his aforementioned
captivity at the hands of Balak. Indeed, the Secunda historia omits that Fulcher considered those
men to have been Armenian.” Moreover, when Joscelin successfully escaped with a few
companions and entered Armenian territory on the way to seek further aid from Antioch and
Jerusalem, the Secunda historia inserts another anti-Eastern Christian gloss. While Fulcher noted that
the small group was worried about being recognized, the Secunda historia goes further, suggesting
that they “dared not search for nourishment for themselves, having suspected those Christians [i.e.
the Armenians] of betrayal; and for that reason they feared to be seen or to be recognized.””
Finally, though the Secunda historia followed Fulcher in detailing that the Edessan count was
eventually helped by an Armenian and his family, the former omits the latter’s comment that this

had occurred only after Joscelin had sent one of his companions to seek the aid of a native
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(indigam).”” Instead, it is suggested that “in such a position of misfortune, they [Joscelin and his

companions] had only one hope, and so they begged for the help of divine pity to come to them.”

When combined, these passages demonstrate an especially strong effort to eradicate
moments of inter-Christian unity, particularly given that Fulchet’s text is famed for promoting and
extolling such interaction as a core element of the Otientalization of Latin settlers.” It is possible
that the author of the Secunda historia saw the Byzantines and other Eastern Christians as one and
the same, and so we can view this as part of wider efforts to promote fears of betrayal in the wake
of the Second Crusade. Equally, we are perhaps witnessing echoes of other French memories of
experiences in the East; ones that might relate to the aforementioned anger felt towards the Latin
settlers of Outremer, who were seen as overly familiar with native populations. There is certainly
a hint at this in the Secunda bistoria’s description of events in northern Syria in 1115, when the Latins
of Antioch, Tripoli, and Jerusalem allied with Muslim Damascus against Bursuq of Mosul. In
Fulcher, this union came at the request of the Latins; but in the Secunda historia their proactivity is
removed—instead the ruler of Damascus approached them for fear of his own demise.'” The
negative portrayal of Eastern Christians may also relate to the recollections of those crusaders who
had been forced to undertake a dangerous (and often deadly) march towards Antioch through
Cilicia—which was home to extensive Fastern Christian communities—in early 1148 after Louis
VII, having suffered multiple attacks from the Turks, abandoned them and took ship to Antioch

from Adalia.!™

Indeed, there are other suggestions that the experiences of French crusaders in Asia Minor
left an imprint on the Secunda historia. Thus, in the text’s description of how King Baldwin II failed
to draw Turkish forces into battle in northern Syria in 1122, we find the following description of
the latter’s military tactics: “those Parthians [i.e. the Turks] ... were always on the move, now
turning their backs, now their faces, more nimble than you can imagine, so that when you think

that they are fleeing it is necessary to beware their unexpected return and sudden charges, and for
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this reason, when you believe you have defeated them, you should look out that you do not see
yourself defeated.”'"® The Secunda historia is partly taking inspiration here from Fulcher, who
described how the Parthians never remain in the same place, and that they would turn quickly in
feigned flight before returning to the fray.'” However, it adds a deftness not found in Fulcher, as
well as an original commentary on the pitfalls of confidence that could hint at personal experience.
Interestingly, this account of war with the Turks raises distinct parallels with Odo of Deuil’s
eyewitness account of the build-up to, and events of, a disastrous defeat for French crusaders
against the Seljuk Turks at Mount Cadmus in early January 1148, a little over a week after a more
successful skirmish.'™ Regarding that initial conflict, Odo notes that although the crusaders had
“joyfully obtained the first fruits of victory by killing some of [the enemy],” the cunning (aszus)
Turks, “skilled and agile in flight and bold in pursuit,” subsequently caused problems for Louis
VII, who “could neither have peace nor join battle with them, as they assaulted boldly and retreated
skilfully and easily.”'” The Turks eventually fled after a courageous charge by the French knights,
with Odo proudly declaring that the crusaders had sowed the fields with Turkish corpses and
claiming the presence of divine intervention.'” Yet, itis noted that one consequence of this victory
was that the Turks summoned allies from all around to seek vengeance, while the unmindful
(zmmemores) crusaders cared more for securing supplies and finding a suitable camp than
maintaining good order, particularly as the vanguard entered the mountain. It was here that the
Turks returned, killing many with arrows and forcing others to plummet to their deaths from the
rocky paths; while they thronged (congregantur) around those further back, cutting the defenceless
crowd to pieces. It was only nightfall that curtailed the slaughter.'” The following day, Louis
regrouped and drove the Turks away, but Odo did not hold back from lamenting at what had
occurred: “the flowers of France withered before they could bear fruit in Damascus. In saying this,

I am overcome by tears, and I groan from the bottom of my heart.”'”

Though Odo’s profession of grief is highly stylized and consistent with emotional literary

conventions, and Bull has also demonstrated that the use of eyewitness was as much a narrative
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device as it was a reflection of the author’s lived experiences, it seems likely that the deaths of so
many soldiers before they reached the Holy Land would have been keenly felt." This is
demonstrated not only by letters composed by Eugenius III in the wake of the crusade, such as
his missive to Abbot Suger in April 1150, in which he stressed fears that a new campaign would
lead to a further “outpouring of blood” (effusionem sanguinis) and described the crusade as “the
severe disaster of the Christian name which the Church of God has suffered in our time,” but also
by the words of the Jerusalemite chronicler, William of Tyre (d. c. 1184), who, though writing in
Outremer some three decades later, had been a student in Paris at the time of the venture.''’ In his
version, William notes how the knight leading the vanguard, Geoffrey of Rancogne, had rashly
gone ahead, despite orders to the contrary, which allowed the Turks to attack and defeat the
divided army.""" Lamenting further, William commented that “there died on that day noble and
illustrious men, singularly distinguished for military deeds, [and] deserving of pious recollection ...
On that inauspicious day for us [i.e. the Christians], and by that very great disaster, the vast glory
and strength of the Franks petished.”'” The closeness of this to Odo’s account would appeat to
suggest that news of Mount Cadmus was widely-known and sadly received back in France. In this
context, the description of Turkish warfare found in the Secunda historia takes on a new edge,
perhaps suggesting that the author had spoken to an eyewitness (maybe even Odo), for instance
during the aforementioned council at Laon, or at the very least that they were aware of these

disastrous events.!"?

However, another key aspect of the Secunda historia which points to the influence of
reactions to the Second Crusade’s failure is the thematic significance of God punishing sinful
Christians—especially those guilty of pride—by inflicting defeat on them in war. While the notion
of assigning defeat to pride, and success to trust in God, was a common paradigm of crusade texts,
and indeed many other medieval narratives, that the Secunda historia emphasizes the idea of a
chastized ruler, punished so that he might amend his ways before returninglater to achieve victory,

has particular resonance with the wake of the Second Crusade. This is so not only in relation to
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the criticism faced by Conrad III of Germany and Louis VII of France for their part in the
venture’s failure, but, more importantly, because the latter was being asked to return to the Holy
Land at the Council of Laon in March 1150. Indeed, the theme of divine instruction appears so
consistently throughout the Secunda historia, and often on occasions (and in formats) not found in
Fulcher, that it constitutes a major part of the work, reflects the author’s own agenda, and was
probably inspired by a major Latin defeat, such as the failure of the Second Crusade and/or the

disaster at Inab.

This is seen first with Bohemond of Taranto’s aforementioned capture by Turkish forces
near Melitene in July 1100. Thinking he was safe, Bohemond had moved forward rashly (énconsulte)
and altogether incautiously (omznino incante), and so was overthrown by an abominable people (gens
nefaria) and “made a laughing stock by the enemy” (udibrio hostibus facti)—a gloss not found in
Fulcher."* Likewise, evoking popular themes within texts relating to the First Crusade, victories
are often described in ways designed to emphasize how deeply success was entwined with the
balance of humility and pride, while Latin holy warriors are presented as the new Israelites and

115

God’s chosen people.'”” Thus, a surprising victory achieved by a heavily outnumbered Baldwin
near Beirut in late summer 1100 as he travelled to become king of Jerusalem, is described as having
been granted “so that proofs might become manifestly clear that this was not to be the work of
[human] strength,” and “so that the Christians, #uly the sons of Israel [my emphasis], seeing God
tighting for his people on land and sea, congratulating together, might proclaim: ‘if God is for us,
who can be against us?” (Romans, 8:31).”"¢ In a comment not in Fulcher, but which cleatly
emphasized the changeability of fortune and the importance of reliance only on Christ, the Secunda
historia noted further that: “Look, you who have conquered in this manner, who now boast
themselves to have won! The victors are conquered by the conquered, the captives are captured
by the captured; and they are bound, guarded, and divided by those who had already believed

themselves to be held captive.”""”
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The theme of divine instruction is also found in the Secunda historia’s version of a battlefield
speech delivered by Baldwin I on the eve of the first battle of Ramlah in 1101. Having evoked
Luke 12:32-34—“Do not be afraid little flock, for your father is pleased to give you the
kingdom”—which again raised parallels with ideas of the Latins as God’s chosen people, as well
as Augustinian notions of their being heirs to the city of God, Baldwin chided his men that, “if
you should think only of the earthly kingdom, or wages, or even gifts, you shall rightly tremble,
fearing either to be conquered or even to be killed.”'"® Moreover, that each man “should know
that he ought to desire to be seen fighting, to die; as, by dying, the eternal kingdom will be prepared

»11

[for him] by the eternal king.”'"” The thread of divine instruction later re-emerges in relation to a
victory achieved by Prince Roger of Antioch over numerically superior Muslim forces at Tell
Danith in 1115. Here, the author of the Secunda bistoria asks why such a victory would occur “unless
to make clear by the strongest proofs that it is for a man to glory only in God, being worth nothing
in himself.”'® It is even suggested that “nothing can be more accursed, nothing more detestable
with God, than dread of His presumption; just as on the other hand nothing is more pleasing,
nothing more acceptable, than to know with a truly humble and devoted heart that He performs
all our works for us.”"?" We can even find a moment of spititual judgement for failed crusaders
who proved themselves a poor comparison to settlers. Thus, when the Secunda historia describes
the 1101 crusaders’s defeat by the Turks in Asia Minor, it is stated that this occurred because, “by
one reason or another, having not completed the journey, [and] wishing to return to their lands,”
they retreated from Antioch; whereupon, “being opposed by Soliman the Turk ... or rather by the
just judge God (2 Maccabees, 12:5), punishing the idleness of they who had not fulfilled the good
and holy summons of the holy pilgrimage ... 100,000 of them, both knights and footsoldiers,
petished by various deaths.”'** By drawing on the Book of Maccabees, as so many natrators of the
First Crusade did, this helped to mark a religious contrast between temporary pilgrims who failed

to complete their journey and those settlers who devoted their lives to defending the Holy Land. '*

While it cannot be said that Louis had failed to complete his pilgrimage during the Second Crusade,
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for he discharged his vow by praying at the Holy Sepulchre, the sense here of the need to complete

unfinished business could relate to the lack of a successful martial response Edessa’s loss.

Another example which could reflect contemporary discussions regarding sinful crusaders
relates to the Battle of the Field of Blood in 1119, where Prince Roger of Antioch, along with most
of the principality’s military strength, was killed fighting 11-Ghazi of Mardin."* At the beginning

of his account of this conflict, the author of the Secunda historia states that:

The truth commands me to expose, yet the horror and magnitude of the disaster forbids
me to report, how many and how great were the evils that overwhelmed the Antiochenes.
But I do not know whether it is better for the Christians to take away from them the words
for those evils that they endured when they happened, or it is harmful even to the damned
to suppress the lessons of their damnation, inasmuch as it may even be useful for the
wicked themselves to be deterred from the path to destruction by their example. For if
perhaps it confers nothing to the damned themselves to know how and why they perished,
nevertheless it can perhaps be very beneficial for those following, having understood the

destructions of others, to avoid the roads to ruin.'®

Importantly, though this draws slight inspiration from Fulcher, much of it is original, including the
author directly addressing the audience to signpost this as a key didactic moment. Then, following
a severe critique of Roger and the Antiochenes, guilty in particular of adultery, pride, and luxury,
the Secunda historia draws this together in another original passage, in which it is noted that “it is
not remarkable if prisoners of sin, slaves of vice, should be surrendered to their enemies and killed;
so that, stirred by the example of destruction, those who refuse to understand by the words of
warning, should realize death to be ‘the wages of sin” (Romans, 6:23).”'* Finally, the author adds
that “it should be observed from this that a people without counsel and without prudence
(Deuteronomy 32:38), who do not fear to excite the Lord’s anger, merited indeed that God should

erase their name from human memory (Deuteronomy, 32:26). However, His extermination is to
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be delayed because of the anger of enemies (Psalms, 137:7); lest perhaps their enemies be proud
and say: ‘Our mighty hand, and not the Lord, has done all these things’ (Deuteronomy, 32:27).”'*'
It is perhaps no coincidence that the Secunda historia should make such alterations to Fulcher’s text
in the wake of the battle of Inab in 1149, where the Antiochenes—whose prince Louis VII is
reported to have fallen out with during the crusade—were again punished by the Lotd.'
Nevertheless, the extent to which the author dwells on this moment, and glosses it with biblical
significance, is instructive. Indeed, not only does the reference to Deuteronomy reinforce earlier
notions that the Latin East had been established for the new Israelites by God’s strong hand, but,
given that the Antiochene defeat is followed by a victory for Baldwin II, who rode swiftly to aid
his brethren alongside the counts of Edessa and Tripoli, it could also represent an underlying
message regarding the need for western leaders to aid their co-religionists in Outremer, however

morally flawed they may be, patticularly in the wake of a chastening military failure.'®

An underlying desire to promote aid for the East is also suggested in a further passage in
which one of Baldwin II’s knights engaged in a conversation with a Muslim enemy while aw aiting
battle near Antioch in late 1119. Though this dialogue also occurs in Fulcher, the Secunda historia’s
version is original."’ Thus, the Muslim soldier declared the insanity of the Latins for dating to face
a larger enemy force, especially given his belief that they had “abandoned the law, preserving, as
you have become accustomed, neither faith nor truth amongst yourselves.”"”! “On the other
hand,” the Muslim noted, “if you should preserve the law and faith of God, just as you hitherto
used to be accustomed to do, you shall be frightful to us by character, and unconquerable” —a
sentiment repeated in even stronger terms a few lines later.””> On the following day, therefore, the
Latins, reinforced by the Cross and trusting in God, achieved victory, with divine anger converted
into pity."” Interestingly, like several inter-faith dialogues found in narratives pertaining to the First
Crusade, this takes on something of a disputatio format (albeit the Latin is not seen to answer),
particularly through its focus on law and the ridiculing of the Christian."* As Katherine Allen

Smith has argued, such scenes drew inspiration from anti-Jewish treatises and served in other
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crusading narratives to present Muslims in the same light as the enemies of Christ found in
Scriptute and through this to propagate parallels with the Israelites.'” In the context of the Second
Crusade, it reinforced the need to combat those who threatened and scorned Christianity, even in
the face of embarrassment and ridicule (such as would be felt in defeat) and despite God having
punished them for their sins. This is accentuated when the Secunda historia describes Baldwin II’s
decision to again ride north to Antioch in 1120, having heard of another Turkish invasion, as

driven by “the compassion of brothetly love” (fraternae miseratio caritatis)."

Importantly in the context of Louis VII and the crusading proposals of the early 1150s,
this theme dovetails neatly with a moment in which the author was perhaps demonstrating a
sensitivity towards attitudes to a king who had failed in the course of holy war, one whom some
wished would return to Outremer in response to a further disaster. This relates to the second battle
of Ramlah in 1102, which coincided with the “1101 Crusade.” Here, Baldwin I, having rashly
hastened to face a Fatimid force that greatly outnumbered his own, suffered a devastating defeat
in which most of his men were killed, including illustrious western noblemen like Stephen of Blois
and Stephen of Burgundy. The king himself barely escaped with his life. In the aftermath, however,
having regrouped and awaited his allies, Baldwin inflicted a retaliatory defeat on the Muslims. " In
describing the initial battle, the Secunda historia berated Baldwin for his rashness in a long and
original passage, noting that he had “relied too much on his own probity,” presuming his strength
was owed to himself and not to God alone. As such, “his temerity was severely punished, with
God, who opposes arrogance, opposing them, so that he would not emerge victorious in this, as
he was accustomed; rather, he would bately escape alive.”"”® Moreover, once the fleeing Baldwin
eventually made his way to nearby Arsuf having escaped enemy detection, the Secunda historia adds
a further explanatory gloss to Fulchet’s Historia, commenting how “the Just Lord chastized him
completely, but he was corrected kindly.”"” The text then draws on Scripture to note that “He has
struck down the proud, but raised up the stricken, as that Prophet was able to sing to Him: “The

Lotd chastizing has chastened me, but He has not delivered me over to death’ (Psalms, 117:18).” 1%
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Consequently, the Latins were granted victory in the ensuing follow-up battle as they “were forced
to hope in divine force alone” and because Christ would not abandon “those who had called out
His name all day.”'*! In a revealing and original passage that makes frequent recourse to Scripture,
the Secunda historia brings this message together: “the Lord clearly granted safety upon them, but
fittingly, the people, namely the humble, acquired safety, and the eyes of the arrogant were
humbled (Psalms, 17:28), ‘so that no flesh should glory in His presence’ (1 Corinthians, 1:29),
taught not to trust in his bow and sword, and to sing with his whole heart to the Saviour: “You
have saved us from those who afflict us, and have put to shame those who hate us’ (Psalms,

43:8)7.1%

That Baldwin I suffered no other major losses in the text, with the king trusting in God
and Christ each time he went into battle, only served to emphasize the extent to which the Secunda
historia used this as a didactic moment, one deeply imbedded in exegetical discussions on the right
behaviour of a holy wattior and of following the vita apostolica.'” At the turn of the 1150s, when
senior churchmen sought to convince Louis VII, who had only just returned from a disastrous
sojourn in the East and who faced criticism for his part in this failure, such a message would have
been highly relevant; to the king, but also to those around him who might be expected to

participate as well.

Remembering Outremer and Promoting the Crusade

While much can be found in the Secunda historia that seemingly relates to attempts to comment
upon, and explain, the failure of the Second Crusade through the history of the Latin East, there
is also, as has been alluded to already but which will be discussed in depth below, a great deal that
points to efforts to use this material as a stimulus for further crusading, such as was being proposed
at Laon in March 1150. For example, there are several moments when the Secunda historia clearly

emphasizes the importance of a collective Latin identity, which would have underpinned any effort
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to convince western forces to travel east. One such instance is the aforementioned description of
Baldwin I’s tearful reaction to Bohemond of Taranto’s defeat and capture in July 1100—as the
emphasis placed on Christian brotherhood, grieving for the losses experienced by co-religionists,
and riding to their aid, were important themes of crusade texts and preaching.'** More interesting,
however, are two moments when, during a long and unique passage rationalizing an attack on
Ascalon, the Secunda historia describes the Latin settlers as owr Jerusalemites (nostri
Hierosolymitae/ nostris Hierosolymitis), offeting an overt sense of common identity that transcended
geographical boundaries.'® In a similar vein, in the Secnda bhistoria’s version of Baldwin I’s
battlefield oration at Ramlah in 1101, Fulcher’s comment that none should consider flight because
“Francia is a long way from you,” becomes instead “because oxr Francia is a very long distance

from us [my emphasis].”'*

We can also look to references made to themes or literary tropes, beyond biblical allusions,
prevalent in narratives pertaining to the First Crusade, such as the description of Baldwin bisecting
Muslim soldiers in battle, or the conversation between a Christian and Muslim soldier, both
discussed above. Thus, there are battlefield descriptions similar in tone to those found in First
Crusade texts, such as this regarding Ramlah in 1101: “All now cried out, and by their confused
shouts heaven itself was shaken—whether from the excessive noise or the collision of weapons,
or even from the beating of helmets and swords; the shrieks and yells of the dying or the wounded
were heard from all sides.”'*” In addition, the soldiers of the kingdom of Jerusalem, like those of
the First Crusade, are seen confessing their sins and taking communion on the eve of battle, such
as near to Ramlah in 1105."* Also of interest is the authot’s apparent fondness for an analogy
likening killing to the scything of crops. In describing a massacre of the Muslim populace at
Caesarea in 1101, it is noted that “besides troops overthrowing and piercing the masses who were
crowded together, and likewise threshing as if they were wheat on the threshing floor, they
massacted everyone by indiscriminate slaughter.”'*” Similatly, when detailing a Venetian battle with

a Muslim fleet near Jaffa in 1123, the Italians, having boarded the Muslim vessels, are described as
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“beheading everyone on their ships as if they were crops in the fields.”" There are likely biblical
parallels here, for example Apocalypse 14:15: “Thrust in thy sickle, and reap, because the hour is
come to reap: for the harvest of the earth is ripe”—particularly as this relates to those willing to
die for the Lord. Yet, there are also potential influences from First Crusade narratives or epic
traditions. Indeed, the fact that the second passage is close to one found in Robert the Monk’s
Historia Ierosolimitana, in which it is described how, during the “Bridge Battle” with Muslim forces
outside Antioch in March 1098, crusaders were “systematically cutting off heads like the harvester
with his scythe in meadow grass or corn,” makes it likely the Secunda historia’s author knew this

text.!®!

This challenges the argument recently advanced by Thomas Asbridge that early accounts
of crusading violence, most especially Robert the Monk’s, did not influence later depictions of
similar acts in the Latin East: for, although the author of the Secunda historia cannot be said to have
“luxiariate[d]” in violence to quite the same degree as Robert, it does appear that the employment
of such tropes stemmed from a desire to situate the warfare and violence enacted in the Crusader
States in the same epic and spiritual literary contexts as that initial expedition.'”” This is most cleatly
demonstrated in another passage describing the aforementioned naval battle between the
Venetians and the Fatimids in 1123. Here, the Secunda historia adapted Fulcher’s comment that the
formers’s feet were tinged with blood (sanguine fluido tingerentur), noting instead that: “it may perhaps
seem incredible to say that a miracle is considered to have occurred there, with the blood of the
slaughtered flowing all the way to the shinbones of the killers, to the full horror of all who boarded
the ships.”" Furthermore, Fulchet’s comment that “you could see the sea to be reddened” for
four miles around, becomes “such a great amount of blood was said to have flowed” that for
neatly four miles around “the sea was seen to be red.”* In this regard, it is almost certain that
although the Secunda historia drew on Fulcher, and extreme bloodshed and horror can be found in
other texts, like Walter the Chancellot’s Bella Antiochena, which notably circulated in manuscripts

with Fulcher’s text, efforts were being made to evoke the First Crusade through the deployment
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of well-known literary allusions.'” This would have included not only the eschatologically-tinged
descriptions of the massacre enacted by the crusaders at Jerusalem on 15 July 1099, but also the
aforementioned “Bridge Battle” outside Antioch, where, according to Robert the Monk, who
revelled in blood imagery more than nearly any other First Crusade author, “the blood spilled
turned the river to crimson, and filled those watching with total hotror.”*® It could be argued,
therefore, that the author of the Secunda historia, by demonstrating that moments of epic holy war
in the East had not ended with the First Crusade, sought to show that emulation of the deeds and
heroes of that initial expedition—the memory of which clearly hung heavily over Europe but, in
the wake of the Second Crusade’s failure, perhaps also caused some embarrassment for
contemporaries who found themselves compared negatively to their crusading forebears—was not
the only way to achieve spiritual and martial renown. In other words, such evocations sought to
demonstrate that the emulation of settlers, who were presented as more morally flawed than the
participants of the First Crusade, could afford western warriors similar opportunities for heroic

remembrance.

Other sections also communicate the idea that spiritual glory could be attained not just
through a one-off crusading venture, but by maintaining and defending the newly established
polities in the East. At the start of the text, for example, having heard of Jerusalem’s capture,
Bohemond of Taranto became ashamed (erubesci?) at having stayed behind at Antioch, and Baldwin
of Boulogne bashful (verecundatur) at having done so at Edessa. Thus, “both were caused to well
up with shame that the titles of their own glory would not be counted among the highest triumph
of praise.”"”” Nevertheless, the Secunda historia declares, “it was brave and cautious of the same men
to stay behind and strengthen and defend the newly captured regions, by which they had surpassed
others in conquering.”’® The author even evokes Scripture to argue that divine providence
inspired the actions of both those who remained (at Antioch and Edessa) and those who departed
(for Jerusalem), “so that in both instances ‘this glory shall be dedicated not to men, Christ, but to

your name’ (Psalms, 113:9).”" Importantly, this represents an adaptation of Fulchet’s comment
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that it was perhaps (forsitan) divine providence that caused these two brave leaders to stay behind;
while, by emphasizing how both had surpassed others, the author offered a clearer sense that
maintaining and defending other newly conquered sites was worthy of the same heroic renown as
taking Jerusalem.'® In the context of the Second Crusade’s success in reaching Jerusalem, but
failure to save Edessa, and the subsequent need to now protect the principality of Antioch, this

was an apt message.

Perhaps the clearest example, however, relates to the Secunda historia’s description of the
early problems facing the Latin East, devoid as it was of defenders and inhabitants, and beset on
all sides by enemies. Though Fulcher also commented on this, and described it as a divine miracle
that the Latins survived, the author of the Semnda historia went to much greater lengths to

demonstrate the validity of these polities:

I shall speak of these people, so that they who either read or hear this shall turn their
attentions to the many and great labours, fears, and anxieties the early possessors of that
land and the region of Jerusalem suffered for Christ, so that it shall be understood likewise
that it is no less of a miracle to be able to have retained after a while so great a region, so
thin with occupiers or defenders, than to have conquered it in the first place. It is apparent,
therefore, to regard in all these things the esteemed work of the Lord Christ, to admire His

strength, to observe His mercy.'"!

What is key here is that the Secunda bistoria, far more so than Fulcher, portrays the defence of the
Holy Land as no less of a miracle than the success of the First Crusade, and that the work of Christ
was being done by settlers just as it had been done in that first expedition—a theme developed
across the rest of this passage through frequent Scriptural allusions.'® In another moment where
the author moves into the first person, the link between crusade and settlement is further
demonstrated by the remark that “hence, also, along with that same Apostle [a reference to an

eatlier quote from 1 Peter, 3:14: ‘if you should suffer for justice, you are blessed’], we consistently
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venture to bless they who we know to have endured innumerable and immeasurable labours and
strugeles on the way to, and in, the Holy Land [my emphasis].”'® Similar themes are found in Baldwin
I’s battlefield speech at Ramlah in 1101, where the king reportedly told his forces that although
they would become more glorious in death than if they were to survive, “still we will have acquired
by the Lord Christ’s gift a great name for ourselves, beyond the name of the greats who are in the
earth.”'* Each of these passages taps into aforementioned parallels made with the Israelites being
granted the Holy Land as a reward for their suffering, as well as contemporary concerns about
crusading heritage, so that crusaders were being asked to follow in the footsteps of both biblical
and crusader-settler ancestors.'® Therefore, while concerns emerged in the wake of the Second
Crusade’s failure regarding the spiritual merits of the Latin East, as well as the value of offering
military support to these polities, due to accusations of Jerusalemite collusion with Damascus’s
Muslim lords, for the Secunda historia’s author, to provide such help—and thus emulate the

settlers—was no less meritorious than repeating the deeds of the First Crusaders.

There are even moments when the Secunda historia includes vengeance motifs—which
Susanna Throop has demonstrated were crucial to justifications of crusading throughout the
twelfth century—to rationalize a renewed attack on Muslim enemies.'® Thus, in describing
Baldwin I’s assault on Arsuf in 1101, the text not only incorporates Fulcher’s account of an earlier
siege of the city by Godfrey in 1100, in which 100 Latins were captured and brutally executed on
the walls in full view of their comrades, it also takes this further, noting how “the Christians, not
forgetful of those so cruel crimes which their fellows had caused to be committed to King Godfrey,
ardently gathered for the attacking of the impious.”'” Likewise, when Baldwin besieged Caesarea,
which was eventually taken by storm and its citizens massacred, the Secunda historia (unlike Fulcher)
noted that the Muslim forces had “ridiculed the besiegers; they provoked them with jeers and
insults, relying on their walls and very many defenders,” and that, in prosecuting an indiscriminate
slaughter, “the anger of God against the blasphemers was satisfied.”'*® This latter theme, of divine

anger being mollified and the Latins as the instruments of fulfilling this, is also found in the Secunda
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historia’s aforementioned discussion of Baldwin II’s victory in the immediate aftermath of the Field
of Blood in 1119, where it is described how “victory and vengeance had been restored over the

enemy worshippers.”'®”

Importantly, the text’s attempt to couch the value of vengeance not only
in the wider context of answering insults against the Christian faith, but also in relation to

responding to the deaths of comrades and the shame of a failed siege, could reflect French

memorties of crusading losses, particularly at Damascus.

Another theme prominent to rationalizations of crusading is that of devotion to, and
imitation of, Christ. As William Purkis has argued, the idea of imztatio Christi—through notions of
suffering and self-sacrifice—"“was central to the spirituality of the First Crusade,” both in the case
of early written responses (due in part to the influence of contemporary monastic ideals, including
later those of the Premonstratensians), but also as regards participants’s perceptions of their own
spiritual behaviour.'” However, as the creation of the Latin East caused increased levels of
pilgrimage from Europe to the Holy Land and interest in relics of Christ’s Passion, the ways in
which such spirituality manifested changed. Moreover, when Eugenius III called the Second
Crusade with Quantum Praedecessores in 1145, and Bernard of Clairvaux spread sermons and letters
to promote participation, the notion of zwitatio Christi was “astonishing|ly]” absent—the result,
Purkis argues, of a deliberate Cistercian attempt to redefine crusading. Part of this was that
participants were being asked to emulate not the son of God, but their own crusading forefathers;
a message that appears to have been remarkably successful, even if popular conceptions of

crusading as a form of switatio Christi endured.'”

It is perhaps significant, therefore, that we find a clear emphasis on the importance of
devotion to Christ, as well as echoes of zmitatio Christz, throughout the Secunda historia—more so
than we do in Fulcher’s Historia. Indeed, while this cannot necessarily be seen to be a targeted
message for the French king, as can other aspects of the text, it might nevertheless suggest efforts

to push back against Eugenius and Bernard’s efforts in response to the crusade’s failure and to
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evoke an earlier, more successful form of holy warfare as a means of promotion. Beyond the
abovementioned allusion to Psalms 113:9 in describing Bohemond and Baldwin not travelling to
Jerusalem with the First Crusaders, as well as the description of the early settlers doing the work
of Christ, the Secunda historia frequently describes the Latins as worshippers of Christ (cultores
Christi), the people of Christ (Christi populus), servants of Christ (servos Christi), the knights of Christ
(milites Christi), and other related terms—frequently doing so in moments when Fulcher, who
shows a stronger interest in God than in Christ, does not; while we also see Latins acting for the
love of Christ (pro Christi amore).'™ An instructive example of the Secunda historia’s particular focus
on the settlers’s devotion to Christ is found in the description of Baldwin’s aforementioned march
south with a small force to become king following Godfrey’s death in August 1100. Having come
to a narrow and highly defended pass just north of Beirut, in Fulcher’s Historia the Latins “devoutly
prayed for aid to come from Heaven” and God’s bountiful support duly arrived.'” In the Secunda
historia, however, the Latins “most devotedly prayed to the heavens for help in their great necessity.
And nor was the loving kindness of the Saviour found wanting.” Going further, it notes how the
Muslims would have secured victory here “had not the Holy Christ inspired His men, having been
enclosed in an extreme crisis, as much by a miracle as by unforeseen judgement, and supplied

25174

help.”"" The Secunda historia likewise demonstrates a pervading interest in the relic of the True
Cross, famously carried into battle by the forces of Jerusalem until it was lost to Saladin at the
battle of Hattin in 1187." Although most instances of its presence are also in Fulcher, the Secunda
historia placed an even greater emphasis on the power and importance of the Cross, or, on a few
occasions, “the Cross and the Crucified” (Crux ... et Crucifixcus).'”® A useful example relates to the
first battle of Ramlah in 1101, in which the Secunda historiaincludes the original remark that “against
its [i.e. the Cross’s] strength, demons and the followers of demons cannot sustain themselves for
long”; while a subsequent victory against Muslim opponents near Jaffa, it was said, “should be

seen to be assigned to nothing except to the strength of the Lord’s Cross.” 177
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Of further interest is the Secunda historia’s adaptation of Fulcher’s apologist commentary
on the validity of Baldwin I wearing a crown in the city where Jesus wore the crown of thorns.'™
At this moment the author includes an additional gloss which responds to potential criticisms,
noting that: “For, just as Christ’s death is the cause of our life, so too the mockery of Christ is the
emblem of our honour. Does not every Christian become ‘a chosen generation, a kingly
priesthood’ (1 Peter, 2:9) from that crowning of Christ?”'” This not only evoked a sense that ruling
(and defending) the kingdom of Jerusalem was an act of zwitatio Christs, it also placed it within the
context of vengeance for the Crucifixion, which became crucial to the promotion of crusading
across the twelfth century.'™ That watfare prosecuted in defence of the Latin East carried with it
the same Christological significance as the First Crusade is repeated in the Secunda historia’s account
of the first battle of Ramlah in 1101. Having noted how the Jerusalemites were vastly
outnumbered, the text asks: “Who hears this and is not terrified? Is courage the same as faith? (2
Kings, 18:19) Is temerity the same as strength? (Isaiah, 36:4) Indeed, if you could see this, you
would not wish to fight, but to die. Thus, it is clear: they were ready to die, but to die for Him who
suffered death for them is worthy. It is not courage, but faith; not temerity, but love. Indeed,
‘Christ’ so the Apostle said, ‘suffered in flesh’ (1 Peter, 4:1), and they were similarly roused by this
thinking.”"* When, on the eve of battle, Baldwin delivered the aforementioned speech—framed
as it now was in the context of the Apostles and of Old Testament kings like Hezekiah, who
defended Judah from the Assyrians—his reminder to his men that “you have come freely to offer
your souls, for Christ, for distinction, and you have discovered what you came for” took on a

deepert, biblically reinforced significance.'

For the author of the Secunda historia, therefore, the settlement and defence of the Latin
East was imbued with distinct Christological meaning, even serving as an act of zuitatio Christi. This
brings the text into line with the early narrative descriptions of the First Crusade, and also suggests
that the turn against the efforts of Eugenius and Bernard to strip crusading of its zwitatio Christi

characteristics began quite early—perhaps as a direct response to the Second Crusade and the
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participants’s apparent failure to act according to divine will. What is interesting, however, is that
the Secunda historia’s imitatio Christi appeared to go hand-in-hand with concerns for emulating the
military forebears who had built and defended Outremer. In this way, we may identify a hybrid
between the original crusading model, the Cistercians’s emphasis on emulating predecessors, and
the culmination of efforts to compare the crusaders to the biblical Israelites. In other words, the
text promotes not only zwitatio Christi, but also imitatio Hierosolimitani. As with other aspects of the
text, such an approach would likely have resonated powerfully in the early 1150s as crusading faced
its most significant existential crisis. Indeed, the Secunda historia re-emphasized crusading’s distinct
spiritual power and also tapped into the wider processes of heroic emulation and remembrance
that arose so prominently in the wake of the First Crusade, albeit with the crucial adaptation of

following in the footsteps of the settlers.

Finally, as has become clear at various points in this article, there is a preoccupation in the
Secunda historia with the city of Ascalon, which is mentioned thirty-three times. This is unsurprising:
the Fatimids of Egypt, who used Ascalon as a base of operations against the nascent kingdom of
Jerusalem, were the Latins’s foremost threat for much of the period, and are ever-present
throughout Fulchet’s Historia.'® Nevertheless, there is an original passage in the Secunda historia
which suggests that the city had a particular significance for the future of crusading in the early
1150s. Thus, in describing Baldwin I’s attack on the Ascalonites in late-summer 1100, the citizens
of the latter are first described as ever rebellious (rebellens semper), while what follows next is worth

citing in full:

I judge that the Lord was unwilling to destroy both the city and people [of Ascalon], or to
hand them over to His people, just as was written by the ancients and is therefore to be
believed, so that Jerusalem would always endure in them and they would keep on doing
battle, that is to say, so that they would not be attacked and overcome by vicious habits

through leisure, worse than the worst of enemies, as in that dictum of the satirist, truthfully
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but wordily, “Humble fortune protects the virtuous Latins, and labours into the nights
with Hannibal near to the city” (Juvenal, Safire 6, lines 287-91); and so that our
Jerusalemites would be both weighed down in a state of humility from the constant
presence of wars and labours, and constrained in chastity. [In BuE lat. 5513 a manicule points
to this part of the text — see below] Of course, it is less pleasing to be proud when it is hardly
possible to live; fornication is less delightful to those who are constantly in fear of dying,
too. And so external wars are often destroyers of internal wars. Visible enemies are either
the repression or oppression of invisible enemies. Accordingly, unlike spiritual wars of
wickedness in the heavens, it is necessary for these things to be believed by our
Jerusalemites: the constant wars they are enduring are against flesh and blood, that is,

against the Ascalonites.'

This passage appears to suggest that the Ascalonites are the enemy through which the
Jerusalemites—or, more rightly, “oxr Jerusalemites”—were tested: the method by which their faith
and dedication was proved. In many ways, it encapsulates the underlying strand in the Secwunda
historia of the battle against sin and the need to show humility in the face of the Lord to achieve
victory. Moreover, there is a pervading sense that this drew on Saint Augustine’s concept of the
Two Cities, a core focus for a great deal of contemporary exegesis but also a prominent theme of

early crusade narratives.'®

Indeed, as Katherine Allen Smith has argued, Augustine’s model for
attaining the city of God by eschewing the sinful desires of the earthly city was an attractive one
for crusade authors, as the epic struggle between the Israclites and Babylon, a city rebellious against
God, could easily be reworked for the crusaders (the new Israelites) and the Fatimids (the new

Babylonians)."* In the Secunda bistoria, howevert, it is not Babylon specifically, but Ascalon, through

which the Two Cities narrative is carried.

Regarding this Ascalonite focus, it is no exaggeration to say that there is no parallel to this

in any other crusade narrative, even though many First Crusade texts include the Fatimid defeat at
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Ascalon in August 1099. As such, this passage is a crucial window on to not only the text (and its
purpose), but also the wider context of crusading ideas in north-eastern France in the early 1150s.
Nevertheless, it is perhaps to be expected. In the Bible, Ascalon was associated with unbelief and
threatened with divine wrath (Jeremiah, 47:7), and as already noted, it appears in crusade narratives
as a site of divine victory."®” Moreovert, in addition to the city’s role in threatening the eatly Crusader
States, there are suggestions that during the course of the Second Crusade discussions were held
between the settlers and the crusaders over whether to carry out an attack on Ascalon, both before
and after their assault on Damascus.'™ Though this did not come to fruition, this period
nevertheless marked the re-orientation of Latin expansion towards the south-west, and onwards
into Egypt. In 1153, Baldwin III, supported by newly-arrived western forces, besieged and

captured Ascalon—the last major conquest by a Jerusalemite king.'®

What this passage potentially reveals, therefore, is that it was an attack on Ascalon that was
discussed, and hoped for, at the council of Laon in 1150—and so, as a means to promote the
validity of this, the Secunda historia author drew on contemporary discussions relating to the
crusade’s place in sacred time and presented the conflict between Jerusalem and Ascalon as that
of the Two Cities: the path to the city of God. That the text offers a sense that this struggle was
long-lasting and central to ensuring the Jerusalemites remained on the correct path need not
undermine hopes for Ascalon’s capture; rather, it was as a warning not to allow a physical victory
to mark the end of the spiritual war. Moreover, given the aforementioned influence of the
Premonstratensians in north-eastern France, as well as their presence on the Latin borders with
Ascalon in the region around Ramlah, it is not difficult to imagine that the order might have used
the occasion of the council at Laon to promote such an idea, or that an author with potential links
to them might emphasize the importance of capturing this city in a text designed to stimulate
further crusading activity. It is certainly of interest that the Premonstratensian Continuation of
Sigebert of Gembloux notes in short succession the Second Crusaders’s hoped-for campaign

against Ascalon; conflict with the Templars around nearby Gaza in the wake of Inab in 1149; and
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the city’s capture by the king of Jerusalem only a short while afterwards.'” In other words, Ascalon
was evidently on the minds of the Premonstratensians in the early 1150s. It is even possible that
Amalric, the order’s aforementioned abbot of the double institution of Saints Joseph and
Habakkuk, who became bishop of Sidon in 1153, did so within the Latin siege camp, both because
it appears his predecessor, Bernard, died there, and due to the order’s receipt of possessions inside
Ascalon, made to them by King Baldwin III and his brother Amalric at the time of the city’s
capture (a Christianis captione).””' The evidence of BnF lat. 5513 suggests such an interest was not
limited to northern France, though. As alluded to above, this part of the manuscript includes a
marginal manicule, the only one found in the text.'”? Whether we can date this to the time of
copying is unclear—though Nicholas Paul has argued that the marginalia is twelfth-century in
date—but it would make sense for the scribe to have pointed to this element of the text if it was
done around the time of Ascalon’s capture; perhaps because figures local to the Touraine were
amongst those pilgrims Baldwin III enlisted to aid in the siege.'” It is even possible that the scribe
of BnF lat. 5513, unlike those of BL. Harley 3707 and later BNE 10225, simply copied this manicule
from their original exemplar, which would certainly add to the sense of the author’s powerful

interest in Ascalon.

Throughout the Secunda historia, therefore, we find clues that it sought to promote the
spiritual and martial validity of the Latin East by situating it within the literary, spiritual, and
exegetical frameworks commonly associated with the First Crusade and the nascent crusading
movement.'”* In doing so, there is little doubt that this was as a means to use these processes of
remembrance to prompt renewed western interest in Outremer; with a focus on the Latin Fast, as
opposed to the First Crusade itself, perhaps in order to side-step anxieties over how the Second
Crusade had failed to live up to the high standards of that initial expedition by demonstrating that
biblical and epic parallels—so important to how contemporary elite societies interpreted the
crusade and situated themselves within its history—could be found beyond the events of 1095—

99. In other words, the Crusader States, flawed but still spiritually meritorious, and a site of martial
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heroism, were perhaps considered a more apt potential vehicle for future recruitment in 1150 and

beyond.

Conclusion

By way of a conclusion, I shall return to the historiographical issue mentioned at the start. As it
was noted, modern scholarly efforts to identify changing medieval attitudes towards, and
definitions of, crusading, as well as the reception of the movement within elite European societies,
have focused either on accounts of the First Crusade—tracing, in particular, how the writing and
re-writing of this venture’s narrative offers insights into the development of the crusading
movement across the twelfth century and beyond—or of those which detail other single
expeditions. This trend is undoubtedly a product of our sources: the number of texts written to
record individual crusading campaigns far outweighs those which trace the history of the Latin
East, even when we incorporate those created in Outremer. Yet, it has also led to the privileging
of particular canonical texts, authors, and events. In recent years, efforts have been made to
incorporate into the historiographical narrative those texts which are lesser known, but this process
is still far from complete, and those relating to the Latin East, particularly those, like the Secunda
historia, which appear to have been written off as largely detivative, continue to be side-lined.'”
This article has sought to demonstrate that an approach that steps away from canonical texts, and
also includes the reception of the history of Outremer, has much to offer scholars, and not just

those interested in the field of crusade studies.

Thus, when re-situated as a text produced in north-eastern France (albeit with some ties
to, and subsequent interest from, the Touraine) at the start of the 1150s, one linked to efforts to
launch further military support for the Latin East following the Second Crusade’s failure, the
Secunda bistoria, almost entirely ignored by crusade historians, and once described by Harold S. Fink

as adding “little of value to knowledge of the period,” can in fact tell us a great deal about mid-
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twelfth-century conceptions of holy war, of devotional knighthood, of imitatio Christi, and of the
importance of local interest to the recording of the crusading past.' For those expetienced in
reading crusade texts, it will appear both highly familiar, but likewise tantalizingly enigmatic—
including tropes and themes which punctuate many other such narratives while still offering unique
insights relevant to the region, the context of its production, and the crusading movement more
generally. It also adds greater texture to recent work that has stressed the ecclesiastical unity of
north-eastern France, particularly in the archdiocese of Rheims, for it suggests that these networks
could be harnessed for the promotion of crusading and support for the Latin FEast; while the focus
on local figures, such as Baldwin of Boulogne and Eustace Grenier, demonstrates how deeply the
memories of crusading settlers could imprint themselves on these networks. Finally, the apparent
ties which this text has to the Premonstratensians reveals something of the anxieties which could
be felt by a monastic order with landed interests in both Europe and Outremer, particularly given
the instability of the latter. To be responsible for shrines in the Holy Land was an important and
prestigious duty, but there are suggestions here that, for those brothers who remained in Europe,
concern over the military fragility of this region, and thus the safety of their brethren, was keenly

felt.

In short, the Secunda historia is a crucial—and hitherto unrealized—witness not only to
contemporary reactions to the failure of the Second Crusade, and subsequent efforts to promote
enthusiasm for the Latin East at a time of growing cynicism and despondency, but also to the
ecclesiastical and monastic networks which connected Europe (and beyond) in this period. It is,
more specifically, an important cultural artefact that demonstrates the effects that crusading and
the Latin settlement of the East had in France, particulatly the north-east, in the mid-twelfth

century.
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