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Abstract

The purpose of this thesis is to develop a new way of thinking about Anglican identity
as Communion. Since that mission is to live in the life of communion, this thesis in
turn suggests: 1) Different Anglican perceptions of Missio Dei have been the principal
cause of the loss of Anglican confidence in its identity as Communion; and, 2) The
different perceptions stem from a tribal mentality with regard to the Trinity among
Anglicans. Taken together, this thesis argues that a key to the renewal of Anglican
identity as Communion is one of developing an alternative way of thinking about the
Trinity.

By way of illustrating Miroslav Volf’s idea of ‘Trinitarian identities,” this thesis
suggests that ‘the triune God’s dynamic relationships’ which express His liminal
nature is the source for transforming Anglican tribal mentality. This liminality speaks
of ‘communion-in-mission’ as a means to the life of the triune God’s dynamic
relationships, which enables different Anglican perceptions of Missio Dei to converge
dynamically. This thesis broadens this connection to the life of the Anglican
Communion itself in order to discover how such a renewal within its life might inform
Anglican self-understanding. F.D. Maurice’s understanding of comprehensiveness as
‘eschatological liminality’ encourages Anglican comprehensiveness to be the
Anglican practice of communion-in-mission, namely an Anglican way to the life of
the triune God’s dynamic relationships.

In bringing together the above threefold aspects of the life of communion, this thesis
redefines Anglican identity as a communion which is patterned on the triune God’s
dynamic relationships and made concrete in a renewed understanding of Anglican
comprehensiveness as eschatological liminality informing the Anglican Communion’s
approach to Missio Dei and, by implication, to communion-in-mission.

v
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Introduction

This thesis consists of six chapters. Chapter 1 has a literature review on Anglicanism,
a description of the current crisis in the Anglican Communion, and a brief note on
methodology. Chapter 2 traces the history of Anglican identity by examining the
historical background of two notions of Anglican identity and thus discovering new

ways of renewing Anglican identity as a communion.

Chapter 3 examines the meaning of the term ‘identity’ in greater depth as a term
which can be used for pejorative reasons thereby distorting its true meaning. Chapter
3, therefore, aims to explore both the theological definition and the social and
psychological context of Anglican identity. My discussion draws on both Carl Jung
and Erik Erikson whose understanding of identity as dynamic relationships suggests
that the nature of identity is ‘communion’ or participation in the life of one another.
They understand the nature of identity not as static and normative but as dynamic,
relational, and transforming. Chapter 3 then turns to the question of what it is that
prevents the Anglican Communion from living in communion with one another, with

the world, and with God.

This leads to Chapter 4 in which I shall explore the kind of theological realities which
might inform Anglican self-understanding and renew its identity as a communion.
Chapter 4 explores the Trinity and Missio Dei as two possible ways of addressing this
topic while in turn arguing: 1) That different Anglican perceptions of Missio Dei (by
implication, evangelical and liberal Missio Dei) have been the principal cause of the
loss of Anglican confidence in its identity as Communion; and, 2) That different

Anglican perceptions of Missio Dei stem from their differing perceptions of the



Trinity. My intention in Chapter 4 is, therefore, to seek a new perspective on the
Trinity and Missio Dei, taking account of where the different perceptions converge.
With regard to a new perspective of the Trinity and Missio Dei, 1 appeal to Miroslav
Volf whose idea of ‘Trinitarian identities’ described in Exclusion and Embrace
provides an alternative way for thinking about the Trinity leading to a new
perspective of Missio Dei. In Chapter 4 1 propose to call this perspective
‘communion-in-mission,” which is conceived as participation in a new perspective of
the Trinity which enables different Anglican perceptions of Missio Dei to converge

dynamically.

Chapter 5 justifies this by seeking a precedent for such an idea of communion-in-
mission. My attempt draws on F.D. Maurice whose desire to explain the Christian
faith in a Trinitarian communion dimension corresponds to the idea of communion-in-
mission and whose engagement with Church politics in his day resembles what must
be done today. For this reason, Chapter 5 explores the comprehensiveness of F.D.
Maurice as he described it in The Kingdom of Christ in which he aimed to examine
catholicity as the nature of the Church, arguing that it could inform Anglican self-
understanding and supply the principal source for the renewal of Anglican identity as
Communion. Chapter S5, therefore, discusses F.D. Maurice’s comprehensiveness,
drawing on Stephen Sykes’s The Integrity of Anglicanism which is a critique of F.D.

Maurice’s comprehensiveness.

Lastly, the concluding chapter, Chapter 6 suggests a convergent set of ideas for the
renewal of Anglican identity as Communion, uniting the strands of the argument of

this thesis.



Chapter 1. The Crisis Facing the Anglican Communion Today

1. Literature Review on Anglican Identity

It is worth outlining some of the key resources for understanding the current debate
on the Anglican Communion.' Two contemporary books that are relevant to the
theme of Anglicanism are: Anglicanism and the Christian Church: Theological
Resources in Historical Perspectives ° by Paul Avis, and The Integrity of
Anglicanism® by Stephen Sykes. In his Anglicanism and the Christian Church Paul
Avis provides substantial accounts of the thoughts of the maj’or Anglican theologians
from the sixteenth century onwards, namely from Richard Hooker to F.D. Maurice,
focusing on the development of the Anglican doctrine of the Church in dialogue with
Roman Catholic, Protestant, and Orthodox traditions. Of special relevance to this
thesis is Chapter 1 ‘In Search of Anglican Identity.” In this chapter, Avis argues that
Anglican identity is ‘fluid, dynamic, vulnerable’ and that ‘it cannot be created at will,
it cannot be guaranteed, it does not need to be defended by ideology, it is not in the
church’s possession.”* According to him, the identity of the Church is a “‘grace given
to her by God and received dynamically as she beholds the glory of God in the face of

Jesus Christ.”

! The term ‘the Anglican Communion’ begins to appear in the mid-nineteenth century to refer to ‘the
provinces of the Anglican family that are linked in fellowship through being in communion with each
other and with the Archbishop of Canterbury.’ Paul Avis, Christians in Communion (London: Geoffrey
Chapman Mowbray, 1990), p. 6. Hereafter referred to as Christians in Communion. The Report to the
Lambeth Conference of 1933 on ‘The Anglican Communion’ stated: ‘“The Anglican Communion is a
fellowship, within the One Holy Catholic and Apostolic Church, of those duly constituted Dioceses,
Provinces or Regional Churches in communion with the See of Canterbury.” The Lambeth Conference
1930: Encyclical Letter from the Bishops with Resolutions and Reports (London: SPCK, n.d.), p. 55.
Hereafter referred to as The 1930 Lambeth Conference.

2 Paul Avis, Anglicanism and the Christian Church: Theological Resources in Historical Perspective
(Edinburgh: T&T Clark, 1989). Hereafter referred to as Anglicanism and the Christian Church.

3 Stephen W. Sykes, The Integrity of Anglicanism (London & Oxford: Mowbray, 1978). Hereafter
referred to as The Integrity of Anglicanism.

* Paul Avis, Anglicanism and the Christian Church, p. 20.

3 Ibid., p. 20.




Also relevant to the theme of Anglican identity is Stephen Sykes’s The Integrity of
Anglicanism. His aim in his book is to assert the importance of a systematic
theological approach to Anglicanism. As he writes in the Preface of the book: ‘It is
one of my chief aims to show how and why the discipline of systematic theology,
applied to the position which the Anglican church actually occupies, can contribute to
a deeper self-understanding, and to a more rigorous self-criticism.’® The issue of
Anglican identity, that is, the relationship between Anglican identity and its integrity,
is at the heart of the debate of the book. Sykes discusses whether Anglicanism has its
own integrity as a coherent identity, or ‘whether it constitutes something which is
recognisable,’’ affirming the fact that the integrity of Anglicanism means its coherent
identity.® He is concerned that a loss of the integrity of Anglicanism has caused the
Anglican Church to be faced with the crisis of Anglican comprehensiveness. Sykes

provides significant contributions to the debate on Anglican identity today.

These are three more books that help with the study of Anglicanism. These are The
Study of Anglicanism’ by three editors, Stephen Sykes, John Booty, and Jonathan
Knighf; Anglicanism: A Global Communion'® by Andrew Wingate et al. and The
Spirit of Anglicanism: Hooker, Maurice, Temple'' by three editors, William J. Wolf,
John E. Booty, and Owen C. Thomas. The Study of Anglicanism is an important
volume written by leading Anglican academics from the global Anglican Communion,

which examines the basic foundations of Anglicanism. It includes the following

8 Stephen Sykes, The Integrity of Anglicanism, p. x.

"Ibid., p. 1.

® Ibid., p. 4.

® Stephen Sykes, John Booty, and Jonathan Knight (eds.), The Study of Anglicanism, revised edition
(London: SPCK; Minneapolis: Fortress Press, 1988). Hereafter referred to as The Study of Anglicanism.
10 Andrew Wingate, Kevin Ward, Carrie Pemberton, and Wilson Sitshebo (eds.), Anglicanism: A
Global Communion (London: Mowbray, 1998). Hereafter referred to as Anglicanism: A Global
Communion. )

' William J. Wolf (ed.), The Spirit of Anglicanism: Hooker, Maurice, Temple (Edinburgh: T&T Clark,
1979), p. 87. Hereafter referred to as The Spirit of Anglicanism.



themes: the history of Anglicanism, its theology, worship, standards and practices,
and its future prospects worldwide. Part III, ‘ Authority énd Method’ is significant in
that it deals with the dynamic spirit (unity in diversity) of Anglicanism. It looks at the
relationship between Scripture, tradition, and reason as ‘traditionally constitutive of
the Anglican understanding of authority and theological method.”'? It provides an in-
depth discussion of the balance between Scripture, tradition, and reason, taking a
historical view of how these terms have been interpreted. This book has become a

fundamental text for the study of Anglicanism.

Anglicanism: A Global Communion is a comprehensive survey of the life of the
Anglican Communion. It covers issues such as the worship and life of the Church,
Church and society, and the Church’s mission and its future. It gives some good
reflections on the global perspective of Anglicanism. An essay especially relevant to
this thesis is Guen Seok Yang’s ‘A vision for the Anglican contribution in the
minority context of Korea over the next decade,’ especially Section Five, ‘The Church
and the future.’ In this essay, he argues that the spirit of the Via Media of Anglicanism
should be understood as ‘a missionary spirit’ for reconciliation in the Korean context
of division such as the division of ‘military and civil autocracy,’ of ‘class and sexual
discrimination,” of ‘regional confrontation,” of ‘religious and cultural exclusivism
(including excessive denominationalism within Christianity)’ étemming from the
ideological confrontation between South and North Korea.' For the purpose of
reconciliation in the Korean context of division, Guen Seok Yang stresses the renewal

of Church life and structure. He argues, ‘Worship, liturgy and education within the

12 Stephen Sykes, John Booty, and Jonathan Knight (eds.), The Study of Anglicanism, p. x.

' Guen Seok Yang, ‘A vision for the Anglican contribution in the minority context of Korea over the
next decade,” in Andrew Wingate, Kevin Ward, Carrie Pemberton, and Wilson Sitshebo (eds.),
Anglicanism: A Global Communion, pp. 408-409.




Church have to be the activities to witness Christ as the King of peace and
reconciliation.”'* His writing is a challenging Korean Anglican’s view of how the

idea of the Via Media of Anglicanism needs to be contextualised.

The Spirit of Anglicanism by William Wolf, John Booty, and Owen Thomas explores
the fundamental spirit of Anglicanism by presenting the life, work and thought of
three representative Anglican theologians: Richard Hooker, F.D. Maurice, and
William Temple. The book argues that ‘the spirit of Anglicanism typified by Hooker,
Maurice and Temple within the Church of England still lives as a prophetic witness
within the far wider Anglican Communion,’"® despite the fact that many Anglicans
differ widely on this contentious issue. Its special relevance to this thesis is that it
looks at the idea of Anglican identity. It looks at how these theologians have defined
Communion as ‘participation in the Trinity’ (Hooker), ‘transformation towards the
kingdom of God’ (Maurice) and ‘synthesis in Christ’ (Temple). From his study of
these major Anglican thinkers, Wolf draws the following four essential characteristics
of Anglicanism: the spirit of liberality, of comprehensiveness, of reasonableness, and
of restraint.”'® This book concludes with Wolf’s summary of the Anglican spirit:

The spirit of Anglicanism combines tentativeness of statement about itself

with finality of commitment to Christ. It is a prophetic spirit daring to act and

witness for the liberation of the oppressed. The spirit of Anglicanism ought in

its rich resources to find the wisdom to retain its identity and yet to develop

through constructive change to meet the demands of the fast-approaching
world of the twenty-first century.'”

“ Ibid., pp. 411-412.

'3 William J. Wolf (ed.), The Spirit of Anglicanism, p. viii.

1 William J. Wolf, ‘Anglicanism and Its Spirit,’ in William J. Wolf (ed.), The Spirit of Anglicanism, p.
186. :

7 Ibid., p. 187.



Finally, two more key resources for this thesis may be mentioned: Ian T. Douglas’s
article ‘Anglican Gathering for God’s Mission: A Missiological Ecclesiology for the
Anglican Communion,” '* and Lorraine Cavanagh’s Ph.D. thesis ‘Meaning and
Transformation in the Life of the Anglican Communion.’'® In his article ‘Anglican
Gathering for God’s Mission’ Ian Douglas argues that the current crisis over the
divisions of the Anglican Communion needs a missiological and ecclesiological
approach, rather than a structural/instrumental trajectory. In other words, a
missiological ecclesiology for the Anglican Communion will lift up, celebrate, and
encourage more meaningful relationships in God’s mission, and thus unite and foster
a deeper sense of communion across through enlivened mission relationship. lan
Douglas’s idea of ‘communion in mission relationship’ which reflects the concept of
Mutual Responsibility and Interdependence in the body of Christ (the so-called MRI)
from the 1963 Anglican Congress offers a fresh approach to the idea of Anglican

identity as Communion.

In her Ph.D. thesis ‘Meaning and Transformation in the Life of the Anglican
Communion,” Lorraine Cavanagh seeks to discover new and more intuitive ways of
thinking about Anglican identity, arising from a deeper understanding of the spiritual
significance of communion. Although almost no missiological and ecclesiological
material or theories is presented in her work as it makes a plea for ecclesiology in the
most general terms, Lorraine Cavanagh’s idea of participatory and contemplative

ecclesiology on the basis of Richard Hooker’s participatory understanding of Church

'® Jan T. Douglas, ‘Anglicans Gathering for God’s Mission: A Missiological Ecclesiology for the
Anglican Communion,” Journal of Anglican Studies, vol. 2.2 (December 2004), p. 12. Hereafter
referred to as ‘Anglicans Gathering for God’s Mission.’

' Lorraine Cavanagh, ‘Meaning and Transformation in the Life of the Anglican Communion’ (Ph.D.
thesis, Cambridge University, 2003), p. 10. Hereafter referred to as ‘Meaning and Transformation.’



life provides into the concept of Anglican identity as Communion, as participation in

the life of the triune God’s dynamic relationships.

2. The Anglican Communion in Crisis

2.1. The Current Crisis
Those Churches that were prepared to take this [an Anglican Covenant]*
on as an expression of their responsibility to each other would limit their
local freedoms for the sake of a wider witness; and some might not be
willing to do this. We could arrive at a situation where there were
‘constituent” Churches in covenant in the Anglican Communion and other
‘churches in association,” which were still bound by historic and perhaps
personal links, fed from many of the same sources, but not bound in a

single and unrestricted sacramental communion, and not sharing the same
constitutional structures.’

This quotation is from the Archbishop of Canterbury, Dr. Rowan Williams’ statement,
The Challenge and Hope of Being an Anglican Today: A Reflection for the Bishops,
Clergy and Faithful of the Anglican Communion, following the 2006 ECUSA General
Convention’s incomplete response to the Windsor Report.”” This would seem to
indicate that a formal split within the Anglican Communion may be necessary.

Conflicting views on homosexuality, the consecration of women to the episcopate, the

loss of confidence in the Church’s leadership, and the loss of confidence in its unity in

0 The Windsor Report was published in late 2004 to address the nature of communion following ‘the
decisions of the Episcopal Church of the United States of America (ECUSA) to appoint a priest in a
committed same sex relationship as one of its bishops, and of the Diocese of New Westminster to
authorize services for use in connection with same sex unions.” The Windsor Report 2004 of the
Lambeth Commission on Communion (Harrisburg, Pennsylvania: Morehouse Publishing, 2004), p. 4.
Hereafter referred to as The Windsor Report. In the Report (paragraphs 113-120, see Appendix Two:
Proposal for the Anglican Covenant), an Anglican Covenant was proposed to provide a structural
solution to divisions and conflicts related to the issue of homosexuality within the Anglican
Communion.

2! Rowan Williams, ‘The Challenge and Hope of Being an Anglican Today: A Reflection for the
Bishops, Clergy and Faithful of the Anglican Communion,” Anglican Communion News Service
(ACNS), no. 4161 (2006) <http://www.anglicancommunion.org/acns/aricles/41/50/acns4161.cfm>
;accessed July 2006]

? The 75® ECUSA General Convention in 2006 has failed to meet the demands of the Windsor Report.
The General Convention adopted a dilute resolution of a moratorium on the consecrations of practicing
homosexual bishops.




diversity (a hallmark of Anglicanism)* have exacerbated greatly the divisions of the

Anglican Communion.

2.2. The Nature of the Crisis: What Kind of Anglican Identity?

On the surface it appears as if the current crisis over the divisions of the Anglican
Communion stems from conflicting views on homosexuality due to differing
interpretations of Scripture between ‘traditionalists’ and ‘liberals’ within the Anglican
Communion. Here it is possible to understand the current debates on the divisions of

the Communion as one of selective polemics.

In September 2006 Anglican Primates met in Kigali.?* The so-called Global South
Primates rejected homosexual practices as incompatible with Scripture and saw it as a
symptom of a decaying secular society. They supported Archbishop Williams’
development of the Windsor Report’s proposal for an Anglican Covenant, stating
their belief that it ‘will demonstrate to the world that it is possible to be a truly global
communion where differences are not affirmed at the expense of faith and truth but

within the framework of a common confession of faith and mutual accountability.’*

2 The term ‘Anglicanism’ signifies the faith, doctrine, and practice of the churches of the Anglican
Communion, which is ‘historically descended from the Church of England.” Borden W. Painter,
‘Bishop Walter H. Gray and the Anglican Congress of 1954, Historical Magazine of the Protestant
Episcopal Church xlix: 2 (June 1980), p. 158, cited in J. Robert Wright, ‘““Anglicanism, Ecclesia
Anglicana, and Anglican”: An Essay on Terminology,” in Stephen Sykes, John Booty, and Jonathan
Knight (eds.), The Study of Anglicanism, p. 477.

2 The primates from the Global South gathered in Kigali, Rwanda in September 2006 in order to
discuss a separate structure in the USA pertaining to the issue of homosexuality. See ‘The 2006 Kigali
Communiqué’ (2006)
<http://www.globalsouthanglican.org/index.php/comments/kigali_communique/> [accessed December
2006] Hereafter referred to as ‘The 2006 Kigali Communiqué.’

%5 “The 2006 Kigali Communiqué.” There are two polarising views on homosexuality within the
Anglican Communion today. One view represented by the Anglican churches in the Global South,
which rejects homosexual practice as incompatible with Scripture, and as the advocacy of decaying
secular society. The other represented by North America, which supports homosexuality as ‘a faith-
filled development in the ongoing life of the Anglican Communion.” Ian T. Douglas, ‘Anglicans
Gathering for God’s Mission,’ p. 12.



The Kigali Communiqué called for a ‘separate ecclesiastical structure of the Anglican
Communion in the USA,’ declaring the fact that the decisions of the 2006 ECUSA,
General Convention raise ‘profound questions on the nature of Anglican identity

across the entire Communion.’

It is, however, very significant to realise that the current divisions of the Anglican
Communion fundamentally relate to the fragmentation of its collective life as such (its
unity,”’ authority, and identity) rather than to disagreement on a particular issue such
as homosexuality or women bishops. In other words, the issue of division of the
Church is not simply a single matter of theological polemics but a matter complicated

by the political, economic, and cultural realities of the Church’s life.

The rapidly changing demography of the Anglican Communion and globalisation
espoused by one multinational economic system (capitalism) and the single ‘mega-
power’ of the United States affect the debates over unity, authority, and identity in the
contemporary Anglican Communion.?® Resulting from the crisis of the Western
church-centred mission strategies in the post World War II era and following the end
of colonialism, the question of identity has been exacerbated within the Anglican

Communion and in particular in sister and brother churches from the Global South.”

%6 “The 2006 Kigali Communiqué.’

?7 Citing the 1993 the Fifth World Conference on Faith and Order, Lorraine Cavanagh describes ‘the
principal cause and nature of division within the Church as loss of confidence in its fundamental unity
in Jesus Christ.” See Lorraine Cavanagh, ‘Meaning and Transformation,” p. 21. Also, see Thomas F.
Best and Giinter Gassmann (eds.), Official Report of the Fifth World Conference on Faith and Order:
On the Way to Fuller Koinonia (Geneva: WCC Publications, 1994), p. 120. Hereafter referred to as On
the Way to Fuller Koinonia.

2 See Ian T. Douglas, ‘Anglicans Gathering for God’s Mission,” pp. 10-11.

¥ According to David Barrett, Anglican mission scholar, 83% of the 522 million Christians in the
world lived in Europe or North America in the year 1900. In the year 1996, only 41% of Christians in
the world lived in the same area. Barrette predicts that in the 2025, 70% of the world’s Christians will
live in Africa, Asia, Latin America and the Pacific. See David B. Barret, ‘Annual Statistical Table on
Global Mission: 1996,” International Bulletin of Missionary Research 20 (January 1996), pp. 24-25,

10



At present the Anglican churches in the Global South consider themselves to be the
predominant church within the Anglican Communion, claiming that they have more
than 70 per cent of the active membership of the worldwide Anglican Communion.*
In contrast, the political, economic, cultural, and military dominance of the United

States has caused ECUSA to see itself as the pre-eminent church in the Anglican

Communion.’!

All these sectarian and superior impulses have resulted in ambiguities in the balance
of relationship between power, unity, and the sources of authority within the Anglican
Communion and have thus caused it to be faced with the crisis of division. I, therefore,
argue that what really is behind the current conflict over homosexuality is
missiological and ecclesiological — what I call missio-ecclesiological®® — conflicts
over unity and authority, which implies the conflict over the subject of Anglican
identity as it affects Anglican approaches to the relationship between unity and

authority.

The question of the identity of the Anglican Communion (Anglican identity) has
appeared on the official agenda of all sorts of conferences within the worldwide
Anglican Communion whenever it has confronted the crisis brought by disagreement
on a specific issue. The answer to this question has been made through asking the

Anglican Communion itself the following interconnected questions: 1) What is the

cited in Ian T. Douglas, ‘Anglican identity and the Missio Dei: Implications for the American
Convocation of Churches in Europe,” Anglican Theological Review, vol. 82, no. 3 (2000), p. 461.

30 See “The Kigali Communiqué.’

3! See Ian T. Douglas, ‘Anglicans Gathering for God’s Mission,” p. 11.

321 use the term ‘missio-ecclesiological’ with a view to emphasising that both the Church and mission
are inseparable. The faith of the Church is intrinsically missionary. As David Bosch says: ‘Christianity
is missionary by its very nature or it denies its very raison d’étre.’ David J. Bosch, Transforming
Mission: Paradigm Shifts in Theology of Mission (Maryknoll, New York: Orbis Books, 1991), p. 9.
Hereafter referred to as Transforming Mission.
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purpose and nature of the Church?; and, 2) How has it conveyed the purpose and

nature of the Church within its own historical tradition?

When these considerations are taken together, we are able to understand the two
following things. Firstly, the question of Anglican identity is essentially missio-
ecclesiological: This refers to what kind of mission the Church is called to be (and
specifically it refers to the Anglican Communion as ‘a body of people who belong to
one another in God’).>* Secondly, the question of Anglican identity is a matter of how
the Anglican Communion has shared the Christian faith in terms of addressing
differences in understanding. In this respect, the question of Anglican identity might
be viewed as a matter of the relationship between unity and authority which is a way
of shaping the Communion into unity. In order to discuss the issue of Anglican
identity in this chapter, I shall, therefore, use the term identity as a way of expressing
the relationship between unity and authority; that is, a way of expressing how

authority is related to unity.

I argue that at present there are two differing and conflicting perceptions of Anglican
identity within the Anglican Communion as either ‘Communion’ or ‘tribal identity’
leading to two different Anglican approaches to the relationship between unity and
authority. Before beginning further discussion on these two notions of Anglican
identity, I shall examine Anglican self-understanding in the context of both unity and

authority.

33 Lorraine Cavanagh, ‘Meaning and Transformation,” p. 21.
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3. Anglican Understanding of the Nature of Unity and Authority

The 1997 Virginia Report and the 2004 Windsor Report give helpful insights into
Anglican self-understanding in this respect. They considered in some depth the
meaning and nature of unity and authority in addressing the question of the unity of
the Anglican Communion following the proposal of the 1985 General Convention of
ECUSA on the consecration of women to the episcopate and the election and
consecration of Gene Robinson, who was living in a sexual relationship with a partner

of the same sex in 2003.

3.1. The Nature of Anglican Unity

The Virginia Report describes Anglican unity as ‘a diversity held together in God’s
unity and love’:** ‘The unity of the Anglican Communion derives from the unity
given in the triune God, whose inner personal and relational nature is communion.’*’
The Virginia Report continues: ‘The eternal, mutual, self-giving and receiving love of
the tﬁree persons of the Trinity is the source and ground of our communion, of our
fellowship with God and one another.’*® This would indicate that the idea of

Trinitarian communion is inherent to Anglican unity. This concept needs further

discussion.

3.2. Trinitarian Communion
The general understanding of Christians about God’s being and acts is expressed in

terms of the Trinity. We cannot recognise God’s being without ‘the mediating role of

3 The Virginia Report of the Inter-Anglican Theological and Doctrinal Commission in Being Anglican
in the Third Millennium, Panama 1996, in James M. Rosenthal and Nicola Currie (eds.), The Official
Report of the 10" Meeting of the Anglican Consultative Council X, Panama City (Harrisburg,
Pennsylvania: Morehouse Publishing, 1997), paragraph 2.9, p. 237. Hereafter referred to as The
Virginia Report.

3 Ibid., paragraph 1.11, p. 233.

% Ibid., paragraph 2.9, p. 237.
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the Son and inspiration of the Spirit’:*’ the experience of God is ‘not of three personal

realities in isolation from each other, but of persons in relations, always interweaving
and interpenetrating each other.”*® This implies that God has to be understood
relationally and communally: ‘Father, Son and Holy Spirit, who mutually indwell one
another, exist in one another and for one another, in interdependent giving and
receiving.”> It is the life of Trinitarian communion — what I call the life of the triune

God’s dynamic relationships.

This life of the triune God’s dynamic relationships, which implies the intrinsic
‘mutual indwelling’ and ‘self-giving and receiving’ which exist in the life of the
Trinity, allows the three divine persons to share in one another’s life, through a
process of reciprocal ‘permeability,”*® and thus create unity in diversity without any
dissolution or any inequality. The dynamic and relational life of Trinitarian

communion is at the heart of the understanding of the Trinity.

37 Robin Greenwood, Transforming Priesthood: A New Theology of Mission and Ministry (London:
SPCK, 1994), p. 78. Hereafter referred to as Transforming Priesthood.

3 Paul S. Fiddes, Participating in God: A Pastoral Doctrine of the Trinity (London: Darton, Longman
and Todd, 2000), p. 6. Hereafter referred to as Participating in God.

% Eucharistic Presidency (London: Church House Publishing, 1997), 2.6., cited in Mission-Shaped
Church: Church Planting and Fresh Expressions of Church in a Changing Context (London: Church
House Publishing, 2004), pp. 84-85. Hereafter referred to as Mission-Shaped Church.

“1 owe my use of the word ‘permeability’ to Lorraine Cavanagh who uses it in the following terms:
“The Via Media continues to be seen as the hallmark of Anglican identity and this is a helpful
interpretation of the spirit of Anglicanism. If we understand the “middle way” as signifying neither
inconclusive compromise, or an unstructured synthesis of “inclusive” theologies, but a dynamic
holding together of difference in the ongoing life of the Spirit of Jesus Christ, we begin to see how the
concept of locality might help to free Anglicans into a more dynamic unity. It could provide Anglicans
with a conceptual “middle” space in which to forge new friendships across old divisions. It now
becomes especially important to retain a sense of the innate “permeability” of Anglicanism. When
brought together, the two concepts of permeability and dynamic allow for the possibility of movement
to take place across existing boundaries in the life of communion.” Lorraine Cavanagh, ‘The Freeing of
Anglican Identities,” Theology Wales (2004), p. 22.
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3.3. Anglican Unity in Trinitarian Communion
The Windsor Report describes Anglican unity in Trinitarian communion in the
following words:
We are, by God’s gift, in communion with the Persons of the Holy Trinity,
and are members of one another in Christ Jesus. We are, in the power of the
~ Spirit, sent into all the world to declare that Jesus is Lord. This grace-given
and grace-full mission from God, and communion with God, determine our
relationship with one another.*!
Accordingly, the importance of intrinsic ‘relatedness’ and ‘communion’ in the life of
the Trinity applies to our understanding of the nature of Anglican unity. It indicates
that Anglican unity must be characterised primarily by both relatedness and
communion, not by an instrumental or formal structure. In other words, whatever the
presenting issues, the imposition of an exclusive structural and instrumental approach
to the maintenance of the ongoing life of the Anglican Communion may prevent the
creation of Anglican unity. As Carlos Calvani points out: ‘““Communion” is not

sustained by the consensus of ideas but by the disposition to accept others with their

differences, just as Christ embraces and accepts us.”*

I have briefly outlined an Anglican understanding of unity as one which is patterned
on that of Trinitarian communion. I have illustrated this by drawing on the intrinsic
relatedness and communion which exist in the life of the Trinity. The need emerges
for an Anglican understanding of the nature of authority in considering the following
question: How is this kind of unity in Trinitarian communion to be achieved in the

ongoing life of the Anglican Communion?

*' The Windsor Report, paragraph 5, p. 12.
# Carlos Calvani, “The Myth of [the] Anglican Communion,” Journal of Anglican Studies, vol. 3.2
(December 2005), p. 151.
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3.4. The Nature of Anglican Authority

The 1948 Lambeth Conference identified the nature of Anglican authority as a
‘dispersed authority.” According to the statement of the Conference, this dispersed
authority, which derives from the relational and communal nature of the divine
Trinity, is ‘a process of mutual support and mutual checking,”* which binds the
Anglican Communion together. This indicates that Anglican authority should be
understood not as a static norm but as one of dynamic and relational means for being
unified in the triune God. In other words, Anglican authority is not a centralised
power or static system for expressing and shaping unity. Rather, it is one of God’s
instruments for embodying the unity given in the triune God, participating in His

mission for the world.

The 2004 Windsor Report embodies this kind of dynamic and relational nature of
dispersed Anglican authority in describing the relationship between the authority of
the triune God and that of Scripture. According to the Windsor Report, the authority
of Scriptux;e is one of the diverse vehicles of the triune God’s authority for His
purpose for the world:

Within Anglicanism, Scripture has always been recognised as the Church’s
supreme authority, and as such ought to be seen as a focus and means of
unity...However, the common phrase ‘the authority of Scripture’ can be
misleading; the confusions that result may relate to some of the divisions just
noted. Scripture itself, after all, regularly speaks of God as the supreme
authority. When Jesus speaks of ‘all authority in heaven and earth’ (Matthew
28.18), he declares that this authority is given, not to the books that his
followers will write, but to himself...Thus the phrase ‘the authority of
Scripture,’ if it is to be based on what Scripture itself says, must be regarded
as a shorthand, and a potentially misleading one at that, for the longer and
more complex notion of ‘the authority of the triune God, exercised through
scripture’...Scripture is thus part of the means by which God directs the

3 “The Meaning and Unity of the Anglican Communion’ from a Committee of Bishops reporting on
‘The Anglican Communion,” in The Lambeth Conference 1948: The Encyclical Letter from the
Bishops; together with Resolutions and Reports (London: SPCK, 1948), Part II, p. 95. Hereafter
referred to as The 1948 Lambeth Conference.
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Church in its mission, energises it for that task, and shapes and unites it so that
it may be both equipped for this work and itself part of the message.**

At the same time, the diverse and relational nature of dispersed Anglican authority has
raised the following key question: How much diversity is to be allowed in today’s, to
some extent, fragmented and individualistic Anglican Communion due to the different
parties (catholic, evangelical, and liberal) within it? Notwithstanding the fact that the
nature of Anglicanism is rooted in an ethos in which a constant dynamic interplay of
Scripture, tradition, and reason is the characteristic way to Anglican unity,* each
party clings to its own sources of authority — catholic to the Church’s traditional order,
in particular episcopacy, evangelical to Scripture and liberal to its belief in reason or

experience.46 As aresult, they are still in a conflicting tension.

3.5. Two Principles of Dispersed Anglican Authority: ‘Adiaphora’ and ‘Subsidiarity’

Traditionally, the provincial autonomy within the Anglican Communion has been
framed by the two following core principles of dispersed Anglican authbrity:
‘Adiaphora’ and ‘Subsidiarity.” The principle of ‘Adiaphora’ which signifies literally
‘things that do not make a difference,”*’ has been formulated to express a key
distinction between core doctrines of the Anglican Communion, namely between

essentials and non-essentials. The principle of ‘Subsidiarity’ which implies ‘the

* The Windsor Report, paragraphs 53-55, pp. 27-28.

* The Anglican understanding of the relationship between Scripture, tradition, and reason was well
summarised in the Virginia Report. See The Virginia Report, paragraphs 3.5-3.11, pp. 244-245.

* Traditionally, there are three parties within the Anglican Communion: 1) The Catholic, strengthened
and reshaped from 1830s by the Oxford Movement, which has emphasised the catholic tradition and
ecclesiastical authority; 2) The Evangelical which has emphasised the importance of the Protestant
aspects of the Church of England, stressing the centrality of the authority of Scripture as definitive for
the Church; and, 3) The Liberal which has emphasised the significance of the use of reason or
experience in theological exploration, stressing the need to develop Christian belief and practice in
order to respond creatively to wider advances in human knowledge and understanding and the
importance of social and political action in forwarding the kingdom of God.

1 The Windsor Report, paragraph 36, p. 21.
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principle that matters should be decided as close to the local level as possible,”*® has
been formulated to express the importance of locality in Anglicanism as Jesus Christ
became a human being within one particular culture, thereby resisting the temptation

of centralism of the Anglican Communion.

In short, the two core principles of autonomy with respect to the dispersed Anglican
| authority have been formulated to hold together across differences within the
Anglican Communion. This indicates that autonomy of a dispersed Anglican authority
should be understood not as unlimited freedom but ‘freedom-in-relation’ or
‘autonomy-in-relation,” ** as embracing differences. In other words, the autonomy of

>3 on the basis of mutual

Anglican authority is ‘a form of limited authority
responsibility and interdependence, not independence. In practice, the 1963 Anglican
Congress which considered in some depth the relationship between Anglican identity
and Missio Dei, identified Anglican life in unity as directly connected with authority

and communion, as ‘Mutual Responsibility and Interdependence in the Body of

Christ.”>!

Consequently, the two characteristics of mutual responsibility and interdependence of
Anglican autonomy, which are at the heart of the two core principles of ‘Adiaphora’
and ‘Subsidiarity,” have enabled the Anglican Communion to retain the spirit of
dispersed Anglican authority, within today’s, to some extent, fragmented and

individualistic Anglican Communion.

* Ibid., paragraph 38, p. 21.

* Ibid., paragraphs 76 and 80, pp. 35-36.

%0 Ibid., paragraph 77, p. 35.

5! Since the first Congress was held in London in 1908, two more Congresses were held in Minneapolis
in 1954 and in Toronto in 1963. See my discussion in Chapter 2 of the idea of ‘Mutual Responsibility
and Interdependence in the Body of Christ’ the so-called MRI. Chapter 2, pp. 75-76.
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In my brief explanation of Anglican unity and authority, I have described the dynamic,
relational, and communal nature of the triune God. In other words, the life of the
triune God’s dynamic relationships, which implies the intrinsic ‘mutual indwelling’
and ‘self-giving and receiving’ which exist in the life of the Trinity, is the source and

ground of Anglican unity and authority.

| This allows us to answer the previous question of how are the two notions of
Anglican identity as either Communion or tribal identity to be described. Before
answering this, in order to avoid confusion between the two terms, I shall examine a
little more historical and etymological background to the way in which Anglican

identity can be seen as either Communion or tribal identity.

4. Two Notions of Anglican Identity

As already stated, the question of Anglican identity is a missio-ecclesiological matter:
What kind of Church, (the Anglican Communion as a body of people who belong to
one another in God), is it called to become in mission? It, therefore, requires an
exploration of the Anglican understanding of the purpose and nature of the Church,

which could supply the principal source for understanding Anglican identity.

4.1. Anglican Understanding of the Purpose and Nature of the Church

The foregoing discussion suggests that the dynamic and relational life of the triune
God is a key to understanding of the Trinity. This implies the two following things.
First, God as Creator has called human beings to participate in His life of dynamic

relationships and thus live in communion with one another, with the world, and with
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Himself.? It is the mission of God (Missio Dei) that is ‘to bring into being, sustain
and perfect the whole creation,” and that is ‘to restore and reconcile the fallen creation

(Colossians 1.20).’53

Second, the Church is both ‘a sign and disclosure of the kingdom of God,” and ‘the
agent of his mission. It is the community, through whom he acts for the world’s
redemption,” and it exists to bear witness to the life of the triune God’s dynamic
relationships.>* In other words, the Church is an example and image of the life of the
triune God’s dynamic relationships. As Rowan Williams says: ‘[The Church is] the
place where the life of the Holy Trinity is visibly active: the Spirit brings Christ alive
in us, and that life is a life of adoration and self-giving directed towards God the
Father.”>® In 1993 the Fifth World Conference on Faith and Order stated the purpose
and nature of the Church as follows:

It is in the Church that the Holy Spirit realizes this communion

(koinonia)...The Church is called to be, in the realm of spiritual life as well as

in its commitment to the service of humanity and creation, in harmony with

the plan of the Triune God revealed in the Scriptures. It is called, in the power

of the Holy Spirit, to manifest the divine life holding out to the world the

possibility of being enfolded within that divine life.>
What I have described therefore suggests that the Anglican Communion understands

the purpose and nature of the Church as bearing witness to the very life of the triune

God’s dynamic relationships.”’

52 Also, see John 17.3. All biblical quotations in this thesis are from The New Revised Standard
Version of the Bible © 1989 unless otherwise stated.

53 Mission-Shaped Church, p. 85.

5 Ibid., pp. 94 and 85. See Ephesians 3.10-11.

55 Rowan Williams, Tokens of Trust: An Introduction to Christian belief (London: Canterbury Press,
2007), p. 135. Hereafter referred to as Tokens of Trust.

56 Thomas F. Best and Giinter Gassmann (eds.), On the Way to Fuller Koinonia, pp. 274-275.

57 This is more concretely addressed in Chapter 5, The Comprehensiveness of F.D. Maurice: An
Ecclesiology of Communion.
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4.2. Dynamic Thinking in the Life of the Communion
This would indicate that the Anglican Communion regards itself as a communion
which is in an ongoing state of relationship, participating in the life of the triune
God’s dynamic relationships — what I call dynamic thinking, rather than simply as ‘a
federation or gathering which the words ‘Church’ or ekklesia sometimes signify.”*® As
John Zizioulas says:
The Church is not simply an institution. She is a ‘mode of existence,” a way of
being. The mystery of the Church, even in its institutional dimension, is
deeply bound to the being of man, to the being of the world and to the very
being of God...It is a way of relationship with the world with other people
and with God, an event of communion.>
I propose to call this kind of dynamic thinking about the Anglican Communion the
notion of Anglican identity as Communion. In order to emphasise the importance of
intrinsic ‘dynamic relationships’ in the life of Anglican identity as Communion, I
shall therefore use the term ‘communion’ as a description of the way in which its
members participate in the life of the triune God’s dynamic relationships. The 1988
Lambeth Conference expressed the term Koinonia (by implication, communion) not
only as a way of describing the relation that exists not only between the Churches of

the Anglican Communion but between Christians of different Churches by virtue of

their common baptism, illustrating that ‘the New Testament uses the term Koirnonia to

58 Lorraine Cavanagh, ‘Meaning and Transformation,” p. 22. See Margaret Kane’s idea of two forms of
the Church in the world: 1) ‘Gathered church in which Jesus is present in the teaching, fellowship,
breaking of bread and prayers’; and, 2) ‘Dispersed church, which in the world encounters Jesus in the
hungry, naked, sick and imprisoned.” Margaret Kane, What Kind of God? Reflection on Working with
People and Churches in North-East England (London: SCM Press, 1986), p. 20. Hereafter referred to
as What Kind of God? Also see my ‘Theological Perspectives: Developing an Interfaith Chaplaincy’
(esp. pp. 21-26) for a more detailed discussion of my understanding of the two forms of the Church.
Chul-Lai Ro, ‘Theological Perspectives: Developing an Interfaith Chaplaincy’ (M.Th. dissertation,
Cardiff University, 2005). Hereafter referred to as ‘Developing an Interfaith Chaplaincy.’

%9 John D. Zizioulas, Being as Communion: Studies in Personhood and the Church (Crestwood, New
York: St Vladimir’s Seminary Press, 1985), p. 15. Hereafter referred to as Being as Communion.
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describe both our fellowship with God (1 John 1.3 and 2 Pet. 1.4) and our fellowship

with each other (Acts 2.42, 1 Cor.10.16, 17, 1 John 1.3).”%

When Anglican identity is understood as a communion, it indicates that the Anglican
Communion does not claim to be normative for the Church. In other words, it does
not regard itself as ‘self-contained, complete and autonomous and thus fundamentally
disconnected from the life of other Churches or Christian groupings.’®' Rather, the
Anglican Communion believes that it is called to be a dynamic, relational and
transforming Church, one which reflects the life of the triune God’s dynamic
relationships. This thought is given expression in Dogmatic and Pastoral Concerns,
one of the section reports of the 1988 Lambeth Conference:
The Anglican Communion consists of a family of Churches which say of
themselves that they are in communion with each other. At a time when there
is debate and disagreement in the family, it is essential to set all consideration
of what it might mean to be Anglican in the wider context of the familiar and
ancient (indeed biblical) word ‘communion’...In the Collect for All Saints’
Day widely used throughout the Anglican world we hear of the whole Church
in heaven and on earth being bound together in ‘one communion and
fellowship.’®
4.3. Static Thinking in the Life of the Communion
The recent currents in the Anglican Communion do not take account of this dynamic
dimension of its life. The contemporary Anglican Communion’s styles of life and

behaviour have become separated from the life of the triune God’s dynamic

relationships. 1 call this development static thinking. The increased emphasis on

% The Truth Shall Make You Free: The Lambeth Conference 1988 (London: The Anglican
Consultative Council, 1988), p. 5. Hereafter referred to as The Truth Shall Make You Free. The 1988
Lambeth Conference put the issue of communion on the top of agenda for Anglicans, expecting the
imminent election of a woman to the episcopate.

8! | orraine Cavanagh, ‘Meaning and Transformation,’ p. 22.

$2 The Truth Shall Make You Free, paragraphs 92-93, p. 105.
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‘instruments of unity’®®

in the Anglican Communion is a clear example of this static
phenomenon. The four instruments of unity have become ‘centralized decision-
maldng bodies to dictate matters of identity and authority in the Anglican
Communion,’® notwithstanding the fact that the instruments of unity have said that

they ‘do not favour the accumulation of formal power by the Instruments of Unity, or

the establishment of any kind of central “curia” for the Communion.’®

Over the past forty years structural instruments of unity have become increasingly
emphasised within the diversity of the Anglican Communion. ‘Two instruments of
unity’ in the Anglican Communion (the Archbishop of Canterbury and the Lambeth
Conference) have now increased to ‘four instruments of unity’ as the Anglican
Consultative Council and the Primates Meeting were established in the 1970s. In
particular, the Primates Meeting has increasingly been perceived as a ‘locus of
authority for the global Communion,’® despite the fact that it has suggested that it has
an ‘enhanced responsibility in offering guidance on doctrinal, moral and pastoral
matters’ rather than a ‘consultative and advisory authority.’®’ The Primates Meeting

occurs annually rather than every other year.

Moreover, in his address to the ‘Future of Anglicanism Conference’ hosted by the
Anglican Communion Institute, Archbishop of the Bahamas, Drexel Gomez who was

appointed to the Lambeth Commission on Communion ® by Archbishop of

83 There are the four instruments of unity as representing the polity of the Anglican Communion, which
are the Anglican Consultative Council, the Lambeth Conference, the Primates’ Meeting, and the
Archbishop of Canterbury. The four instruments of unity are summarised in Section C: Our Future Life
Together of the 2004 Windsor Report. See The Windsor Report, pp. 41-46.

% Jan T. Douglas, ‘Anglicans Gathering for God’s Mission,” p. 18.

8 The Windsor Report, paragraph 105, p. 44.

% Jan T. Douglas, ‘Anglican Gathering for God’s Mission,’ p. 8.

87 The 2004 Windsor Report, p. 44.

%8 The Commission produced the 2004 Windsor Report.
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