
History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307
‘Orientalism is a Partisan Book’: Applying Edward Said’s
Insights to Early Modern Travel Writing

Hector Roddan*
Cardiff University

Abstract
Since its publication in 1978, Edward Said’sOrientalism has had a significant impact on postcolonial studies
in a range of fields. This paper assesses his impact on the historiography of Anglophone travel writing
concerning Ottoman Empire during the early modern period. Said’s analysis of the relationship between
representational power and colonial authority remains relevant to our understanding of early modern
travel texts.

Said’s epistemology raises significant issues for historians of early modern intercultural encounters. This
article summarises recent debates surrounding early modern travel narratives. It contrasts doctrinaire
applications of Said’s theory with more recent, particularistic studies. It provides a much-needed survey
of travel writing historiography that considers the continuing impact of Said’s postcolonial thought on
the study of early modern travel narratives relating to the Ottoman Middle East.

In so doing, it explores the lack of fit between early modern travel narratives and Said’s methodology. I
explore the methodological problems thrown up by conventional applications of Said’s epistemology to
precolonial travellers’ texts. Based on a wide-ranging survey of Said’s oeuvre, the article demonstrates that,
more than 30years on, Said’s work remains relevant to the historiographical challenges presented by early
modern English travel writing about Islam.

Orientalism is a partisan book, not a theoretical machine.
Edward Said, Orientalism, (London and New York: Penguin, 1978, 2005), p. 340.

Since its publication in 1978, Edward Said’sOrientalism has been instrumental in defining the
critical remit of postcolonial scholarship across a number of fields. This paper surveys the recep-
tion of Said’s theories amongst historians of early modern travel writing, focussing specifically
on Anglophone scholarship about travel to the Ottoman Empire and its North African vassal
states. Said’s inf luence here is undeniable, though subsequent historians and literary critics alike
have expended great energy reviewing, refining and reshaping his conclusions.1 Orientalism’s
inf luence has persisted even as its particular conclusions and even its epistemological
foundations are challenged. Recent research has questioned earlier historiographical paradigms
that simply mapped Said’s claims about the relationship between imperial and representational
authority in the colonial era onto the early modern period.2 Current scholarship emphasises the
unique ways in which European travellers in previous centuries described other societies.
Consequently, it is increasingly acknowledged that early modern representations of other
cultures were more complex than Said’s binaries allow.
Although travel texts about every continent were produced during the period c. 1500–1750,

the Ottoman Empire is my focus here for three principle reasons.3 Firstly, Said established his
critique of scholarly Orientalism in relation to Anglo-French colonialism in the Middle East
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in subsequent centuries. Consequently, early modern encounters between Christians and
Muslims are especially relevant to the prehistory of Said’s formulation. Secondly, recent studies
of early modern travel writing about Islamic lands have shown how the geopolitical, religious
and cultural preoccupations of early modern Europe contrasted with Said’s binaries. Finally,
there has been significant methodological innovation amongst scholars of early modern
Christian–Muslim encounters. Despite questioning many of Said’s assumptions, these
developments have ensured the continuing relevance of Said’s theory to the study of early
modern travel texts. His arguments remain relevant even to those scholars who readily
acknowledge that doctrinaire Orientalism leaves vital questions about early modern
representations of intercultural encounters unanswered.
This essay is divided into four parts. Firstly, I brief ly outline Said’s argument inOrientalism. In

the second part, I discussOrientalismwithin the context of Said’s broader canon and subsequent
historiographical responses to it. In particular, I discuss the problems associated with applying his
theoretical formulae to real-world historical situations. A longer third section reviews
post-Saidian methodological innovations by historians of early modern Levantine travel.
Finally, the conclusion ref lects upon the enduring relevance of Said’s work in the era of
transnational and interconnected histories. Although there is plenty to be written about
theoretical and methodological approaches to historical travel practices, texts and representa-
tions more generally, this essay will confine itself to exploring how Said’s groundbreaking
postcolonial insights have been endorsed, adapted and challenged by historians of early modern
travel writing.
1. What is Orientalism?

Before Said, Orientalism referred to the study of the history, language and culture of ancient and
modern Asiatic societies. Although precise disciplinary boundaries differed across Europe, the
field emerged from 18th century antiquarian interest in and artistic appreciation of Asian
religions and histories, including Vedic, Buddhist and Chinese traditions. Early Orientalist
studies sought to square Asian societies’ historical traditions with their own Christian origin
myths.4 Said challenged this cosy academic consensus by arguing that such endeavours were
fundamentally connected to the literal and epistemic violence of colonialism. Said’s principal
focus was 19th and 20th century British and French works about the Middle East, though he
also drew upon ethnographic, literary and related texts produced in relation to those two
nations’ globally extensive empires.5

Said claimed that Orientalism provided the ideological basis for the colonisation of the lives and
thoughts of subaltern peoples by representing non-European societies in familiar European terms.
The very nature of European forms of knowledge production perpetrated the Othering of
non-European cultures, peoples and subjectivities.6 European writings about the ‘Orient’ were
the product of actual and imagined power relations that re-present the Oriental/Eastern/Asian
as subservient to the Occidental/Western/European. This applied not only to those forms of
representation directly implicated in the process of colonial domination (such as administrative,
legal and governmental discourses) but also to academic and imaginative works, including those
by ethnographers, religious scholars, writers and artists who use the Orient, or individuals, ideas
and institutions pertaining to it, in their works.7

Orientalism is the product of European assumptions about non-European subjectivities
since, in Orientalist discourses, the self-representation of Oriental subjects fails to meet the
objective standards of European discourses.8 As a result, Orientalist representations of other
societies reinforce the dominance and authority of Western ideologies and authorities.9

European generalisations about the Orient as whole supplant indigenous representations
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since, Said argued, the authority of European representations rest upon the belief that ‘if the
Orient could represent itself, it would; since it cannot, the representation does the job’.10By
arguing that the ‘Oriental’ was incapable of self-representation, European generalisations
stand in the place of genuine, subaltern Oriental voices. Thus, Orientalists set out not to
deepen their knowledge of other cultures but instead to increase their ability to control
them. Non-European individuals, ideas and institutions are re-presented in Eurocentric
ways, effectively neutralising their alterity. The relationship between power and knowledge
is at the heart of Said’s theory, a compelling combination that has ensured its enduring in-
f luence over postcolonial studies.
2. Responses to Orientalism

Said claims that European culture’s self-representation is – and potentially always has been –
defined in opposition to Asia.11 Gyan Prakash described the ‘seditious life’ of Said’s most
famous work, noting that it has been ‘denounced as an uncharitable and poisonous attack
on the integrity of Orientalist scholarship’ and that it ‘opened the f loodgate of postcolonial
criticism that has breached the authority of Western scholarship’ to analyse, describe and ex-
ercise power over ‘Other societies’. Prakash rightly notes that such criticisms of Orientalism
are as old as Oriental studies itself. However, it was Said’s ‘insistent undoing of oppositions
between the Orient and the Occident, Western knowledge and Western power, scholarly
objectivity and worldly motives’ and ‘representation and reality’ that profoundly unsettled
‘received categories and modes of understanding’. In his ‘Foucaultian conception of Orien-
talism as a discourse’, Said ‘crosses authoritative writing with political authority’ making the
two ‘mutually enabling rather than oppositional’: scholarship, travel writing and other
academic endeavours were complicit in discourses of power that reinforced various forms
of Western hegemony.12

Said’s afterword to the 2005 edition reminded readers that ‘Orientalism is a partisan book, not
a theoretical machine’.13 Elsewhere, Said argued that theoretical formulations, which derive
their explanatory power from particular historical conditions, might lose their explanatory
power when applied to other contexts. Said noted that ‘the first time a human experience is re-
corded and then given a theoretical formulation, its force comes from being directly connected
to… real historical circumstances’. ‘Later versions of the theory’may fail to replicate its ‘original
power’ for a number of reasons: ‘the situation’ it pertains to may have altered, or the theory itself
may have ‘degraded or subdued’ and been ‘made into a relatively tame academic substitute for
the real thing’.14 Is this what has occurred when Said’s theory is applied to ‘premodern’ travel-
lers’ texts? After all, Said’s principal evidence for the ‘modern iteration’ of Orientalism came
from European representations produced after 1750.15

Recent scholarship has argued that Said’s model is somewhat ahistorical and that Said is
inconsistent about the origin of the East/West binary at the heart of Orientalism.16 Although
he claimed that ‘modern’ Orientalism first emerged in the decades following Napoleon’s
annexation of Egypt in 1798, he also stated that Orientalist modes of thought had been latent
in Western thought since the Classical era.17 In Said’s analysis, the ‘early modern’ centuries –
with their territorially vast, culturally and military formidable Islamic empires centred on
Turkey, Persia and Mughal India – are marginalised. In her examination of late mediaeval
European representations of Asian cultures, Kim Phillips argued that Said’s ideologically loaded
view of the East–West binary ‘has had wide utility and applications when treated as a tool for
interpreting certain western representations of subjected cultures’. However, she cautions that
few ‘specialists in Middle Eastern or Asian studies’ have been wholly persuaded by his ‘appraisal
of … academic Orientalism’ in the colonial era or earlier periods.18 Likewise, Nancy Bisaha
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observed that ‘Renaissance humanists … present some important challenges’ to Saidian
assumptions about the East/West binary. This simplistic binary model does not ‘address more
open-minded views of a large number’ of colonial-era Orientalists and similarly fails to account
for expressions of ‘relativism’ amongst early modern humanist writers.19

Concerning French Orientalism, Ina McCabe notes that, prior to the French invasion of
Egypt in 1798, Francophone relations with and representations of ‘the Orient’were dominated
by ‘the orientalising of France’ and ‘French acculturation and consumption of Oriental goods’
rather than the imperial power–knowledge nexus outlined by Said.20 In the early modern
period, a direct connection between French state ‘policy and travel accounts’ was uncommon
and rarely overt.21 Like France, 18th century British material and intellectual culture were
transformed by engagements with ‘Oriental’ goods, economies, histories, literatures and
beliefs.22 By investigating the form and extent of such reverse transculturation, we significantly
complicate the central contentions of Said’s theory. The hegemonic status of European
representations is questioned, and the possibility for counter-Orientalist narratives in the early
modern era and beyond becomes apparent.
John Tolan’s study of mediaeval representations of Islam labels 12th century Castillian pol-

icy towards Muslims as ‘a clear example of the kind of discourse that … Said decried in
nineteenth-century apologists for British and French empire’.23 Elsewhere, John Tolan has
pointed out the important religious connections between Christianity and Islam and the
various ways in which late mediaeval Christian apologists deployed different narratives of
Islamic alterity.24 In a similar vein, Ziad Elmarsafy has traced the early modern history of
European Qur’anic translation and identified two contrasting discourses: one emphasising
Christian exceptionalism and the other tending towards the nascent discipline of comparative
religions. These traditions do not reduce easily to the East/West, Christian/Muslim and
Orient/Occident binaries of Said’s theory.25 These examples all suggest the value of studying
Orientalism within its different ‘historical context[s]’, also highlighting the ‘vast … gap’
between proto-imperial ‘discourses and reality’.26 In sum, recent studies have shown that
Orientalism’s conclusions cannot be applied mechanistically to premodern texts, echoing
Said’s own concern that theoretical formulae lose their explanatory power when applied
to new contexts. Below, I explore in more detail the lack of fit between Said’s epistemology
and early modern travel writing.
3. Early Modern Travel Writing and Orientalism

Nabil Matar, Richard Barbour, Daniel Viktus and Gerald MacLean have all examined
different ways in which Said’s model of Orientalism fails to account for the diversity of early
modern travellers’ representational strategies or their resonances in contemporary English
culture. I deal with these responses to Said’s ideas in four parts below. Firstly, that the
geopolitical strength of the Islamic Ottoman Empire mediated against the sort of binary
oppositions that Said described since these require European economic, political, military
and cultural hegemonies of various kinds. Secondly, that the perceived disunity of Christian
European nations in the aftermath of the Reformations contradicts the homogenous view
of European Orientalism given by Said. Thirdly, that early modern representations were
not wholly populated by negative stereotypes of Moors, Mahometans and other foreigners.
These depictions coexisted alongside more neutral and even positive accounts.27 In acknowl-
edging the diversity of Ottoman identities across their vast empire, early modern travel texts
counter the Saidian assertion that European representations necessarily homogenised other
cultures. Fourthly, Said’s conception of authoritative European representational power is
offset by counterexamples, such as the slavery narratives of European captives enslaved in
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North African ports and the reverse Orientalism (or ‘Occidentalism’) found in texts by
Muslim visitors to Europe.
Taken together, these four challenges amount to a radical reshaping of Said’s epistemology.

By taking a particularistic approach to early modern travel texts, recent research has shown that
Christians and Muslims interacted and represented each other in diverse ways during the early
modern period. However, whilst this scholarship often makes great play of dismissing certain
of Said’s conclusions, the debt to Said’s original formulation is clear. Indeed, historians of early
modern travel have been inconsistent in their disavowal of Said’s approach. This is not necessar-
ily a bad thing: Said’s insights into the relationship between tangible and representational power
are just as important for the era before formal empires as they are for later centuries.
3.1. STRENGTH OF THE OTTOMANS

The notion of ‘Islam “dominated”…might be applicable in the post-Napoleonic history of the
Middle East’ but to ‘apply it retroactively to the sixteenth and seventeenth centuries is histori-
cally inaccurate’. Matar observed cogently that English trading relations in the Levant during
this period ‘did not lead directly to empire’ either in ‘the conventional sense of territorial
possession’ or more broadly in terms of ‘imperial spheres of inf luence’. English writers prior
to the 18th century ‘did not express either the authority of possessiveness or the security of
domination which later gave rise to what … Said has termed Orientalism’ since ‘Britain did
not enjoy military or industrial power over Islamic countries’. Muslim states were largely seen
as powerful empires ‘beyond colonisation and “domination” ’.28 Lawrence Danson concurs,
arguing that no matter how ‘trenchant’ Said’s account has become ‘for later periods’, it is
‘misleading’ to apply it to early modern accounts since ‘the balance of power –military, cultural
and economic – was very far from putting West on top of East’. Thus, Danson concludes that
the ‘facts on the ground’ encountered by early modern travellers prevented the ‘quintessential
English dream of proto-imperialism’ from being realised.29 Likewise, Linda McJannet noted
that although early modernists have ‘benefit[ted] greatly from Said’s insights’, they have
increasingly ‘differentiated both the early modern historical context and its discourses from
the Orientalism Said described’.30

Despite acknowledging the contrasts between the 17th century and later centuries, this
position assumes that later representations were de facto manifestations of Saidian Orientalism.
This is not such a radical departure from Said’s formulation. Said acknowledged that Islam
‘dominated’ the West until the 16th century and that ‘European interest in Islam derived not
from curiosity but from fear of a monotheistic, culturally and militarily formidable competitor
to Christianity’.31 Matar contrasted this state of affairs with English accounts of indigenous
American societies which emphasised their primitive material culture and idolatrous beliefs,
though ends up concluding – in Saidian fashion – that these representations became fundamen-
tally interchangeable by the turn of the 18th century.32 This supports Matthew Dimmock’s
contention that historians and literary critics alike have become ‘so entangled in Said’s work’ that
‘they often end up reasserting the basic divisions of his thesis in the process of denying them’.33

Said’s inf luence on recent historiography and literary criticism persists despite Matar and
others’ assertion that the geopolitics of the early modern period do not correspond with Said’s
observations of later centuries. In this scholarship, the imaginative conquest of various Others
underpins early modern European representations, regardless of the geopolitical circumstances
or specific intercultural encounters that occasioned particular texts. In later centuries, European
hegemonies f lourished, and the teleology of European self-representation was achieved.34

Teleological assumptions aside, there are further reasons why early modern European travellers
could not rest on the Orientalist laurels of later generations.
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3.2. DISUNITY OF EUROPE

The lack of an ‘ideologically unified’ Europe contrasted with the ‘ “unitie of this great
Mahometan Monarchie” ’ in Danson’s analysis.35 In Andrea Pippidi’s view, England was
unusual amongst Christian, European nations since it was not directly threatened by the
Ottoman state, and therefore, English writers represented the Ottoman Empire in a more
positive light than their continental neighbours.36 In contrast, Matar argued that Orientalist
ideas informed early modern rhetorical denigrations of other societies. This rhetoric went on
to be replicated on a global scale in the 18th century and beyond.37 Similarly, MacLean has
proposed that before ‘Orientalism’ came ‘Ottomanism’. ‘Imperial envy’ motivated English
writers to revile the Turk as the most territorially successful non-Christian power.38 MacLean
argued that the antiquarian Henry Blount’s A Journey (1634) is ‘explicitly concerned with the
process of self-construction and self-representation that is revealed’ in travel narratives. This
process of ‘making the Other knowable … became a mode of knowledge production, driven
by both lack and desire’ that ‘intertwined commercial and cultural interests into a strategy of
engagement that tells us rather more about the desiring subject than about the object of
knowledge’. Thus, ‘Ottomanism precedes and differs from what has become known as
Orientalism’ even though ‘without a doubt, both terms describe an activity or mode of thought
engaged in byWesterners for the purpose of defining, shaping and exerting a measure of control
over a newly discovered region of the world’.39

However, in the 16th and 17th centuries, the Near East was far from a ‘newly discovered’
region of the world. As Sanjay Subrahmanyam has observed, encounters with other Eurasian
peoples did not take place in novel or hitherto unknown lands.40 European travellers like
Blount and his near contemporary, the diplomat William Trumball, participated in trade,
exchange and diplomatic networks that crossed porous cultural, religious and political frontiers.
In so doing, they established affective relationships with Ottoman officials, diplomats and
travellers that countermanded Orient–Occident binaries.41 Caroline Finkel has shown that
the rulers of Christian Europe and the Islamic Middle East shared imperial aspirations and
cultural products and had done so for centuries. Christian and Muslim rulers valued and
collected each other’s artistic, scientific and cultural products.42 A good example of such an
exchange is the gifting of a mechanical organ by Elizabeth I of England to the Ottoman Sultan
Murad III. Thomas Dallam, the organ maker despatched to assemble Elizabeth’s organ at the
Porte, provides a further example of cross-cultural relationships that challenge Saidian binaries.43

Dallam’s diary records how he built positive relationships with Muslim and Greek Orthodox
Christians of a similar status to himself. Indeed, Dallam’s ire was more often provoked by the
actions of his English superiors than those of his Muslim hosts.44 Dallam’s self-presentation
challenges assumptions about the homogeneity of ‘European’ identity. Class, gender, religious
factors and the travellers’ individual relationships with assortedMuslim individuals all inf luenced
their representations of different facets of Islamic society.45
3.3. REAL ENCOUNTERS VS. ORIENTALIST OTHERING

Writing at the turn of the millennium, David Blanks claimed that Saidian Orientalism has its
roots in the mediaeval period. He suggested that the ‘enduring issue’ concerning European
attitudes to Islam over the intervening centuries was the ‘deliberate misrepresentation’ of Islam
by ‘writers who had access to more accurate information’.46 More recently, Matar has
concurred with Blanks that ‘experience did not alter’ English peoples’ assessment of the other
cultures and peoples they encountered on both sides of the Atlantic.47 Likewise, MacLean
argued that early modern English accounts of Islam were trenchant in their attachment to
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certain anti-Islamic tropes.48 Suzanne Conklin Akbari has problematised this view that
Orientalism was ‘both the necessary precondition of imperialism and its consequence’.49 She
proposes a specifically ‘premodern Orientalism’ which emerged from religious oppositions
between Christianity and Islam, and mediaeval articulations of ‘bodily diversity’. This discourse
was continually ‘being articulated’ and altered through various applications and thus has two
advantages over Said’s original formulation.50 Firstly, it is historically specific and articulated
in particular contexts. Secondly, it pays attention to late mediaeval European representations
that are largely occluded by Said’s contradictory claims about the origins of Orientalism.51

Carina L. Johnson’s research provides another response to Blanks’ assertion that European
representations of Islam merely replicated hostile mediaeval stereotypes. Drawing on
transnational approaches, she examines how different Protestants and Catholics reacted to
Ottoman expansion and how Christian theological disputes inf luenced representations of
Turkish religion. For example, Martin Luther only endorsed military resistance to Ottoman
military expansion following the 1529 siege of Vienna. Luther had previously argued that the
Turkish conquest of southeastern Europe was a just punishment for Catholic and Orthodox
doctrinal errors. In contrast to the Saidian view, Johnson showed how individual European
perceptions of the Turk varied over time.52 Indeed, she persuasively argued that religious
changes occasioned a shift in Habsburg representations of Aztec and Ottoman societies during
the 16th century. Additionally, military, economic and cultural connections between the Turk
and the Habsburgs inf luenced the latter’s representations of the former. This disagreement
between ‘inclusionary conceptions of the world’s peoples’ and ‘exclusionary denigrations of
heterodox Christians and non-Christians’ dated back to ‘long before’ the 16th century.
However, the Reformations provoked a significant shift in the ‘balance between these different
understandings’. As a result, Catholic and Protestant writers both sought ‘to define … true
religious practice’ in order to demonstrate the truth of their own doctrines against the errors
of others.53

Johnson does not conclude, as Blanks had done, that these debates are simply the
prehistory of the phenomenon Said labelled as Orientalism. She also contradicts MacLean’s
assertion that, in the early modern period, ‘Ottomanism’ and imperial envy signified the
embryo stage of late-modern Orientalism. Rather, she makes a convincing case that the
religious turmoil of the Reformation and counter-Reformation engendered a further
fracturing of pre-existing European discourses concerning various kinds of Others. She
connects intra-Christian religious discord with the emergent trend amongst travel writers
and religious polemicists to narrowly define acceptable religious belief and practice in
opposition to the heterodox practices of other Christian denominations, Muslims and other
foreign religions. Johnson’s transnational perspective highlights the multipolar nature of early
modern conceptions of identity, casting doubt upon the relevance of Said’s binaries to early
modern travel writing. Like Akbari, Johnson’s research emerges from Said’s insights yet
produces something more than merely an ‘opposition to its assumptions’. Both advocate
an understanding of how premodern European representations were ‘historicised’. That said,
Johnson’s approach insists more strongly upon the partial and incomplete nature of such
representations, rather than suggesting, as Akbari does, that ‘periods in its [Orientalism’s]
development’ can and should ‘be identified and delimited’.54

In a similar manner, Matar has explored the contrast between diplomatic and popular
reactions to the arrival in Elizabethan London of an embassy from the Moroccan ruler, Mulay
Ahmad al-Mansur. Whilst ballads and popular print displayed suspicion and hostility towards
these foreigners from Barbary, diplomatic correspondence reveals mutual respect of each other’s
religious customs and practices.55 Likewise, following the Spanish Armada, William Harborne,
the first English ambassador to the Ottoman Porte, spent several years attempting to establish a
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naval pact with the Ottomans against the Spanish. In this instance, religious distinctions within
Christianity were more pertinent to strategic considerations than any East–West, Christian–
Muslim divide.56 This kind of positive cross-cultural engagement was not limited to elite and
diplomatic classes. Linda McJannet and Dimmock have demonstrated the diverse range of early
modern representations of Islam. McJannet shows how individual travellers’ positive interper-
sonal encounters were depicted, mediated or silenced on publication, focussing in particular
on the role of editors and censors. She identifies several instances of positive encounters being
elided in Samuel Purchas’ 1625 collection of traveller narratives. Multiple versions of these
voyages circulated, and these positive encounters with Muslims were retained in the original
pamphlet editions of the tales that McJannet examines.57 Competing representations of the
same voyage could and did circulate in early modern England.58 Thus, it is tricky to find a
singular, authoritative version of one traveller’s experiences, let alone extrapolate broader
English attitudes towards Muslims from that one representation. On attitudes towards the
‘Orient’ more generally, both Marie Louise Pratt and Homi Bhaba have moved recent
scholarship away from the ‘binary model’, highlighting the multiplicity of perspectives that
travellers evinced in their texts.59

In a similar vein, Julia Schleck has analysed the reception of the first significant collection of
English travel narratives, Richard Hakluyt’s The Principal Navigations (1589, 1598–1601). She
demonstrated how poorly understood this significant compendium of travel texts has been.
Existing scholarship was divided between literary critics who simply used the Navigations as
factual ‘historical source material’ and a more recent trend towards demonstrating Hakluyt’s
‘complicity in promoting early colonial endeavors [sic]’. Both approaches tend to assume the
‘empiricism and factuality’ of Hakluyt’s text. Schleck breaks new ground by exploring how
‘early modern standards of truth in prose travel writing’ denoted the ‘credibility’ or otherwise
of the various texts anthologised byHakluyt.60 The truth status and authoritativeness of different
texts within Hakluyt’s compendium varied.61 Therefore, it is incorrect to assume, as Said’s
model does, that a homogenous European perspective existed. Taken together, this research
disputes the authoritative status that Said attributes to the canon of Orientalism. By exploring
this multiplicity of voices, we gain a more particularistic conception of the how travellers’
individual social, religious and political identities inf luenced their descriptions of the other
cultures that they encountered.
3.4. POWER, AUTHORITY AND REPRESENTATION

By situating travel texts in contemporary discourses about different kinds of difference, recent
scholarship has brought us some distance from Said’s oppositional Orient vs. Occident
paradigm. Recent scholarship has increasingly focussed on lower-status travellers, including
Europeans enslaved by North African pirates. Additionally, there has been a growing interest
in the perspectives of Muslim and other travellers to Europe. I shall focus first on the former
group. Schleck and Viktus have both explored how providential beliefs, which were
widespread in early modern Europe, informed English slaves’ writings about their captivity.62

MacLean has complicated our view of such narratives by investigating how one late
17th-century narrative draws upon fictional tropes of romantic fiction, leading him to doubt
the reality of the events it describes.63 Meanwhile, Matar has shown how conversations with
Muslim individuals provoked some captives to ref lect seriously upon their own religious beliefs
and practices.64

Accounts by freed English slaves raise a number of issues for historians. It could be asserted
that the experience of slavery at the hands of a brutal, foreign Other led slaves who returned
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and wrote about their experiences to reinforce existing Orientalist biases against Muslims,
reconfigured as a race of pirates and slavers. Yet many slaves from non-elite backgrounds were
incorporated into Islamic communities throughout North Africa and thus disappeared from the
Anglophone historical record. Matar’s work on contemporary accounts of slavery has begun to
delve into often uncatalogued Ottoman archival sources in the hope of shedding new light on
these individuals.65 Slaves and their masters around the Mediterranean did not embrace ‘the
usual stereotype of a clear division between Crescent and Cross’. Rather, ‘unstable loyalties’
existed throughout the ‘Mediterranean contact zone’.66

Furthermore, individual slaves clearly had contrasting experiences, and it would be a mistake to
generalise too broadly about returnees’ experiences abroad or their emancipation and reintegra-
tion into English society. Viktus overstated the Saidian case when he argued that publication of
Joseph Pitts’ 1704 narrative was offered ‘in recompense’ for reintegration into the English,
Christian community.67 This view overstates the pressure to publish: Matar’s archival research
has shown that many returnees did not publish anything of their experiences and therefore simply
disappeared from the historical record.68 We must therefore acknowledge the intents and desires
of individual returnees in our assessment of their accounts. Matar has shown that the
Mediterranean offered opportunities to English mariners that were unavailable back home,
significantly complicating our understanding of the dominant anti-Islamic tropes found in
returned slave narratives.69 Likewise, Johnson’s research into Balkan captives has suggested that
Eastern European experiences of Ottoman captivity in the 15th century did not militate against
positive depictions of Islam or individual Muslims.70 Regardless, recent approaches to slaves’ texts
demonstrate the broader shift away from Saidian dichotomies within studies of early modern in-
tercultural encounters.
What of Muslims who travelled to Europe?MacLean andMatar have both recently explored

the writings of Ottoman and other Muslim diplomatic visitors to Europe in order to investigate
whether their texts contain Occidentalist oppositions.71 Aziz al-Azmeh has shown that
‘representation of the cultural and religious Other’was not ‘exclusive to the modern Europeans
on whom Said… chief ly focussed’. Anouar Majid has developed Azmeh’s insights, suggesting
that Azmeh’s generalisation that ‘all societies construct anOther paints all societies with the same
brush and makes no distinction between the society that constructs a discourse to dominate, as
Said showed, and another that constructs a non-coercive and even non-judgmental discourse.’
Matar concurs with Majid that early modern Islamic discourses about other societies lack
the dehumanising elements found in Said’s definition of Orientalism, despite pejorative
accounts of Christians proliferating in North African Muslim travellers’ texts.72 Similarly,
Finkel has done valuable work identifying how Ottoman perspectives on their Indian
Ocean territories contrasted with the Othering found in Iberian texts about the New
World.73

Is it reductionist to assume that shared cultural features amongst Muslims entirely militated
against the Othering of subject populations committed by Europeans? In his recent
comprehensive survey of critical responses to Orientalism, the anthropologist Daniel Martin
Varisco argued that Said’s depiction of Orientalism as an inherently European attribute
tacitly reinforces the very oppositions that he is seeking to deconstruct.74 Was Orientalism
– in the diluted form of the representation of another society in familiar yet often critical
terms – a far more widespread vice than Said’s formulation allows? Future transnational
scholarship will undoubtedly help us in answering this question. For the present, it is clear
that one cannot study early modern travel texts without reference to Said’s claims
concerning the power–knowledge nexus of imperial power in later generations. Yet, we
must continue to be sensitive to the particular ‘social and intellectual disjunctions’ that
separate a ‘modern theory’ from ‘premodern’ texts.75
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4. Conclusion

Orientalism was composed as a polemic and has become a serious manifesto for historical
method. Consequently, it has demanded the attention of scholars for over 30years. Recent
scholarship by historians and literary critics alike has proposed a number of ways in which Said’s
critique of Orientalism can be developed within the field of early modern travel writing studies.
Whilst the majority of such scholarship has been respectful to the central tenets of Said’s
thought, it is increasingly clear that early modern travellers’ representations of others do not
conveniently conform to Said’s binaries. Early modern responses to cultural, religious, political
others were diverse and often contradictory: English slaves could praise the faithfulness of their
captors, diplomats and merchants dined and shared jokes together and monarchs and Sultans
esteemed each other’s cultural products and paid homage to their contrasting faiths.76

MacLean’s notion of ‘Ottomanism’ provides one solution to this complexity. It lucidly
highlights the differences between early modern colonialism in potentia and the imperial social,
economic, military, religious and political hegemonies critiqued by Said. However, it relies on
the assumption that these Orientalist perspectives are intrinsic to European culture. Matar’s
research has shown fractures between popular and elite notions and identified diverse responses
amongst free and unfree travellers. Like MacLean, he endorses Said’s conclusion that
Orientalism was at once a fundamental element of early modern English representations of
Muslims and something that was not yet fully articulated until the 18th century.77 In ‘Travelling
Theory’, Said argues that theoretical formulae could lose their explanatory power when they are
applied to new contexts and situations.78 It is tempting to conclude that much post-Saidian
scholarship on early modern English travel writing confirms Said’s observations. Regardless,
the historical methods developed in response to Orientalism have reinvigorated and reinvented
the postcolonial history of precolonialism.
Given its polemical overtones, it is unsurprising that Said paints Orientalism in broad

brushstrokes. Akbari observes that such a strategy was essential in order to counter the prevailing
consensus of the late 1970s academic community against which Saidwaswriting.79Microhistorical
studies of individual travel texts and the intercultural exchanges that occasioned them have pro-
vided new and interesting observations of the range and scope of earlymodern European responses
to Others of various kinds. Johnson explores how Catholic and Protestant writers’ view of accept-
able and unacceptable religious doctrine and practice evolved in light of the religious ructions of
the Reformation. This transnational perspective reveals the more complex polarities overlooked
by doctrinaire uses of Said’s theory. By drawing on transnational approaches that significantly
complicate the Foucaultian binaries between East and West found in Said’s epistemology, John-
son, Akbari and others have advanced our understanding of how European perceptions of foreign
religious difference evolved in relation to hotly contested Christian doctrines.
All of the scholarship discussed here has deviated in some way from the untenably monolithic

conception of East and West found in Orientalism. As a result, this growing body of work has
unquestionably reinvigorated travel writing studies, not least by focussing our attention on
the domestic discourses that travellers drew upon when they described or denigrated other
societies. In the decades since Orientalism was published, the historiographical emphasis has
shifted from the overarching relationship between imperial and representational power to more
particular instances of intercultural exchange and encounter. Recent studies have provided
nuanced analysis of the specific factors – including status and religious identity – that affected
individual travellers’ depictions of other societies. Said’s model remains inf luential: as we have
seen, postcolonial history continues to define itself in reference to his founding insights. That
said, the transnational turn in recent historiography has moved recent research beyond Said’s
initial frame of reference.
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



178 Orientalism and Early Modern Travel
Acknowledgement

I would like to thank the Arts and Humanities Research Council for generously funding my
doctoral project fromwhichmany of the ideas in this article emerged. Additionally, I would like
to thank Dr Garthine Walker for her helpful and insightful comments on earlier versions of this
paper. I am also grateful to Dr Mark Williams for stimulating discussions of the position of Said
in relation to current trends in historical writing. Finally, I would like to thank the reviewers for
their helpful and constructive comments and guidance.

Short Biography

Hector Roddan’s research focuses on how early modern travel writers’ religious beliefs in-
formed their depictions of other societies’ beliefs and practices. He is currently completing his
AHRC-funded Doctoral project entitled ‘Defining Differences: The Religious Dimension of
Early Modern English Travel Narratives, c. 1550–c. 1800’ at Cardiff University. This wide-
ranging study considers the relationship between English Protestant beliefs and practices and
travel literature by diplomats, traders, missionaries, slaves and antiquarians who travelled in
the Near East, North Africa, Russia, India and the Pacific.

Notes

* Correspondence: School of History, Archaeology and Religion, Cardiff University, Cardiff, UK. E-mail:
roddanH@cardiff.ac.uk
1 App, Birth of Orientalism, x–xi; Varisco, Reading Orientalism, xi–xvi, 3–28.
2 See, for example, Teltscher, India Inscribed, 17, 22, 26–7; Cohn, Colonialism, 20–2, 25–31.
3 Sherman, ‘Settings and Searchings’, 21.
4 App, Birth of Orientalism, xi–xvii, 1, 3–5, 6–8.
5 Said, Orientalism, 31–49.
6 Said, Orientalism, 202–26.
7 Sapra, Limits of Orientalism, 31–2, 33–4.
8 Said, Orientalism, 260–3, 269–70, 278–80, 296–8, 300–5, 307–21.
9 Said, Orientalism, 20–1, 102–3, 105–6, 153–7, 206, 291–3, 325.
10 Said, Orientalism, 21, citing Marx, The Eighteenth Brumaire of Louis Bonnaparte. This Marxian element of Said’s thought
parallels Marx’ observations that political representatives of a particular class’s socioeconomic interests necessarily represent
them without sharing direct experience of their material conditions or interests.
11 Said, Orientalism, 72, 73–4; Varisco, Reading Orientalism, 47–54; Porter, ‘Orientalism and its Problems’, 151–3.
12 Prakash, ‘Orientalism Now’, 199–204; see also: Varisco, Reading Orientalism, 43–6; Marchand, German Orientalism, xix–xx.
13 Said, Orientalism, 340; Varisco, Reading Orientalism, 15.
14 Said, ‘Travelling Theory Reconsidered’, 436.
15 Said, Orientalism, 2–3, 52, 54–7; McJannet, Sultan Speaks, 1–3; Nayar, ‘Marvelous Excesses’, 214.
16 Prakash, ‘Orientalism Now’, 201–3.
17 Said, Orientalism, 52, 54–7, 155–7; Lim, ‘Framing the Issues’, 3–6.
18 Phillips, Before Orientalism, 21–2. Emphases in original. On medieval forms of Orientalism, see Wallace, Premodern Places;
Abu-Lughod, Before European Hegemony; Fernandez-Armesto, Before Columbus.
19 Bisaha, Creating East and West, 6; Johnson, Cultural Hierarchy, 27–9, 264.
20 McCabe, Orientalism in Early Modern France, 1, 6–9.
21 McCabe, Orientalism in Early Modern France, 2; Dew, Orientalism in Louis XIV’s France, 184.
22 McCabe,Orientalism in EarlyModern France, 2, 7–8; Chatterjee,Representations of India, 31–83; Franklin,Orientalist Jones, 1–42.
23 Tolan, Saracens, 57, also xvi, xix, 167–8, 174–5, 275, 280–2.
24 Tolan, ‘Diabolical Heresy’, 356–67.
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



Orientalism and Early Modern Travel 179
25 Elmarsafy, Enlightenment Qur’an, 10, 12–14, 20–6, 29–32, 37–63.
26 McCabe, Orientalism in Early Modern France, 3, 8; Akbari, Idols in the East, 5–6, 9–11.
27 McJannet, ‘Purchas his Pruning’, 235–8.
28 Matar, Islam in Britain, 11–13; Andrews, Trade, Plunder, 99; Colley, Captives, 35–7.
29 Danson, ‘Sultan’s Organ’, 657–8 citing Knolles, Generall History of the Turks, 1.
30 McJannet, Sultan Speaks, 1–2.
31 Said, Orientalism, 205, 344; Danson, ‘Sultan’s Organ’, 657–8.
32 Matar, Turks, Moors and Englishmen, 106–7.
33 Dimmock, New Turkes, 6.
34 Finkel, ‘Treacherous Cleverness’, 170.
35 Danson, ‘Sultan’s Organ’, 657–8.
36 Pippidi, Visions of the Ottoman World, 117, 142.
37 Matar, Turks, Moors and Englishmen, 83–107.
38 MacLean, ‘Ottomanism before Orientalism’, 86–7, 93–4.
39 Kamps et al, ‘Introduction’, 9.
40 Kamps et al, ‘Introduction’, 9; MacLean, ‘Ottomanism before Orientalism’, 87; Subrahmanyam, Three Ways to be Alien,
174–6.
41 Ghobrial,Whispers of Cities, 87–8
42 Finkel, ‘Treacherous Cleverness’, 156, see also 159–62; Wallace, Premodern Places, 2–3, 183–5, 192, 200, 222.
43 Porter, ‘Negotiating the Gaze’, 54–5.
44 Danson, ‘Sultan’s Organ’, 650–6.
45 Hulme et al, ‘Introduction’, 1–16; Melman, ‘The Middle East’, 105–21; Williamson, ‘Empire to End Empire’, 227–56.
46 Blanks, ‘Western Views’, 22.
47 Matar, Turks, Moors and Englishmen, 107.
48 MacLean, Rise of Oriental Travel, 49–114.
49 Akbari, Idols in the East, 6.
50 Akbari, Idols in the East, 9–17.
51 Akbari, Idols in the East, 5–9; Said, Orientalism, 52, 54–7.
52 Johnson, Cultural Hierarchy, 56–65; McJannet, Sultan Speaks, 184–5, n. 32.
53 Johnson, Cultural Hierarchy, 263. See also: Sapra, Limits of Orientalism, 33–59; App, Birth of Orientalism, 3–4, 6–8.
54 Akbari, Idols in the East, 5; Johnson, Cultural Hierarchy, 21–4, 127, 263–8.
55 Matar, Britain and Barbary, 13–20, 33–7; Matar, ‘Britons and Muslims’, 7–25.
56 Müller, ‘Harborne’s Embassies’, 11–12; Borge, ‘Hakluyt’s “Discourse” of Spain’, 167–76.
57 McJannet, ‘Purchas His Pruning’, 232, 236–7, 239–40; Dimmock, Mythologies of the Prophet, 1–23, 64–148.
58 Fuller, ‘His Dark Materials’, 231–43; Palmer, ‘Early English Travel Anthologies’, 325–44; Stout, ‘Hakluyt and
Censorship’, 153–63.
59 McCabe, Orientalism in Early Modern France, 6; Cass, ‘Introduction’, 1–24; Pratt, Imperial Eyes, 1–14; Bhabba, Location of
Culture, 1–27, also 145–198.
60 Schleck, ‘Plain, Broad, Hakluyt’, 768–71.
61 Carey, ‘Inquiries, Heads and Directions’, 31–5; Carey, ‘Travel, Identity and Cultural Difference’, 39–42; Carey et al,
‘Introduction’, 95–8; Hadfield, Travel and Colonial Writing, 69–134; Stout, ‘Hakluyt and Censorship’, 153–63.
62 Schleck, ‘Forming the Captivity’, 129–38; MacLean, Rise of Oriental Travel, 199; Viktus (ed.), Piracy, Slavery and
Redemption; Matar, ‘Introduction’, 1–52.
63 MacLean,Rise of Oriental Travel, 177–220; Sell,Rhetoric andWonder, 2; Thauvette, ‘Masculinity andTurkishCaptivity’, 425–45.
64 Matar, Turks, Moors and Englishmen, 80, citing Spratt, Travels and Researches, vol. I, 386.
65 Matar, ‘Introduction’, 1–54;Matar,Europe Through Arab Eyes, 29–71 (on slaves accounts), 72–117 (on ambassadorial reports).
66 Weiss, Captives and Corsairs, 3–5.
67 Viktus, Piracy, Slavery and Redemption, 218–19.
68 Matar, Turks, Moors and Englishmen, 74; Rothman, Brokering Empire, 30–2, 110–13.
69 Matar, Turks, Moors and Englishmen, 40, 43, 47–8, 52, 55–63, 77–81, 85, 88–93, 95.
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



180 Orientalism and Early Modern Travel
70 Johnson, Cultural Hierarchy, 56–8.
71 Matar, ‘Question of Occidentalism’, 153–5; MacLean et al, Britain and the Islamic World.
72 Matar, ‘Question of Occidentalism’, 154–5; Majid, Unveiling Traditions, 98, 35; Al Azmeh, ‘Barbarians in Arab Eyes’, 3–
18; Ning, ‘Orientalism and Occidentalism’, 57–67.
73 Finkel, ‘Treacherous Cleverness’, 168–70; Weiss, Captives and Corsairs, 6–7.
74 Varisco, Reading Orientalism, 40–63, esp. 54–5; Lim, ‘Framing the Issues’, 4.
75 Akbari, Idols in the East, 6.
76 Ghobrial, Whispers of Cities, 72–3, 87–8.
77 acLean, ‘Ottomanism before Orientalism’, 86–8; Matar, Islam in Britain, 110–17; Akbari, Idols in the East, 5–9; Said,
Orientalism, 52, 54–7
78 Said, ‘Travelling Theory Reconsidered’, 436.
79 Akbari, Idols in the East, 6.
Bibliography

This bibliography surveys works relating to early modern travellers, travel writing, and inter-
cultural encounters over a broad geographical area, including the Middle East, Russia, the
Far East, India, Asia, Oceania and the New World. Given the range of travel undertaken
in the period and the breadth of contemporary scholarship, it should not be taken to be a
comprehensive catalogue of recent historiography on the subject, or of early modern inter-
cultural encounters.

Abu-Lughod, J. L. Before European Hegemony: The World System AD 1250-1350. (Oxford: Oxford University Press,
1989).

Ahmad, S. N. Pillai, S. andNoraini, M. Y. ‘Rehabilitating Eden: Archetypal Images of Malaya in European Travel Writing’,
Journeys, 12 (2011): 22–45.

Akbari, S. C. Idols in the East: European Representations of Islam and the Orient. (Ithaca and London: Cornell University Press,
2009), 1100–1450.

Alam,M. and Subrahmanyam, S. Indo-Persian Travels in the Age of Discoveries, 1400-1800. (Cambridge: CambridgeUniversity
Press, 2007).

de Almeida, H. and George R. Gilpin. In Indian Renaissance: British Romantic Art and the Prospect of India. (Aldershot: Ashgate,
2005).

Anderson, C. ‘Introduction toMarginal Centers: Writing Life Histories in the Indian OceanWorld’, Journal of Social History,
42 (2011): 335–44.

Anderson, C. ‘Writing Indigenous Women’s Lives in the Bay of Bengal: Cultures of Empire in the Andaman Islands,
1789–1906’’, Journal of Social History, 45 (2011): 480–96.

Andrea, B., ‘The Tartar Girl, The Persian Princess, And Early Modern English Women’s Authorship from Elizabeth I to
Mary Wroth’, inWomen Writing Back/Writing Women Back: Transnational Perspectives from the Late Middle Ages to the Dawn
of the Modern Era, ed. by Suzanna van Dijk, Anke Gilleir, and Alicia Montoya (Leiden: Brill, 2010), pp. 257–82

Andrea, B. and McJannet, L. (eds.), Early Modern England and Islamic Worlds. (Basingstoke: Palgrave MacMillan, 2011).
Andrews, K. R.Trade, Plunder and Settlement: Maritime Enterprise and the Genesis of the British Empire, 1480–1630. (Cambridge:
Cambridge University Press, 1994).

Anjaria, D., ‘Someone Else’s Empire: European Colonialisms in South East Asia, 1800 to 1914’, Middle Ground Journal, 2012,
<https://www.academia.edu/7359538/Someone_Elses_Empire_European_Colonialisms_in_South_East_Asia> [accessed
21 February 2016]

App, U. The Birth of Orientalism. (Philadelphia: University of Pennsylvania Press, 2010).
App, U. ‘William Jones’s Ancient Theology’’, Sino-Platonic Papers, 191 (2009): 1–125.
Archer, J. M. Old Worlds: Egypt, Southwest Asia, India, and Russia in Early Modern English Writing. (Stanford: Stanford
University Press, 2001).

Armitage, D. ‘The Elizabethan Idea of Empire’, Transactions of Royal Historical Society, 14 (2004): 269–77.
Artemel, S. ‘“The Great Turk’s Particular Inclination to Red Herring”: The Popular Image of the Turk During the
Renaissance in England’’, Journal of Mediterranean Studies, 5 (1995): 188–208.

Aune, M. G. ‘Travel Writing After Orientalism’, Journal for Early Modern Cultural Studies, 5 (2005): 120–38.
Aziz, a.-A. ‘Barbarians in Arab Eyes’, Past and Present, 134 (1992): 3–18.
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307

https://www.academia.edu/7359538/Someone_Elses_Empire_European_Colonialisms_in_South_East_Asia&gt;


Orientalism and Early Modern Travel 181
Babaie, S. Babayan, K.McCabe, I. B. and Farhad,M. Slaves of the Shah: New Elites of Satavid Iran. (London: I. B. Tauris, 2004).
Banerjee, P. ‘Burning Questions: Widows, Witches, and Early Modern European Travel Narratives of India’, Journal of
Medieval and Early Modern Studies, 29 (1999): 529–61.

Banerjee, P. Burning Women:Widows,Witches and Early Modern European Travellers in India. (New York: Palgrave MacMillan,
2003).

Barber, P. ‘Was Elizabeth I Interested inMaps - and Did ItMatter?’, Transactions of Royal Historical Society, 14 (2004): 185–98.
Barbour, R. Before Orientalism: London’s Theatre of the East 1576–1626. (Cambridge: Cambridge University Press, 2003).
Barnhart, W. C. ‘Evangelicalism, Masculinity, and the Making of Imperial Missionaries in Late Georgian Britain, 1795–
1820’, The Historian, 67 (2005): 712–33.

Baron, S. H. ‘Herberstein’s Image of Russia and Its Transmission Through LaterWriters’’, inExplorations in Muscovite History,
by Samuel H. (Baron Hampshire: Varorium, 1991), 245–72.

Bartels, E. C. Spectacles of Strangeness: Imperialism, Alienation and Marlowe. (Philadelphia: University of Pennsylvania Press,
1993).

Baumer, F. L. ‘England, the Turk, and the Common Corps of Christendom’, The American Historical Review, 50 (1944):
26–48.

Bayly, C. A. Beckert, S. Connelly,M.Hofmeyr, I.l. Kozol,W. and Seed, P. ‘AHRConversation’,American Historical Review,
111 (2006): 1441–64.

Behdad, A. Belated Travellers: Orientalism in the Age of Colonial Dissolution. (Durham: Duke University Press, 1994).
Berry, L. E. ‘Giles Fletcher, the Elder, andMilton’s “A Brief History ofMoscovia” ’’, The Review of English Studies, 11 (1960):
150–56.

Bhabha, H. K. The Location of Culture. (Abingdon: Routledge, 2004).
Bisaha, N. Creating East and West: Renaissance Humanists and the Ottoman Turks. (Philadelphia: University of Pennsylvania
Press, 2004).

Blanks, D. R., ‘Western Views of Islam in the Premodern Period: A Brief History of Past Approaches’, inWestern Views of
Islam in Medieval and Early Modern Europe: Perception of Other, ed. byMichael Frassetto and David R. Blanks (New York: St
Martin’s Press, 1999), pp. 1–54

Borge, F. J., ‘“We (Upon Peril of My Life) Shall Make the Spaniard Ridiculous to All Europe”: Richard Hakluyt’s “Dis-
course” of Spain’, in Richard Hakluyt and Travel Writing in Early Modern Europe, ed. by Daniel Carey and Claire Jowitt
Farnham: Ashgate, (2012), pp. 167–76

Bosworth, C. E. An Intrepid Scot: William Lithgow of Lanark’s Travels in the Ottoman Lands, North Africa and Central Europe,
1609–21. (Aldershot: Ashgate, 2006).

Braude, B. ‘The Sons of Noah and the Construction of Ethnic and Geographic Identities in the Medieval and Early Modern
Periods’, William and Mary Quarterly, 53 (1997): 103–42.

Brett,M. ‘Morocco and theOttomans: The Sixteenth Century inNorth Africa’, Journal of African History, 25 (1984): 331–41.
Brown, J. A. O. C. Crossing the Strait: Morocco, Gibraltar and Great Britain in the 18th and 19th Centuries. (Leiden: Brill, 2012).
Brown, S., ‘The Radical Travels of Mary Fisher:Walking andWriting in the Universal Light’, inWomen, Gender and Radical
Religion in Early Modern Europe, ed. by Sylvia Brown (Boston: Brill, 2008), pp. 39–64

Buick, S., ‘“WeAre yet Strangers inOurOwnCountry”: Foreign andMysterious Elements in the Elizabethan Settlement of
Religion’, in The Mysterious and the Foreign in Early Modern England, ed. by Helen Ostovich, Mary V. Silcox, and Graham
Roebuck Newark: University of Delaware Press, (2008), pp. 234–48

Burke, P., ‘The Philosopher as Traveller: Bernier’s Orient’, in Voyages and Visions: Towards a Cultural History of Travel, ed. by
Joan Pau Rubiés and Jas Elsner London: Reaktion Books, (1999), pp. 124–37

Burton, A. ‘Amitav Ghosh’s World Histories from Below’’, History of the Present, 2 (2012): 71–77.
Cannon, G. H., ‘Oriental Jones: Scholarship, Literature, Multiculturalism and Humankind’, in Objects of Enquiry: The Life,
Contributions, and Influences of Sir William Jones, 1746–1794, ed. by G. H. Cannon and Kevin R.. Brine New York:
New York University Press, (1995), pp. 21–50

Carey, D. ‘Hakluyt’s Instructions: The Principal Navigations and Sixteenth-Century Travel Advice’’, Studies in Travel
Writing, 13 (2009): 167–85.

Carey, D., ‘Inquiries, Heads, and Directions: Orienting EarlyModern Travel’, in Travel Narratives, the New Science and Literary
Discourse, 1569–1750, ed. by Judy A. Hayden Farnham: Ashgate, (2012), pp. 25–51

Carey, D. ‘Richard Hakluyt as Editor’, in The Hakluyt Society Annual Lecture. (London: Hakluyt Society, 2012), 1–28.
Carey, D., ‘Travel, Identity and Cultural Difference 1580–1700’, in Cross-cultural Travel: Papers from the Royal Irish Academy
International Symposium on Literature and Travel, National University of Ireland, November 2002, ed. by J. Conroy (Oxford:
Peter Lang, 2003), pp. 39–48

Carey, D. and Jowitt, C. ‘Introduction: Early Modern Travel Writing: Varieties, Transitions, Horizons’, Studies in Travel
Writing, 13 (2009): 95–98.

Carey, D. (ed.), Richard Hakluyt and Travel Writing in Early Modern Europe. (Farnham: Ashgate, 2012).
Carson, P. The East India Company and Religion, 1698–1858. (Woodbridge: Boydell Press, 2012).
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



182 Orientalism and Early Modern Travel
Cass, J., ‘Introduction’, in Interrogating Orientalism: Contextual Approaches and Pedagogical Practices, ed. by D. LongHoeveler and
Jeffrey Cass Columbus: Ohio State University Press, (2006), pp. 1–24

Chakrabarty, D. Provincializing Europe: Postcolonial Thought and Historical Difference. (Princeton: Princeton University Press,
2000).

Chatterjee, A. Representations of India, 1740–1840: The Creation of India in the Colonial Imagination. (Basingstoke: Palgrave,
2001).

Chaudhuri, K. N. The Trading World of Asia and the English East India Company 1660–1760. (Cambridge: Cambridge
University Press, 1978).

Chew, S. The Crescent and the Rose: Islam and England During the Renaissance. (New York: Oxford University Press, 1937).
Clavin, P. ‘Defining Transnationalism’, Contemporary European History, 14 (2005): 421–39.
Cohn, B. S. Colonialism and Its Forms of Knowledge: The British in India. (Princeton: Princeton University Press, 1996).
Colley, L. Britons: Forging the Nation 1707–1837. (New Haven: Yale University Press, 1992).
Colley, L. Captives: Britain, Empire and the World, 1600–1850. (London: Jonathan Cape, 2002).
Cooper, F. and Stoler, A. L. (eds.), Tensions of Empire: Colonial Cultures in a Bourgeois World. (Berkeley & Los Angeles:
University of California Press, 1997).

Copland, I. ‘Christianity as an Arm of Empire: The Ambiguous Case of India Under the Company, C. 1813–1858’, The
Historical Journal, 49 (2006): 1025–54.

Cormack, L. B., ‘Britannia Rules theWaves?: Images of Empire in Elizabethan England’, in Literature, Mapping and the Politics
of Space in Early Modern Britain, ed. by A. Gordon and B. Klein (Cambridge: Cambridge University Press, 2001), pp. 45–68

Cox, J. The British Missionary Enterprise Since 1700. (Oxford and New York: Routledge, 2008).
Crummey, R. O. and Berry, L. E. (eds.), Rude and Barbarous Kingdom: Russia in the Accounts of Sixteenth-century English
Voyagers. (Madison and London: University of Wisconsin Press, 1968).

Dalrymple, W., ‘The Porous Frontiers of Islam and Christendom: A Clash or Fusion of Civilizations?’, in Re-orienting the
Renaissance: Cultural Exchanges with the East, ed. by Gerald MacLean (Houndmills: Palgrave MacMillan, 2005),
pp. ix–xxiii

Danson, L. ‘The Sultan’s Organ: Presents and Self-presentation in Thomas Dallam’s Diary’’, Renaissance Studies, 23 (2010):
639–58.

Dávid, G. and Fodor, P.Ransom Slavery Along theOttoman Borders: Early Fifteenth–Early Eighteenth Centuries. (Leiden: Brill, 2007).
Dew, N. Orientalism in Louis XIV’s France. (Oxford: Oxford University Press, 2009).
Giovine, D. andMichael, A. ‘Identities andNation-building in EarlyModern Travel Accounts’, Journeys, 12 (2011): 93–105.
Dimmock, M., ‘Hakluyt’s Multiple Faiths’, inRichard Hakluyt and Travel Writing in Early Modern Europe, ed. by D. Carey and
C. Jowitt (Farnham: Ashgate, 2012), pp. 219–28

Dimmock, M.Mythologies of the Prophet Muhammad in Early Modern English Culture. (Cambridge: Cambridge University Press,
2013).

Dimmock, M. New Turkes: Dramatizing Islam and the Ottomans in Early Modern England. (Aldershot: Ashgate, 2005).
D’souza, R. ‘Crisis Before the Fall: Some Speculations on the Decline of theOttomans, Safavids andMughals’, Social Scientist,
30 (2002): 3–30.

Easthope, A., Privileging Difference ed. by Catherine Belsey (Houndmills: Palgrave, 2002)
Eaton, N. ‘Between Mimesis and Alterity: Art, Gift, and Diplomacy in Colonial India, 1770–1800’, Comparative Studies in
Society and History, 46 (2004): 816–44.

Eaton, N. ‘Nostalgia for the Exotic: Creating an Imperial Art in London, 1750–1793’, Eighteenth Century Studies, 39 (2006):
227–50.

Edmond, R., ‘Missionaries on Tahiti, 1797–1840’, in Voyages and Beaches: Pacific Encounters, 1769–1840, ed. by A. Calder, J.
Lamb, and B. Orr (Honolulu: University of Hawaii Press, 1999), pp. 226–40

Edmond, R. Representing the South Pacific: Colonial Discourse from Cook to Gauguin. (Cambridge: Cambridge University Press,
1997).

Elmarsafy, Z. The Enlightenment Qur’an: The Politics of Translation and the Construction of Islam. (Oxford: Oneworld, 2009).
Feingold, M., ‘ “The Turkish Alcoran”: New Light on the 1649 English Translation of the Koran’, Huntingdon Library
Quarterly, 75 (2012): 475–501

Fernandez-Armesto, F. Before Columbus: Exploration and Colonisation from the Mediterranean to the Atlantic, 1229–1492.
(Houndmills: Macmillan Education, 1987).

Finkel, C., ‘“The Treacherous Cleverness of Hindsight”: Myths of Ottoman Decay’, in Re-orienting the Renaissance: Cultural
Exchanges with the East, ed. by G. MacLean (Houndmills: Palgrave MacMillan, 2005), pp. 148–74

Fleming, J. D., ‘Introduction: The Invention of Discovery, 1500–1700’, in The Invention of Discovery, 1500–1700, ed. by J.
Dougal Fleming (Ashgate: Farnham, 2011): pp. 1–13

Fleming, J. D., ‘Making Sense of Science and the Literal: Modern Semantics and EarlyModern Hermeneutics’, in The Word
and the World: Biblical Exegesis and Early Modern Science, ed. by K. Killeen and Peter J. Forshaw Houndmills: Palgrave
MacMillan, (2007), pp. 26–45
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



Orientalism and Early Modern Travel 183
Franklin, M. J. ‘“And the Celt Knew the Indian”: Sir William Jones, Oriental Renaissance and Celtic Revival’, in English
Romanticism and the Celtic World, ed. by G. Carruthers and A. Rawes (Cambridge: Cambridge University Press, 2003),
pp. 20–37

Franklin, M. J. ‘Cultural Possession, Imperial Control, and Comparative Religion: The Calcutta Perspectives of Sir William
Jones and Nathanial Brassey Halhed’, The Yearbook of English Studies, 32 (2002): 1–18.

Franklin, M. J. ‘“I Burn with a Desire of Seeing Shiraz”: A New Letter from SirWilliam Jones to Hartford Jones’,The Review
of English Studies, 56 (2005): 749–57.

Franklin,M. J.Orientalist Jones: SirWilliam Jones, Poet, Lawyer, and Linguist, 1746–1794. (Oxford:OxfordUniversity Press, 2011).
Frenz, M. ‘“ARace of Monsters”: South India and the British “CivilizingMission” in the Later Eighteenth Century’, inCo-
lonialism as Civilizing Mission: Cultural Ideology in British India, ed. by Harald F-T and M. Mann (London: Anthem Press,
2004), pp. 49–67

Fuller, M. C. ‘ “His DarkMaterials” ’: The Problem of Dullness in Hakluyt’s Collections’, inRichard Hakluyt and Travel Writ-
ing in Early Modern Europe, ed. by Daniel Carey and Claire Jowitt Farnham: Ashgate, (2012), pp. 231–43

Fuller,M.C.Voyages in Print: English Travel to America 1576–1624. (Cambridge:NewYork: CambridgeUniversity Press, 1995).
Garrett, J. To Live Among the Stars: Christian Origins in Oceania. (Fiji: WCC Publications, 1982).
Gelders, R. ‘Genealogy of Colonial Discourse: Hindu Traditions and the Limits of European Representation’, Comparative
Studies in Society and History, 51 (2009): 563–89.

Gelders, R. and Balagangadhara, S. N. ‘Rethinking Orientalism: Colonialism and the Study of Indian Traditions’, History of
Religions, 51 (2011): 101–28.

Gerbig, A., ‘KeyWords and Key Phrases in a Corpus of TravelWriting: From EarlyModern English Literature to Contem-
porary “Blooks”’, in Keyness in Texts, ed. by M. Bondi and M. Scott (Amsterdam: John Benjamins, 2010), pp. 147–68

Ghobrial, J.-P. The Whispers of Cities: Information Flow in Istanbul, London and Paris in the Age of William Trumbull. (Oxford:
Oxford University Press, 2013).

Ghosh, D. ‘Household Crimes and Domestic Order: Keeping the Peace in Colonial Calcutta’, Modern Asian Studies,
38 (2004): 599–623.

Glaisyer, N. ‘Networking: Trade and Exchange in the Eighteenth-century British Empire’, The Historical Journal, 47 (2004):
451–76.

Goldstone, J. A. ‘The Problem of the “EarlyModern”World’, Journal of the Economic and Social History of the Orient, 41 (1998):
249–84.

Gommans, J. J. L. The Rise of the Indo-Afghan Empire, c. 1710–1780. (Leiden: Brill, 1995).
Grafton, A. Shelford, A. and Siraisi, N. New Worlds, Ancient Texts: The Power of Tradition and the Shock of Discovery.
(Cambridge, MA and London: Harvard University Press, 1992).

Greenblatt, S.Marvellous Possessions: The Wonder of the New World. (Oxford: Oxford University Press, 1991).
Gregg, S. H. (ed.), Empire and Identity: An Eighteenth Century Sourcebook. (New York: Palgrave MacMillan, 2005).
Gross, I. G. ‘The Tangled Tradition: Custine, Herberstein, Karamzin and the Critique of Russia’, Slavic Review, 50 (1991):
989–98.

Guest, H. Empire, Barbarism, and Civilisation: James Cook,William Hodges, and the Return to the Pacific. (Cambridge: Cambridge
University Press, 2007).

Gunson, N. Messengers of Grace: Evangelical Missionaries in the South Seas 1797–1860. (Melbourne and New York: Oxford
University Press, 1978).

Hackforth-Jones, J., andRobert, M., ‘Introduction: Visualising Culture Across the Edges of Empires’, inEdges of Empire: Ori-
entalism and Visual Culture, ed. by Hackforth-Jones, J. and Robert, M. (Oxford: Blackwell, 2005), pp. 1–19

Hadfield, A. Literature, Travel and Colonial Writing in the English Renaissance, 1545–162. (Oxford: Clarendon, 1998).
Hadfield, A. ‘Peter Martyr, Richard Eden and the New World: Reading, Experience and Translation’, Connotations,
5 (1995): 1–22.

Hampton, T. ‘Turkish Dogs, Rabelais, Erasmus and the Rhetoric of Alterity’, Representations, 41 (1993): 58–82.
Hathaway, J. Beshir Agha: Chief Eunuch of the Ottoman Imperial Harem. (Oxford: Oneworld, 2005).
Haupt, H.-G. and Kocka, J. (eds.), Comparative and Transnational History. (Leamington Spa: Berghahn Books, 2012).
Heehs, P. ‘Shades of Orientalism: Paradoxes and Problems in Indian Historiography’,History and Theory, 42 (2003): 169–95.
Helfers, J. P. ‘The Explorer or the Pilgrim? Modern Critical Opinion and the Editorial Methods of Richard Hakluyt and
Samuel Purchas’, Studies in Philology, 94 (1997): 160–87.

Höfele, A. and vonWerner, K.Renaissance Go-betweens: Cultural Exchange in Early Modern Europe. (Berlin:Walter de Gruyter,
2005).

Hulme, P. and Youngs, T. (eds.), The Cambridge Companion to Travel Writing. (Cambridge: Cambridge University Press, 2002).
Hunt, L. Jacob, M. and Mijnhardt, W. The Book That Changed Europe: Picart and Bernard’s Religious Ceremonies of the World.
(Cambridge, MA and London: Harvard University Press, 2010).

Irwin, R. For Lust of Knowing: The Orientalists and Their Enemies. (London: Penguin, 2006).
Jardine, L. and Brotton, J. Global Interests: Renaissance Art Between East and West. (Ithaca: Cornell University Press, 2002).
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



184 Orientalism and Early Modern Travel
Johnson, C. L. Cultural Hierarchy in Sixteenth-century Europe: The Ottomans and Mexicans. (Cambridge: Cambridge University
Press, 2011).

Johnson, C. L. ‘Idolatrous Cultures and the Practice of Religion’, Journal of the History of Ideas, 67 (2006): 597–621.
Johnston, A.Missionary Writing and Empire, 1800–1860. (Cambridge: Cambridge University Press, 2003).
Kaiser, T., ‘The Evil Empire? The Debate on Turkish Despotism in Eighteenth-century French Political Culture’, in Early
Modern Europe: Issues and Interpretations, ed. by J. B. Collins and K. L. Taylor (Oxford: Blackwell, 2006), pp. 69–81

Kamps, I. and Singh, J. G. (eds.), Travel Knowledge: European ‘Discoveries’ in the Early Modern Period. (New York: Palgrave, 2001).
Kapila, S. ‘Race Matters: Orientalism and Religion, India and Beyond, C. 1770–1880’, Modern Asian Studies, 41 (2007):
471–513.

Kent, C., ‘Dallam, Thomas’, Oxford Dictionary of National Biography, 2004,<http://www.oxforddnb.com/view/article/
7030> [accessed 26 October 2012]

Kidd, T. S. ‘“Is It Worse to Follow Mahomet than the Devil?” Early American Uses of Islam’, Church History, 72 (2003):
766–90.

Lamb, J., Smith, V. and Thomas, N. (eds.), Exploration and Exchange: A South Seas Anthology 1680–1900. (Chicago and
London: University of Chicago Press, 2000).

Lapidus, I. M. A History of Islamic Societies. (Cambridge: Cambridge University Press, 2002).
Lazarus, N., ‘Transnationalism and the AllegedDeath of theNation-State’, inCultural Readings of Imperialism: Edward Said and
the Gravity of History, ed. by K. Ansell-Pearson, B. Parry, and J. Squires (London: Lawrence andWishart, 1997), pp. 28–48

Leask, N. Curiosity and the Aesthetics of Travel-Writing, 1770–1840: ‘From an Antique Land’. (Oxford: Clarendon, 2002).
Lim, W. S. H., ‘Introduction: The English Renaissance, Orientalism and the Idea of Asia’, in The English Renaissance, Orien-
talism and the Idea of Asia, ed. by Debra Johanyak andWalter S. H. Lim New York: Palgrave Macmillan, (2009), pp. 1–22

Lincoln, B. ‘Isaac Newton and Oriental Jones on Myth, Ancient History, and the Relative Prestige of Peoples’, History of
Religions, 42 (2002): 1–18.

Lowe, L. Critical Terrains: British and French Orientalisms. (New York: Cornell University Press, 1991).
MacLean, G. Looking East: English Writing and the Ottoman Empire Before 1800. (Houndmills: Palgrave MacMillan, 2007).
MacLean, G., ‘Ottomanism Before Orientalism? Bishop Henry King Praises Henry Blount, Passenger’, in Travel Knowledge:
European ‘Discoveries’ in the Early Modern Period, ed. by Ivo Kamps and Jyotsna G. Singh (New York: Palgrave, 2001),
pp. 75–96

MacLean, G. Re-orienting the Renaissance: Cultural Exchanges with the East. (Houndmills: Palgrave MacMillan, 2005).
MacLean, G.The Rise of Oriental Travel: English Visitors to the Ottoman Empire, 1580–1720. (Basingstoke: PalgraveMacMillan,
2004).

MacLean, G. and Matar, N. Britain and the Islamic World, 1558–1713. (Oxford: Oxford University Press, 2011).
Majid, A. Unveiling Traditions: Postcolonial Islam in a Polycentric World. (Durham: Duke University Press, 2000).
Maltby, W. S. The Black Legend in England: The Development of Anti-Spanish Sentiment, 1558–1660. (Durham: Duke
University Press, 1971).

Mancall, P. C., ‘What Fynes Morrison Knew’, in Bringing the World to Early Modern Europe: Travel Accounts and Their Audi-
ences, ed. by Peter C. Mancall Leiden: Brill, (2007), pp. 1–10

Mann, M., ‘Dealing with Oriental Despotism: British Jurisdiction in Bengal, 1772–93’, in Colonialism as Civilizing Mission:
Cultural Ideology in British India, ed. by Harald F-T and Mann M. (London: Anthem Press, 2004), pp. 29–48

Marchand, S. L. German Orientalism in the Age of Empire: Religion, Race and Scholarship. (Cambridge: Cambridge University
Press, 2009).

Markley, R. (ed.), The Far East and the English Imagination, 1600–1730. (Cambridge: Cambridge University Press, 2006).
Marshall, P. J. andWilliams, G.The Great Map of Mankind: British Perceptions of the World in the Age of Enlightenment. (London:
J. M. Dent & Sons, 1982).

Matar, N., ‘Arab Views of Europeans, 1578–1727: TheWestern Mediterranean’, inRe-orienting the Renaissance: Cultural Ex-
changes with the East, ed. by G. MacLean (Houndmills: Palgrave MacMillan, 2005), pp. 126–47

Matar, N. Britain and Barbary, 1589–1689. (Gainesville: University Press of Florida, 2005).
Matar, N., ‘Britons and Muslims in the Early Modern Period: From Prejudice to (a Theory Of ) Toleration’, in Anti-Muslim
Prejudice: Past and Present, ed. by M Malik (London and New York: Routledge, 2010), pp. 7–25

Matar, N. ‘Introduction’, in Piracy, Slavery and Redemption: Barbary Captivity Narratives from Early Modern England, by Daniel J.
(Viktus New York: Columbia University Press, 2001), 1–52.

Matar, N. Islam in Britain 1558–1665. (Cambridge: Cambridge University Press, 1998).
Matar, N., ‘The Question of Occidentalism in Early Modern Morocco’, in Postcolonial Moves: Medieval Through Modern, ed.
by Patricia Clare Ingham and Michelle R. Warren Houndmills: Palgrave MacMillan, (2003), pp. 153–72

Matar, N. Turks, Moors, and Englishmen in the Age of Discovery. (New York: Columbia University Press, 1999).
Matar, N. ‘Wives, Captive Husbands and Turks: The First Women Petitioners in Caroline England’, Explorations in
Renaissance Culture, 23 (1997): 111–29.

Matthee, R. ‘Was Safavid Iran an Empire?’, Journal of the Economic and Social History of the Orient, 53 (2010): 233–65.
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307

http://www.oxforddnb.com/view/article/7030&gt;
http://www.oxforddnb.com/view/article/7030&gt;


Orientalism and Early Modern Travel 185
May, A. and Grimshaw, P. (eds.), Missionaries, Indigenous Peoples and Cultural Exchange. (Eastbourne: Sussex Academic Press,
2010).

Mazumdar, S., Kaiwar, V., and Labica, T., ‘Introduction: From Orientalism to Postcolonialism: Asia, Europe and the
Lineages of Difference’, in From Orientalism to Postcolonialism: Asia, Europe and the Lineages of Difference, ed. by S.
Mazumdar, V. Kaiwar, and T. Labica (London: Routledge, 2009), pp. 1–16

McCabe, I. B. Orientalism in Early Modern France: Eurasian Trade, Exoticism and the Ancien Régime. (Oxford and New York:
Berg, 2008).

McJannet, L. ‘Purchas His Pruning: Refashioning the Ottomans in Seventeenth-century Travel Narratives’, Huntingdon
Library Quarterly, 74 (2011): 219–42.

McJannet, L. The Sultan Speaks: Dialogue in English Plays and Histories About the Ottoman Turks. (New York: Palgrave
MacMillan, 2006).

Melman, B., ‘The Middle East/Arabia: “The Cradle of Islam” ’, in The Cambridge Companion to Travel Writing, ed. by Peter
Hulme and Tim Youngs (Cambridge: Cambridge University Press, 2002), pp. 105–21

Melman, B. Women’s Orients: English Women and the Middle East, 1718–1918: Sexuality. (Religion and Work Ann Arbor:
University of Michigan Press, 1995).

Meuwese, M., ‘Subjects or Allies: The Contentious Status of the Tupi Indians in Dutch Brazil, 1625–1654’, in Bridging the
Early Modern Atlantic World: People, Products and Practices on the Move, ed. by Caroline A. Williams Farnham: Ashgate,
(2009), pp. 113–30

Mewshaw, M. ‘Travel, Travel Writing and the Literature of Travel’, South Central Review, 22 (2005): 2–10.
Middell, M. and Aulinas, L. R. (eds.), Transnational Challenges to National History Writing. (Houndmills: Palgrave MacMillan,
2012).

Mitter, P. ‘Can We Ever Understand Alien Cultures? Some Epistemological Concerns Relating to the Perception and
Understanding of the Other’, Comparative Criticism, 9 (1987): 3–34.

Monga, L., ‘Translating the Journey: A Literary Perspective on Truth in Cartography’, inCross-cultural Travel: Papers from the
Royal Irish Academy International Symposium on Literature and Travel, National University of Ireland, November 2002, ed. by J.
Conroy (Oxford: Peter Lang, 2003), pp. 11–30

Müller, S. L., ‘WilliamHarborne’s Embassies: Scripting, Performing and Editing Anglo-Ottoman Diplomacy’, inEarly Mod-
ern Encounters with the Islamic East: Performing Cultures, ed. by S. Schülting, S. L. Müller, and Ralf Hertel Farnham: Ashgate,
(2012), pp. 11–26

Muravchik, J., ‘Enough Said: The False Scholarship of Edward Said’, World Affairs (2013), <http://www.worldaffairsjournal.
org/article/enough-said-false-scholarship-edward-said> [accessed 2 September 2014]

Nanda, M. European Travel Accounts During the Reigns of Shahjahan and Aurangzeb. (Kurukshetra: Nirmal Book Agency,
1994).

Nayar, P. K. ‘Marvellous Excesses: English Travel Writing and India, 1608–1727’, Journal of British Studies, 44 (2005):
213–38.

Ning, W. ‘Orientalism and Occidentalism’, New Literary History, 28 (1997): 57–67.
O’Donnell, P. ‘Pilgrimage or “Anti-Pilgrimage”? Uses ofMementoes andRelics in English and Scottish Narratives of Travel
to Jerusalem, 1596–1632’, Studies in Travel Writing, 12 (2009): 125–39.

Ogborn, M. Indian Ink: Script and Print in the Making of the English East India Company. (Chicago and London: University of
Chicago Press, 2007).

Ord, M. Travel and Experience in Early Modern English Literature. (Basingstoke: Palgrave MacMillan, 2008).
Pagden, A. European Encounters with the New World: From Renaissance to Romanticism. (New Haven and London: Yale
University Press, 1993).

Pagden, A. The Fall of Natural Man: The American Indian and the Origins of Comparative Ethnology, 2nd edn. (Cambridge:
Cambridge University Press, 1986).

Palmer, D. W.Writing Russia in the Age of Shakespeare. (Aldershot: Ashgate, 2004).
Palmer, P. S. ‘“All SucheMatters as Passed on This Vyage”: Early English Travel Anthologies and the Case of John Sarracoll’s
Maritime Journal (1586–87)’’, Huntingdon Library Quarterly, 76 (2013): 325–44.

Parker, C. H. Global Interactions in the Early Modern Age, 1400–1800. (Cambridge: Cambridge University Press, 2010).
Parker, K. (ed.), Early Modern Tales of Orient: A Critical Anthology. (London and New York: Routledge, 1999).
Payne, A. Richard Hakluyt: A Guide to His Books and to Those Associated with Him, 1580–1625. (London: Bernard Quaritch,
2008).

Peers, D. M. India Under Colonial Rule: 1700–1885. (Edinburgh: Pearson, 2006).
Phillips, K. Before Orientalism: Asian People and Cultures in European Travel Writing, 1245–1510. (Philadelphia: University of
Pennsylvania Press, 2013).

Pignot, H. ‘ATrip to theOrigins of Christianity: Sir Paul Rycaut’s andRev. Thomas Smith’s Accounts of the GreekChurch
in the Seventeenth Century’’, Studies in Travel Writing, 13 (2009): 193–205.

Pippidi, A. Visions of the Ottoman World in Renaissance Europe. (New York: Columbia University Press, 2013).
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307

http://www.worldaffairsjournal.org/article/enough-said-false-scholarship-edward-said&gt;
http://www.worldaffairsjournal.org/article/enough-said-false-scholarship-edward-said&gt;


186 Orientalism and Early Modern Travel
Poe, M. T. A People Born to Slavery: Russia in Early Modern European Ethnography, 1476–1748. (New York: Cornell
University Press, 2000).

Porter, A.Religion Versus Empire?: British Protestant Missionaries and Overseas Expansion, 1700–1914. (Manchester: Manchester
University Press, 2004).

Porter, C. ‘“I Satt and Saw”: Negotiating the Gaze in the Travel Writings of Anthony Munday and Thomas Dallam’,
Journeys, 14 (2013): 50–68.

Porter, D., ‘Orientalism and Its Problems’, in Colonial Discourse and Postcolonial Theory: A Reader, ed. by L. Chrisman and P.
Williams (Hemel Hempstead: Harvester Wheatsheaf, 1994), pp. 150–61

Prakash, G., ‘Edward Said in Bombay’, in Edward Said: Continuing The Conversation, ed. by Mitchell W.T. J. and Homi B.
(Chicago and London: University of Chicago Press, 2005), pp. 135–41

Prakash, G. ‘Orientalism Now’, History and Theory, 34 (1995): 199–212.
Pratt, M. L. Imperial Eyes: Studies in Travel Writing and Transculturation. (London and New York: Routledge, 1992).
Quadflieg, H., ‘“AsMannerly and Civil as Any in Europe”: EarlyModern TravelWriting and the Exploration of the English
Self’, in Perspectives on Travel Writing, ed. by Hooper G. and Youngs T (Aldershot: Ashgate, 2004), pp. 27–40

Quinn, D. B. The Hakluyt Handbook, 2 vols. (London: Hakluyt Society, 1974).
Ramachandra, G. P. ‘Captain Hiram Cox’s Mission to Burma, 1796–1798: A Case of Irrational Behaviour in Diplomacy’’,
Journal of Southeast Asian Studies, 12 (1981): 433–51.

Rocher, R., ‘Weaving Knowledge: Sir William Jones and Indian Pandits’, in Objects of Enquiry: The Life, Contributions, and
Influences of Sir William Jones, 1746–1794, ed. by Cannon G. H. and Kevin R. Brine New York: New York University
Press, (1995), pp. 51–81

Roeber, A. G. ‘The Waters of Rebirth: The Eighteenth Century and Transoceanic Protestant Christianity’, Church History,
79 (2010): 40–76.

Rothman, E. Natalie, Brokering Empire: Trans-Imperial Subjects between Venice and Istanbul. (New York: Cornell University
Press, 2012).

Rubiés, J. P., ‘Christianity and Civilization in Sixteenth-century Ethnological Discourse’, in Shifting Cultures: Interaction and
Discourse in the Expansion of Europe, ed. by Henriette Bugge and Joan Pau Rubiés Munster: Lit Verlag, (1995), pp. 35–60

Rubiés, J. P. (ed.),Medieval Ethnographies: European Perceptions of the World Beyond. (Farnham: Ashgate Variorum, 2009).
Rubiés, J. P. Travel and Ethnology in the Renaissance: South India Through European Eyes, 1250–1625. (Cambridge: Cambridge
University Press, 2000).

Rubiés, J. P. Travellers and Cosmographers: Studies in the History of Early Modern Travel and Ethnology. (Aldershot: Ashgate
Variorum, 2007).

Rubiés, J. P. and Elsner, J. (eds.), Voyages and Visions: Towards a Cultural History of Travel. (London: Reaktion Books, 1999).
Ryan, M. T. ‘Assimilating New Worlds in the Sixteenth and Seventeenth Centuries’, Comparative Studies in Society and
History, 23 (1981): 519–38.

Said, E. W. Identity, Authority and Freedom: The Potentate and the Traveller. (Cape Town: University of Cape Town, 1991).
Said, E. W. Orientalism: Western Conceptions of the Orient. (London and New York: Penguin, 1978).
Said, E. W., ‘Travelling Theory’, in The Edward Said Reader, ed. by Moustafa Bayoumi and Andrew Rubin New York:
Random House, (2000), pp. 195–217

Said, E. W., ‘Travelling Theory Reconsidered’, in The Edward Said Reader, ed. by Moustafa B. and Rubin A. (New York:
Random House, 2000), pp. 436–52

Sapra, R., ‘Orientalism of Capitalism: Warren Hastings and the Rhetoric of Empire’, in Tall Tales and True: India, Historiog-
raphy and British Imperial Imaginings, ed. by Brittlebank K. (Clayton: Monash University Press, 2008), pp. 8–19

Sapra, R., The Limits of Orientalism: Seventeenth Century Representations of India. (Newark: University of Delaware Press, 2011).
Schleck, J., ‘Forming Knowledge: Natural Philosophy and English Travel Writing’, in Travel Narratives, the New Science and
Literary Discourse, 1569–1750, ed. by Judy A. Hayden Farnham: Ashgate, (2012), pp. 53–70

Schleck, J., ‘Forming the Captivity of Thomas Saunders: Hakluyt’s Editorial Practices and Their Ideological Effects’, inRich-
ard Hakluyt and Travel Writing in Early Modern Europe, ed. by Daniel Carey and Claire Jowitt (Farnham: Ashgate, 2012),
pp. 129–38

Schleck, J. ‘“Plain Broad Narratives of Substantial Facts”: Credibility, Narrative and Hakluyt’s Principall Navigations’,
Renaissance Quarterly, 59 (2006): 768–94.

Schleck, J. Telling True Tales of Islamic Lands: Forms of Mediation in English Travel Writing, 1575–1630. (Cranbury:
Susquehanna: University Press, 2011).

Schmidt, G. Renaissance Hybrids: Culture and Genre in Early Modern England. (Farnham: Ashgate, 2013).
Sell, J. P. A., Rhetoric and Wonder in English Travel Writing, 1560–1613 (Aldershot: Ashgate, 2006)
Sheehan, J. ‘The Altars of the Idols: Religion, Sacrifice, and the EarlyModern Polity’, Journal of the History of Ideas, 67 (2006):
649–73.

Sherman, W. H., ‘Settings and Searchings (1500–1700)’, in The Cambridge Companion to Travel Writing, ed. by Hulme P. and
Youngs T. (Cambridge: Cambridge University Press, 2002), pp. 17–36
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



Orientalism and Early Modern Travel 187
Skilliter, S. A.William Harborne and the Trade with Turkey, 1578–1582: A Documentary Study of the First Anglo-Ottoman Rela-
tions. (London: Oxford University Press, 1977).

Smith, B. European Vision and the South Pacific 1768–1850: A Study in the History of Art and Ideas, 2nd edn. (London: Oxford
University Press, 1960).

Smith, V. Intimate Strangers: Friendship, Exchange and Pacific Encounters. (Cambridge: Cambridge University Press, 2010).
Smith, V. Literary Culture and the Pacific: Nineteenth-century Textual Encounters. (Cambridge: Cambridge University Press, 1998).
Spivak, G. C. A Critique of Postcolonial Reason: Toward a History of the Vanishing Present. (Cambridge, MA and London:
Harvard University Press, 1999).

Stafford, B. M. Voyages into Substance: Art, Science, Nature, and the Illustrated Travel Account, 1760–1840. (Cambridge MA and
London: The MIT Press, 1984).

Stevens, P. and Sapra, R. ‘Akbar’s Dream: Mughal Toleration and English/British Orientalism’’, Modern Philology,
104 (2007): 379–411.

Stout, F., ‘“The Strange andWonderful Discoverie of Russia”: Hakluyt and Censorship’, inRichard Hakluyt and Travel Writ-
ing in Early Modern Europe, ed. by Carey D. and Jowitt C. (Farnham: Ashgate, 2012), pp. 153–63

Subrahmanyam, S. Three Ways to Be Alien: Travails and Encounters in the Early Modern World. (Waltham: Brandeis University
Press, 2011).

Sullivan, C. ‘Disposable Elements? Indications of Genre in Early Modern Titles’, The Modern Language Review, 102 (2007):
641–53.

Suranyi, A.The Genius of the English Nation: TravelWriting andNational Identity in Early Modern England. (Cranbury: Associated
University Press, 2008).

Tagliacozzo, E. ‘Strange Parallels and the Big Picture: “Asia”Writ Large over a Turbulent Millennium’, The Journal of Asian
Studies, 70 (2011): 939–63.

Tavakoli-Targhi, M. Refashioning Iran: Orientalism, Occidentalism and Historiography. (Normal: Palgrave MacMillan, 2001).
Teltscher, K., ‘India/Calcutta: City of Palaces and Dreadful Night’, in The Cambridge Companion to Travel Writing, ed. by
Hulme P. and Youngs T. (Cambridge: Cambridge University Press, 2002), pp. 191–206

Teltscher, K. India Inscribed: European and British Writing on India 1600–1800. (Delhi: Oxford University Press, 1995).
Testa, S., ‘Travellers’ Accounts, Historians and Ambassadors in the Sixteenth Century’, inCross-cultural Travel: Papers from the
Royal Irish Academy International Symposium on Literature and Travel, National University of Ireland, November 2002, ed. by
Conroy J. (Oxford: Peter Lang, 2003), pp. 31–38

Thauvette, C. ‘Masculinity and Turkish Captivity in Swetnam, the Woman-hater’, Studies in English Literature, 1500–1900/
52 (2012): 425–45.

Tillotson, G. The Artificial Empire: The Indian Landscapes of William Hodges. (Richmond: Curzon, 2000).
Tobin, B. F. Picturing Imperial Power: Colonial Subjects in Eighteenth Century British Painting. (Duke: University Press, 1999).
Todorov, T., The Conquest of America: The Question of the Other, trans. by Howard R. (New York: Harper Perennial,
1992)

Tolan, J. V., ‘Peter the Venerable on the Diabolical Heresy of the Saracens’, in The Devil, Heresy, and Witchcraft in the Middle
Ages: Essays in Honor of Jeffrey B. Russell, ed. by Ferreiro A.. (Leiden: Brill, 1998), pp. 345–67

Tolan, J. V. Saint Francis and the Sultan: TheCuriousHistory of aChristian–MuslimEncounter. (Oxford:OxfordUniversity Press, 2009).
Tolan, J. V. Saracens: Islam in the Medieval European Imagination. (New York: Columbia University Press, 2002).
Tolan, J. V. Sons of Ishmael: Muslims Through European Eyes in the Middle Ages. (Gainesville: University Press of Florida, 2013).
Toledano, E. R., ‘Enslavement in the Ottoman Empire in the Early Modern Period’, in The Cambridge World History of Slav-
ery, ed. by Eltis D. and Stanley L. E. (Cambridge and New York: Cambridge University Press, 2011), iii, 25–46

Tomlinson, G. The Singing of the New World: Indigenous Voice in the Era of European Contact. (Cambridge: Cambridge
University Press, 2009).

Trautmann, T. R. ‘Does India Have History? Does History Have India?’,Comparative Studies in Society and History, 54 (2012):
174–205.

Travers, R. Ideology and Empire in Eighteenth-century India. (Cambridge: Cambridge University Press, 2007).
Travers, R. ‘The Eighteenth Century in Indian History’, Eighteenth Century Studies, 40 (2007): 492–508.
Tschurenev, J., ‘Between Non-interference in Matters of Religion and the Civilizing Mission: The Prohibition of Suttee in
1829’, in Colonialism as Civilizing Mission: Cultural Ideology in British India, ed. by Harald F-T and Mann M. (London:
Anthem Press, 2004), pp. 68–91

Valensi, L., ‘TheMaking of a Political Paradigm: The Ottoman State and Oriental Despotism’, in The Transmission of Culture
in Early Modern Europe, ed. by Grafton A. and Blair A. (Philadelphia: University of Pennsylvania Press, 1990), pp. 173–203

Varisco, D. M. Reading Orientalism: Said and the Unsaid. (Washington: University of Washington Press, 2007).
Viktus, D. J. (ed.), Piracy, Slavery and Redemption: Barbary Captivity Narratives from Early Modern England. (New York:
Columbia University Press, 2001).

Viktus, D. J. Turning Turk: English Theater and The Multicultural Mediterranean, 1570–1630. (New York: Palgrave MacMillan,
2003).
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307



188 Orientalism and Early Modern Travel
Viktus, D. J. ‘Turning Turk in Othello: The Conversion and Damnation of the Moor’, Shakespeare Quarterly, 48 (1997):
145–76.

Waaraich, S., ‘Competing andComplementary Visions of the Court of the GreatMogor’, in Seeing Across Cultures in the Early
Modern World, ed. by Liebsohn D. and Favrot J. (Peterson Farnham: Ashgate, 2012), pp. 73–96

Wagoner, P. B. ‘Precolonial Intellectuals and the Production of Colonial Knowledge’, Comparative Studies in Society and
History, 45 (2003): 783–814.

Wallace, D. Premodern Places: Calais to Surinam, Chaucer to Aphra Behn. (Oxford: Blackwell, 2004).
Weiss, G. Captives and Corsairs: France and Slavery in the Early Modern Mediterranean. (Stanford: Stanford University Press,
2011).

Whitford, D.M.The Curse of Ham in the Early Modern Era: The Bible and the Justifications for Slavery. (Farnham: Ashgate, 2009).
Williamson, A. H. ‘An Empire to End Empire: The Dynamic of Early Modern British Expansion’, Huntington Library
Quarterly, 68 (2005): 227–56.

Wittek, P. ‘The Turkish Documents in Hakluyt’s Voyages’’, Historical Research, 19 (1942): 121–39.
Woodhead, C., ‘Harborne, William’, Oxford Dictionary of National Biography, 2008, <http://www.oxforddnb.com/
view/article/12234> [accessed 24 August 2012]

Young, R. Postcolonialism: An Historical Introduction. (Oxford: Blackwell, 2001).
© 2016 The Authors. History Compass Published by John Wiley & Sons Ltd. History Compass 14/4 (2016): 168–188, 10.1111/hic3.12307

http://www.oxforddnb.com/view/article/12234&gt;
http://www.oxforddnb.com/view/article/12234&gt;

